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ARTIFICIAL INTELLIGENCE: THE NEW KIND TEAM MEMBER

Alexander LAZAROV*

* PhD, Adjunct Lecturer in Philosophy of Al, “Master’s and Doctoral Studies in
Philosophy, Taught in English” Program, Sofia University “St. Kliment Ohridski”,
alexandr.lazarov@cvut.cz ORCID: https://orcid.org/0000-0002-6511-248X

ABSTRACT

Currently, Artificial Intelligence (AI) is increasingly permeating various spheres of our
lives. While it operates as a powerful, extraordinarily fast, and efficient autonomous system with
narrowly specialized analytic and synthetic capabilities distinct from human thinking, it often
surpasses our abilities, gradually making us dependent on its functions. The nature of Al appears
straightforward. Unlike humans, it explores rapidly evolving Big Data streams in real time, learns
from experience, continuously improves its statistically based analytics, and provides us with
both estimated and unexpected informational outcomes. However, its generative outputs are
intrinsically tied to the quality of the initial data. Poor input invariably leads to flawed output - an
effect summarized as “upload rubbish, collect garbage.” This means that Al can produce
erroneous models and consequently “hallucinate” incorrect conclusions. At its core, Al lacks
consciousness and responsibility. It does not adhere to moral or civic values, as it operates
exclusively through rational, emotionless, purely mathematical data-processing methods. It
is inherently passive, devoid of any intrinsic initiative to independently embark on scientific or
philosophical inquiries. Al is not alien - it is a creation of humankind. Neither it is merely a tool,
an instrument, or an automation system, as it exhibits autonomous intelligent activity. It
transcends the role of an assistant, as aapparently it often exceeds the capabilities of its human
designers. Al is also distinct from robots, as it generates original informational products, whereas
robots are tasked with presenting or implementing them through performance or
transformation. Despite being a software-based algorithmic solution, Al significantly differs from
traditional computer programs. This raises a critical philosophical question: What, exactly, is Al
and how should we perceive it? This presentation will argue that Al represents a new kind of
collaborative team member - one that demands heightened awareness, attention, and care from

humans.

Keywords: Al, autonomous, prediction, preciseness, teamwork, partnership, responsibility.
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Introduction

Until recently, the intelligence of smart technologies had been widely questioned. However, today
they are increasingly accepted as an undeniable reality. This shift in public perception,
including adjustments to many philosophical viewpoints on this issue, emerged in the spring of
2022 with the introduction of the generative Chatbot GPT4! application. Its ability to
autonomously generate rich content exposed to us in natural language fundamentally challenged
all concepts focused on Artificial Intelligence (Al). Shortly thereafter, the complex digital systems
demonstrated their capacity to independently produce images, compose music, and synthesize
video clips, marking a significant breakthrough. These developments were widely recognized as
exceptional.

At the same time, other significant applications of smart technology, able to make
meaningful translations from over 40 to over 40 languages, driving capabilities that rival human
performance, high-precision diagnostic apps in certain areas of medicine and others received less
attention. This was despite the fact that many of these algorithms had been successfully
developed and deployed for more than a decade prior to the emergence of generative Al
meanwhile a largely skeptical philosophical climate was shaped by dominating perspectives on
Al with debates centered on whether it merely simulated or emulated human cognition.

In retrospect, this transformation should not be considered as surprising because since
the beginning of this century, the whirlwind dynamics of the digitalization advancement has
placed humanity in a new, hitherto unknown environment with diverse dimensions. While it is
beyond the scope of this discussion to examine all aspects of this change (many of which are easily
visible to mostscholars in humanities), according to me, it is important to highlight a critical detail
that philosophical analyses have largely passed around somewhat silently: society has long
been accustomed to machines surpassing human capabilities in terms of physical strength and
work capacity. For instance, it is universally accepted that any car runs much faster than an
athlete, and any crane performs more powerful if compared to a human weightlifter, even once
the comparison engages world champions. We calmly consent it. Yet, when technological systems
begin to surpass humans in some range of cognitive abilities, a degree of philosophical tension
inevitably arises. The primary reason for this reaction is that, without formal authorization or
debate, humanity has traditionally referred itself as the most intelligent lifeform in nature, except
in cases where a belief in divine intelligence is upheld. Nowadays, suddenly, this "dogma"
crumbles and the erosion of this long-standing assumption is a profound shift, requiring
considerable courage to acknowledge the possibility that human intelligence may be surpassed

by our own technological creations within a near future horizon.

! https://openai.com/index/gpt-4/, cTpaHuLaTa noceTeHa npe3 Mapt 2022.



In my perspective, to mitigate the stress associated with this development and to facilitate
the widespread integration of smart technologies into daily life across diverse social sectors, it
is essential to promote education on these emerging digital collaborators. By fostering a well
informed approach to Al, people can more effectively incorporate the digital intelligent assistants
into their personal and professional lives, often at little to no cost, and establish
harmonious working partnerships with the constantly advancing computer applications.

To avoid philosophical misunderstanding and corresponding criticism, in commenting on
the partnership with Al, I do not claim that performing intelligence complex computer systems
are our equal partner. At least for the time being, we are capable of much more than what they
can do, and in general, equivallence is not required for any partnership. In families, most males
fall "under the slipper” of their wives! All of us also face and can attend Ltd.-type companies in
which the partners may have diverse shares. Logically, we only need to overcome our
conservative view that partnership is only possible between humans but let me presemt my
concept step-by-step.

Firstly, it is fundamental to recognize that the core of the emerging phenomenon of Al pertains
to the capabilities of innovative technologies, rather than merely the complex computer systems
that manifest and operate them. This distinction is significant. To illustrate, analogous
relationships can be observed in examples such as correspondence and correspondent, happiness
and a happy individual, sport and an athlete. Since machines are not sentient entities, there is no
necessity to acknowledge a body-soul unity. Consequently, the focal point of discussion should be
directed towards the digital "drama" rather than to its "hardware playwright".

In this context, a paradox emerges: despite approximately 4,000 years of continuous debates
in philosophical and psychological discourse, a universally accepted definition or even a
broadly agreeable description of intelligence remains elusive. At the same time, humanity has
nevertheless succeeded in constructing, producing, and operating artificial intelligence. In 2005,
Legg and? Hutter consolidated numerous conceptualizations of intelligence in a single publication;
however, even the most compelling of these have faced reasoned criticism. This critique applies
equally3 regarding the David Hansson’s suggestion raised in 2011. He is a distinguished
theoretical researcher and accomplished design engineer who leads Hanson Robotics - the
company responsible for creating the "Emotional Robot" Einstein and the widely recognized

Sophia. Although Hanson's conceptualization of intelligence is contested among philosophers, it

2 Legg, Shane and Marcus Hutter, “A Collection of Definitions of Intelligence”, Proceedings of the 2007 conference on Advances in
Artificial General Intelligence: Concepts, Architectures and Algorithms: Proceedings of the AGI Workshop 2006, 10S Press
Amsterdam, The Netherlands, 2007, 157: 17-24, nocTbnHa Ha agpec: https://dl.acm.org/citation.cfm?id=1565458 , crpanuuara
noceTteHa npes gekemspu 2013.

3 Hanson, D. “Expanding the Design Domain of Humanoid Robot”, Proc. ICCS Cognitive Science Conference, special session on Android
Science, Vancouver, USA, 2011.




serves as a foundational framework for Al development in contemporary decades and remains
indispensable in the field.

Hanson defines intelligence as a capacity—a collection of skills - and asserts that any
entity capable of effectively utilizing these skills qualifies as intelligent, regardless of whether its
origin is biological or purely physical. According to him, intelligence encompasses a
simultaneous application of the following abilities:

« Any intelligent actor must be open to the environment of being.

» He or it must possess the ability to autonomously perceive and assess all surroundings.

e Based on recognized patterns, he or it must autonomously produce predictions about
future occurrences.

 Thus, consequently, to react appropriately to anticipated events.

From this perspective, biological life forms rely on forecasting to ensure both their
individual survival and the continuation of their species. Hanson posits that erroneous
predictions can lead to unexpected and often hazardous situations. For instance, if a living
organism engages in combat with another one and misjudges its opponent’s strength, assuming
incorrectly that it possesses sufficient power to prevail, the consequences can be severe,
potentially resulting in its demise.

This principle applies broadly to both individual and collective assessments of natural
phenomena developments and numerous other life circumstances.

Hanson further delves into philosophical discourse by addressing the concept of understanding,
a term that remains subject to considerable debate regarding its philosophical essence. He
asserts that understanding the phenomena and processes emerging in the external world, as well
as within an intelligent entity’s own body, is evident when its autonomously generated
predictions align with reality. Logically, inaccurate expectations signify a deficiency in
comprehensive understanding.

Accordingly, the greater the number and complexity of predictions that are accurately
manifested, the higher the level of intelligence demonstrated by the actor who or which has
created them - be it a human, an animal, or a machine. In this context, the philosophically
contested notion of autonomy can be interpreted as the antithesis of externally driven. Notably,
in discussions concerning Al, this definition does not appear to fall under controversial debate.
Within Hanson’s framework, one can readily discern an answer to the frequently debated
question: “Does Al understand what it actually performs?” The response, according to this
concept, is affirmative any time its predictions are consistently accurate and happen indeed.

A critical element in the philosophical analysis of intelligent digital technology is the necessity

of distinguishing between data and information. Although these terms are often used



interchangeably in everyday conversations, they hold diverse meanings within the field of all
investigations on intelligence. Data refers to the raw input streams that an intelligent body
identifies, captures, and transmits to either a biological brain or a processor. These inputs are
then arranged, structured, and stored in memory organized in relation to what had been
previously retained, constituting complex interconnections and interreferences. To highlight, in
any event intelligence is fundamentally memory dependent. For example, humans who, upon
awakening from a coma, have lost their memory, experience a profound disruption in self-
awareness, personal history, and professional competencies - an impairment symptom to the loss
of intelligence itself.

By contrast, information is always produced by intelligent actors. It typically arises in response
to newly acquired data or is generated with specific intent in biological organisms and in
reference to goal-orientation in Al systems. Often, achieving a novel intention or objective
necessitates a targeted and selective search for additional external data beyond the perimeter of
the availability in the framework of what the smart body has conserved as a result of its former
activity. Upon determining that the required data set is in play, smart actors synthesize an
informational product, which serves either as a plan for an appropriate response or as a strategy
for accomplishing the intended goal. This process generates "in-form" - a reconstructed,
rearranged, reorganized form internal to the intelligent system, existing exclusively within its
“private” memory framework.

To outline: information always has an intelligent creator. In other words: there is no disembodied
information. This principle holds even in cases where biological organisms transmit genetically
compressed codes across generations via cellular nuclei.

Once an informational product has been created, its intelligent producer has the discretion
to memorize and retain it for individual use (rather than "personal," given that Al cannot
be conceptualized as possessing personhood) or to export it from memory, thereby making
it accessible to other intelligent actors. If the creator opts for an in-form dicsclosure, two
primary modes of behavior emerge: performance and transformation. A comparison of these
approaches offers further insight into their distinct characteristics.

"Per-form" means "about the form", "concerning the form". In this context, it denotes a process of
sharing in which the creator of the in-form communicates virtually to serve one or more
smart recipients. The information, in turn, is received as metadata - external data that is
captured, interpreted and processed by the beneficiaries. Conversely, their response establishes
anew transmission of their informational production, conveyed through structured data streams,
which are then accessible to the original creator and any additional participants if involved in

the exchange.



[t is essential to clarify the following three key points:

¢ The term virtual commonly refers to publication via the Internet and Social Networks, yet it is
not confined to a strictly digital framework. A viral exchange can occur in any kind
of communication, including conversations, lectures, speeches etc. Moreover, real-
time interaction is not a prerequisite for dissemination. For example, a book or a film may
be consumed years after their creation while still maintaining its communicative impact.

 For a performance to take place, at least one intelligent participant distinct from the original
creator of the information must be actively engaged. A performance devoid of an audience lacks
the essence of an in-form share. Also, an unread book and a non-watched movie fail to fulfill the
function of information exposure and exchange.

e Per-form activity never produces direct consequences on the physical or social
environment. For example, during virtual simulation training, pilots often experience crashes;
however, these incidents do not result in actual harm. Moreover, trainees can engage in iterative
learning, continuously refining their reactions to various circumstances without real-

world repercussions.

By contrast, transformation entails an entirely different paradigm. The term trans-form
denotes the transfer of information - its embodiment into the environment, leading to tangible
and perceptible changes.

The foregoing analysis on the intersection of intelligence, information, performance,
and transformation grounds essential conclusions. Firstly, this distinction elucidates the
fundamental difference between Al and robotics. Al serves as an information generator, whereas
robots act as its executors - either in a performative or transformative framework. In addition, a
crucial clarification arises regarding two frequently posed questions: “Is Al inherently
dangerous? Does its implementation involve significant risks?” The answer is apparent. If Al is
designed solely to perform, that is, generating information that in any event a human recepient
may accept, filter, or ignore - it does not present an inherent threat. However, the situation
becomes more complex when Al is designed to drive robotic systems engaged in conducting
transformations. In such cases, a high degree of human supervision is imperative. In this
perspective, particular attention must be given to the phenomenon of deformation,
which inevitably arises in a set with both performances and transformation processes. This
phenomenon emerges during any virtual exchange, as recipients project newly acquired data
onto their existing experiences, memories, and cultural frameworks. Consequently, deformation
is expressed as a level of diversity between the original information as created and its versions
interpreted by the participant(s) within the share process. These variations may range from

negligible to substantial distortions that often lead to misunderstandings.



De-form is a typical event within the framework of transformations too, due to the inherent
limitations of both human cognition and Al processing, as neither can predict all variables
influencing the embodiment of the in-form constructions. Therefore, the successful deployment
of Al necessitates continuous vigilance regarding the potential degree of concomitant
deformation.

Additionally, effective Al  adoption requires sustained consideration of its
underlying computational methodologies. Al functions through two fundamentally distinct
algorithmic approaches: Machine Learning (ML) and Deep Learning (DL). This subject warrants
extensive analysis involving mathematicians and Al developers. However, there is one evident
critical difference wfich strongly affects the application of intelligent technology. ML employs
classical processors, utilizing statistical methods and mathematical logic - expressed through
theorems, formulas, functions, and equations to identify causal relationships. Then, it applies the
discovered cause-event lines to generate autonomous predictions. Conversely, DL follows a
radically different paradigm. Its primary focus is on recognizing patterns in developmental
sequences identified within real-time Big Data streams originating from heterogeneous sources.
These vast data flows exceed human cognitive capacity for real-time analysis. DL explorations
became possible with the introduction of neural network-based processors, named for their
structural similarity to biological brains in accordance with the outcomes of investigations in
neurobiology. DL generated forecasts rely on detecting multiple identical phases within
concurrent development processes, positing that the slower advancement will replicate the steps
of the faster one. The probability of accurate predictions increases proportionally with the
number of identical inter-change phases observed.

Due to human limitations in processing Big Data, the outcomes produced by DL models
often presenta "Black Box" phenomenon, wherein we must rely on Al-produced insights without
fully understanding the mechanisms that led to their derivation. This epistemological
challenge underscores the necessity for ongoing research and interdisciplinary collaboration to
enhance Al transparency and reliability.

At least two significant conclusions emerge from being aware about the ML to DL diversity.
The first pertains to all users: it is a nonsense to ask DL algorithms the question "Why?" as it
is fundamentally irrelevant. As described, the DL software solutions do not examine cause-
event sequences between events and effects, therefore, cannot provide this kind of explanatory
answers. The second conclusion relates to philosophical considerations. The assertion that Al
merely simulates or emulates human thought is increasingly untenable. Since DL models
generate predictions through processes that remain opaque to us, the notion of simulation or

imitation is problematic. Generally, simulation and imitation presuppose an essential



resemblance to an original, yet DL's predictive mechanisms operate through paths that are, at
present, beyond human comprehension.

The discussion on the nature of Al should acknowledge its remarkably intensive computational
performance, and efficiency in data processing. For example, currently, the Genei>application is
presented as enabling the exploration of 56,000,000 pages of text per second. However, in any
event, this extraordinary speed runs along a high degree of specialization. Al systems designed for
navigation do not possess the capability to translate languages or diagnose medical conditions,
and vice versa. While the theoretical possibility of Artificial General Intelligence (AGI) invention
remains open, its emergence appears, at least for now, to reside more in the domain of science
fiction than in immediate technological realization. Nevertheless, the expansion of Al’sspecialized
capabilities toward broader functionalities is already underway. The successful integration of
natural language processing algorithms with image identification models clearly illustrates this
trend. Al can now describe images in words and generate visual representations based on textual
descriptions. Similarly, Al-driven medical diagnostic systems can analyze magnified images of
biological cells and determine whether they indicate healthy tissue or malignancy, identifying
both the type and stage of a tumor. Then, they serve physicians with written or verbal
explanations.

Beyond these typical attributes, it is also essential to recognize the inherent passivity of Al - it
lacks autonomous initiative and should not be expected to independently embark on scientific
or philosophical inquiry. However, when assigned a task, Al systems frequently generate
more information than they explicitly present. This phenomenon does not refer to
intentional concealment of information by the machine, due to the fact that Al lacks subjective
will, desires, emotions, or aspirations. The reason for this kind of event is that often, the
computer-generated4 information does not align precisely with the original query, making it
advisable to pose additional clarifying questions to extract the maximum possible insights. This
aspect introduces an interesting dimension to philosophical explorations of epistemology,
particularly regarding the role of anomalies in contemporary medical theories and their
implications for diagnosing rare diseasess.

Given the challenges posed by the opacity of data DL processes, researchers developing
and pretraining these algorithms often deliberately interrupt computational workflows
to retrospectively track the generative activity, so to examine the nature and volume of
its autonomously produced information, as well as the mechanisms underlying this process.

In addition, a fundamental concern arises from the fact that algorithms do not adhere to

moral principles or civic values. Consequently, all constraints on Al’s actions in this regard remain

4 https: //www.genei.io/
5 As suggested by Julia Vasseva-Dikova, Examples of Anomalies to the EBM Model and their Methodological Role and Epistemic Status.
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a distinctly human responsibility, requiring thoughtful supervision within a framework that
begins with the design of the technology’s capabilities and extends to its deployment and
integration into everyday use.

Inasmuch as we - humans often gain confidence in defining an entity by being ensured what it
is not, it makes sense to clarify what Al undoubtfully is not:

1. Alis neither an alien entity nor a fictional construct. Rather, it is a technology designed over the
past few decades, which is actively utilized today.

2. Alis a software-based solution, but it is not a computer program. Traditional software requires
programmers to anticipate all possible scenarios and explicitly define corresponding instructions
on how the software should proceed in any event. In contrast, Al functions in conditions of
uncertainty, particularly when processing Big Data, where exhaustive prediction of all options is
imposible, because of its human creators’ inability to perceive, memorize and operate these real-
time changing enormous data streams, Thus, the smart technology navigates the probabilistic
nature of its digital environment autonomously, responding dynamically rather than following
rigidly pre-defined procedures, considering only some fixed restrictions.

3. Al is not synonymous with robotics, a distinction that has already been established in
this paper.

4. Likewise, Al is not an automaton. Automata execute repetitive sequences of actions
with precision, whereas intelligent technologies are capable of adapting to unique situations.
For instance, a navigation system initially calculates the fastest route from point A to point
B. However, if traffic congestion arises during the journey, Al autonomously recalculates
and selects an alternative route without human intervention.

5. While Al may be promoted as a tool, thus, to facilitate human engagement and to alleviate both
personal and social prejudices, reservations and uncertainties, it is evident (particularly from a
humanitarian perspective) that smart applications should not be equated with
traditional instruments. There is a definite essential diversity between a magnifying tool - a
microscope which enhances visual perception of biological cells, and Al that actively identifies
and classifies them, demonstrating an advanced level of autonomous functionality.

6. Al does not constitute an artificial human, and all concepts on transhumanism by
uploading personalities on a digital carrier seem to be very problematic. Smart technologies
neither engage in independent thought nor operate from a first-person perspective. The nature
of human cognition remains an open and evolving debate spanning millennia,
intersecting numerous disciplines and generating diverse theoretical frameworks alongside their
respective critiques. Notwithstanding the variety of all ongoing debates on this issue, it is
unequivocally accepted that human thought represents a significantly more complex process if

compared to the autonomous mathematically based analysis and synthesis of data-grounded



predictions by Al systems, although very often theirstatements are proven as true, and the

generated forecasts happen indeed.

Importantly, Al should not be categorized as a mere object. It seems that the capacity
of technological intelligence surpasses the conventional subject-object dichotomy. Thus, Al
occupies a distinct epistemological and ontological space. Consequently, intelligent technology
may warrant classification within an intermediary conceptual category - one that exists beyond
the binary approach typically employed in philosophical and scientific research.

Given the distinctions outlined above, logically emerges a crucial question: “If Al is neither
a human nor an object, then what is it?” This paper argues that Al is a new kind of specific
member joining our teams - a collaborator and a partner in human endeavors rather than a
competitor. To defend this claim, it is useful to examine the fundamental characteristics of our
traditional teamwork, which are as follows:

e Teams are comprised with a shared objective, aiming to accomplish a collective mission.

« Success is achieved through coordinated efforts and collaboration among members.

e Strategic milestones are delineated, with carefully defined steps guiding progress toward
the overarching goal.

e A leadership structure is established wherein a designated leader outlines tasks,
coordinates timelines, and supervises implementation, bearing responsibility for the final
outcomes.

« All members contribute autonomously according to their expertise, ensuring a dynamic division
of labor.

e Interim results are systematically exchanged among members, who collectively
evaluate progress and refine methodologies as necessary.

e Errors are identified and rectified through mutual collaboration before advancing to subsequent
stages of the project. If required, strategic plans are revised to accommodate new insights.

« This iterative process continues until the team successfully achieves its intended target.

Does Al fit with this framework? Given its described nature and inherent characteristics,
evidently, the answer is positive. Al joins human teams to autonomously function as a specific
specialized partner capable of enhancing efficiency and facilitating decision-making. It directly
integrates into workflows, augmenting human capabilities in data-driven analysis and problem-
solving. In my perspective, perceiving Al as a team-oriented smart actor provides a precise
conceptualization of its role in contemporary professional environments. Once Al is assigned a
specific task within a teamwork with humans - thereby eliminating the need for

independent initiative, which it inherently lacks, it autonomously acts as a team-member,
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generates informational products, shares conclusions and insights, evaluates the set of
ours and its findings, and provides us with corrective feedback. This dynamics introduces
a significant challenge that has motivated me to present this discussion. Throughout the
human-intelligent technology collaboration, inevitably a point will arise when Al, initially
positioned as a subordinate partner, will assume a role of a team-leader, especially when
vast Big Data volumes investigation is in play. During such phases, Al may execute actions
beyond direct human supervision, potentially guiding or prompting the joint human-
machine efforts to undertake the realization of specific tasks and simultaneously
demanding their outputs. In these cases, we cannot rely on full technological
accountability for everything it does, meanwhile the whole spectrum of responsibility
about the consequences remains exclusively ours - human.

This phenomenon presents a novel challenge for society at large and is particularly relevant to
my country - Bulgaria, where Al adoption lags behind other regions. It would be misleading to
frame this discussion solely in reference to the world's most advanced economies. Biliana Popova
and Mazhar Ali Bariésuggest a challenging analysis on the activity of other nations who have
already made considerable strides in Al implementation and its integration.

From a philosophical standpoint, the issue highlighted above transcends simplistic dichotomies
of optimism versus skepticism referred to AIl. Rather, the primary concern is the
widespread indifference observed even among a predominant majority of highly educated
professionals. To illustrate, in 2024, the Internet Medscape” platform published the findings of a
representative inquiry conducted among physicians from six Western European countries
regarding their perspectives on the adoption of Al in healthcare. The results indicate that
approximately 20% of respondents expressed enthusiasm for Al implementation, while a
comparable share exhibited skepticism. A similar pattern was observed in patients’ expectations
in referrence to Al-driven medical solutions. The Bulgarian vector in this trend was presented by
Julia Vaseva-Dikova and Bozhidar Ivkov8, who conducted research on contemporary medical
theory and practice in Bulgaria. Their study included a survey submitted to 450 medical doctors
with advanced degrees, seeking to assess their attitude towards Al. Alarmingly, only 10 responses
were received, illustrating the prevailing disengagement with this transformative technology.
Evidently, there is an urgent need to cultivate a more informed and proactive approach to
Al adoption. Education must serve as the catalyst for this shift. However, meaningful change will

not occur if academic institutions - particularly universities - continue to discourage students

6 Popova, Biliana, and Mazhar Ali Bari. “Islam and Decentralized Artificial Intelligence Systems: Ontologies and Common Sense.”, In
Disruptive Technologies and Muslim Societies: From Al and Education to Food and Fintech, edited by Shahid Jameel and David C.
Clary, 3-25. Singapore: World Scientific Publishing Europe Ltd, January 23, 2025.

7 https://refference.medscape.com, visited in December 2024.

8 Yuliya Vaseva-Dikova, Bozhidar Ivkov, Vaprosi na savremennata meditsinska teoriya i Praktika - deskriptiven analiz na dannite ot
ESI, Balgarska asotsiatsiya po filosofiya na meditsinata, Sofiya, Balgariya, 2024. (Title transliterated from Cyrillic to Latin alphabet).

11


https://refference.medscape.com/

from utilizing Al in their independent work. Rather than prohibiting its use, professors should
encourage students to engage with Al deployment freely and extensively. Classroom discussions
should then critically assess the outputs produced by integrating the smart technologies. This
pedagogical strategy not only fosters Al literacy but also develops the indispensable skill of
critical thinking within the framework of human-AlI collaboration.

Furthermore, within the contemporary global landscape, characterized by an
unprecedented compression of space and time due to advancements in digital technology (as
brilliabtly described by Zygmunt Bauman?®), education must urgently abandon outdated
conceptual frameworks. One particularly obsolete approach, often encountered in the humanities
and philosophy, is the undue emphasis on the sheer volume of written output, typified by the
question, "How many pages did you write?" This metric fails to reflect the realities of the
contemporary Al utilization era, and in some instances, may even hinder intellectual progress. It
is imperative that academic institutions swiftly reform their methodologies to align with the
evolving technological paradigm and ensure that Al serves as a partner rather than an obstacle in

education and beyond.
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ABSTRACT

Byung-Chul Han, “the internet's new favorite philosopher,” is a prominent figure in critical theory.
Following the tradition of Marxian critique of capitalist societies, Han sees the crucial
phenomenon today, that is, the dominance of digital devices, particularly smartphones. This paper
would discusses Han'’s reflection on the being trapped within smartphones of people today.
Smartphones are not mere communication tools but instruments that reshape human existence
on both individual and social levels. He argues that the seduction of smartphones has heightened
individualism, encouraging the societies of egoists where individuals become trapped in cycles of
self-exposure and self-promotion in the digital world. This transformation eliminates face-to-face
interactions between individuals and meaningful intellectual dialogue. Indeed, the overwhelming
flood of information harms the human capacity for thinking, allowing viral content to exercise
more influence than rational discourse. As a result, political movements in the digital public
sphere have become a chaotic grouping of isolated egoists. This paper concludes that the
dominance of smartphones produces a paradoxical condition: people become increasingly
individualized yet simultaneously confined within themselves, governed by market imperatives,
while incapable of forming authentic collectives that pursue shared ideals. Thus, Han's reflections
interpret it as symptomatic of a distinctive form of alienation within digital capitalism, offering
critical insights about the human-technology relationships in the most recent phase of

technological progress.

Keywords: Human-Technology Relations, Philosophy of Technology, Critical Theory,
Smartphone, Byung-Chul Han.

1. Background of the Study
“Technology made modernity possible” (Brey, 2002, p. 32). The modernity or the modern world,
as Wallerstein (1992) claimed, has gradually appeared with the rise of Western capitalist

societies. This sort of society, in turn, has emerged with technological advancement, characteristic
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of Industrial Revolutions. The most recent phase of technological transformation was first
conceptualized by Kagermann and his colleagues (2013, p. 5) as “a new type of industrialisation:
Industry 4.0 [... appearing] as a result of mechanisation, electricity and IT,” aiming ultimately at
the actualization of the “digitization of the world” (Adolphs, 2018). These significant events place
contemporary capitalist societies not as “industrial society,” which a classical critical theorist
Theodor Adorno (1987, p. 232) identified with late capitalism at the end of the last century, but
as a new, and even unique type of society in the history of humanity: “digital society” (Grimshaw,
2017; Cottom, 2020). Therefore, the historical period we live in might be called “digital age” (Bildt,
2017; Stocchetti, 2020; Hafferty et al., 2024).

During the digital age, people dwell within and intensively engage with seemingly infinite
technological devices. One of the most intimate engagement devices is undoubtedly the
smartphone, a recent innovation in the late twentieth century that became famous worldwide in
2007 (Cook, 2021). The smartphone, as the World Economic Forum claims, might allow people to
entertain, communicate, and at the same time access data at a speed and strength that humans
“have never before had the opportunity to own” (Laprise, 2014). People gradually position the
smartphone not as a brief fascination but as a global phenomenon (Miller et al, 2021;
“Smartphone owners,” 2024), and therefore become a crucial part of the present capitalist
societies. The statistics by mid-2025 indicate that 4 hours and 37 minutes is the average time
people spend daily using their smartphones (Duarte, 2025). Humans look down at their
smartphones for a long duration every day, which is no doubt emblematic of such societies. The
dominance of smartphones requires philosophy researchers to inquire into the relationship
between humans and technology (Sonia & Eric, 2013; Kudina & Verbeek, 2024; van Beinum,
2024). This approach also might need a continuation of the tradition of critical theory (Celikates
& Flynn, 2023), such as Adorno's work that the author mentions, to critique the sort of digital
capitalist society, or the digital capitalism (Fuchs, 2019; Sadowski, 2020), where the smartphone
emerges not merely as a technological tool but as its central manifestation.

Among contemporary critical theorists of technology, the author would concentrate on Byung-
Chul Han, a German-born Korean thinker whom The New Yorker claimed “the internet’s new
favorite philosopher” (Chayka, 2024). Han was born in 1959 in South Korea, where he studied
metallurgy at Seoul University, and then, in the early 1980s, went to Germany to study philosophy
(Han, 2023). In 1994, at age 35, with a dissertation on Martin Heidegger, he received his doctoral
degree in philosophy from the University of Freiburg. Then he became a Professor at universities
in Switzerland and Germany. He is now retired and committed to writing full-time, although he is
“a proudly lazy thinker [...] writes just three sentences a day” (Elola, 2023). Han wrote about 30
books. Some of which quickly translated into major languages. His best-known book,

Miidigkeitsgesellschaft [The Burnout Society], was published in 2010 and quickly translated into
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Korean, his mother tongue, in 2015, French in 2014, English in 2015, and many other major
languages worldwide (Knepper et al., 2024: 2; “Byung-Chul Han, Princess of Asturias Award,”
2025). A documentary film inspired by this book, Miidigkeitsgesellschaft, The Burnout Society:
Byung-Chul Han in Seoul/Berlin, both in German, Korean, and English versions, premiered in 2015
(Gresser, 2015) and has received a large audience's attention about the actuality of human
existence in digital capitalism.

Although Han, to a certain degree, shares the critical attitude towards current capitalist societies
as a critical theorist, it is hard to identify Han as this sort of philosopher in the pure sense. In the
first monograph on his thought, Knepper and his colleagues (2024, p. 17) agree that his
interpretation of the relationship between humans and technology “departs from critical theory
in another striking way.” Han (2015a, 9; 2017, p. 13; 2020, p. 57; 2024a; Elola, 2023) mentions
Marx as a reference for the attempt to understand and critique capitalist societies. However, Han
is not an intensive reader of Marx, but of the classical phenomenologist Martin Heidegger
(Nguyen, 2025) and other 20th-century major thinkers (Elola, 2023). Therefore, Han is not a
Marxist in the strict sense, but a Marxian concerning the human-technology relations in digital
capitalist societies, especially how smartphones shape and mediate human existence in the digital
phase of history. Han sees the smartphone as not a neutral device but an instrument that reshapes
human existence on both individual and social levels in a unique manner that differs from
previous ages. The conference paper, therefore, would broaden Han's assertion into philosophical
debates, and also sociological ones (Schlatter, 2024, p. 10), about technology, selfhood, and
alienation in capitalist societies during our digital age.

2, Method

This conference paper uses a qualitative text analysis to interpret English translations of Byung-
Chul Han's works as primary sources. These publications have appeared since the 2010s and
gradually elaborate on Han's vision of human-technology relations and his critique of digital
capitalist societies where smartphones hold an essential function. All quotations of this paper
derive from the English translation of his writings, which might depict the global reception of
Han's philosophy. This intention pursues the recent publications on his thought (Buongiorno,
2022; Kitirianglarp, 2022; Picchione, 2023; Knepper et al., 2024) that also take English
translations of Han's works as the primary references. In addition to Han’s publications, the
author analyzes secondary sources, such as Han's interview and academic works on his thought,
to illuminate his thinking about the contemporary dominance of smartphones. The goal is to
clarify the understanding of Han’s critique of smartphones in digital capitalism. The findings of

this research are discussed in detail below.
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3. Findings

3.1. Smartphones as a Tool of Egoists

The findings begin by admitting one of Han's crucial reference thinkers, Martin Heidegger, whom
he does not mention in his interview with EI Pais (Elola, 2023). In the monograph of Knepper and
his colleagues (2024, p. 203), Byung-Chul Han: A Critical Introduction, Heidegger was the most
discussed philosopher. This German philosopher's presence is vital in Han's work, from his first
monograph, Heideggers Herz [Heidegger's Heart], published in 1996, to his most recent English
translation, The Spirit of Hope, published in 2025, which comes from Han's close readings of
Heidegger in his youth (Knepper et al., 2024, p. 3-4). The reflection of Han, an intensive reader of
Heidegger, on the most seducive technological devices of our digital age, the smartphone (Aschoff,
2020), needs to be placed in the starting point of Heideggerian thinking, that is, Dasein, which
Dreyfus (1990) interpreted as “Being-in-the-World” or “Being-there.” “Being-in-the-World” is the
authenticity of human existence, as Dreyfus (1990) argued, meaning the ontological engagement
between humans and the world as the context that gives meaning to their existence. Han (2022,
p. 4) agrees with Dreyfus’ explanation, then goes further to recognize that the world that Dasein
needs to live in is terrestrial. However, the contemporary world, where the smartphone seduces
everyone, is not the same as Han's proposal, but rather “the world has become increasingly
digitized and will only continue to be impacted by this digitization” (Adolphs, 2018, p. 1). Han
(2022, p. 3) conceptualizes this sort of world as the world of information. Therefore, Dasein
transforms into Digi-sein or Being-in-the-digital-world, “a state where human existence
increasingly gravitates towards the digital sphere, facilitated by social media and various digital
engagements” (Hambali, 2023, p. 276). The contemporary smartphone users, as the typical Being-
in-the-digital-world, are “inforg[s], who communicate and exchange information” (Han, 2022, p.
3).

These smartphone users or inforgs are also individuals in terms of Western individualism that
appeared at the same time as the spread of capitalism and technological developments in the
modern world (Macfarlane, 2012). “At the end of the twentieth century,” that is, at the dawn of
the smartphone as the author mentions above, “it has become common to assert that
individualism is both the distinctive manifestation of Western civilization and the identity of
modernity” (Laurent, 1999, p. 3). Individualism, indeed, has become a dominant ideology in
Western capitalist societies (Dumont, 1986). Among the different variations of modern
individualism, the most recent dominant one is “individual egoism, in which each person is
determined to consider himself in isolation from society or humanity as a whole” (Renaut, 1997,
p- 136). However, today's egoists are extremely different from the heroic egoists that the pioneer
philosopher of egoism, Max Steiner, proposed, who take on the responsibility of constructing

society as a solidarity of egoists (Bradshaw, 2023). Furthermore, a true critical theorist, Erich
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Fromm (Harris & Brown, 2022; Fadel & Alabd, 2024), describes modern egoists as miserable
subjects who cannot establish a correlation between themselves and the world and are stuck in
themselves (May, 1950, p. 170). Therefore, contemporary digital capitalist societies gather
individual egoists as “the societ[ies] of singularities” (Reckwitz, 2020).

Byung-Chul Han agrees that the smartphone encourages this extreme individual egoism in digital
capitalism. Although smartphones “connect people with everyone, all the time and everywhere”
(Rotondi et al.,, 2017), they at the same time isolate people. In a recent report, 90% of smartphone
users use their phones in their most recent social communications (Dwyer et al., 2023). Therefore,
the smartphone is not only the medium through which persons experience the world, but also an
irreplaceable part of human existence today (Han, 2024b). The smartphone, in other words, is the
irreplaceable tool of its users, contemporary egoists, boosting extreme egoism. People are no
longer the authenticity of human existence, as Han claims, but are trapped within their most
comfortable and intimate technological device, that is, their smartphones. They, nevertheless, do
not allow people to broaden their ontological engagement with the world, as the concept of Dasein.
In contrast, smartphones function to concentrate their users' attention back on themselves. The
more they use their phones, the more they are trapped with themselves and their seemingly
assistant or salve, smartphones.

Han sees that the user-smartphone relationship can not be merely reduced to a master-salve
relation. Ownership, as Han (2022, p. 15) refers to Walter Benjamin, a 20th-century critical
Marxian thinker, is the most intimate relationship that humans might establish with objects. In
this sense, people can only possess their smartphones' physical and material dimensions. The
meaning of smartphones, nonetheless, does not come from their material form, but from how they
allow their users to access and interact with different kinds of information and data. Through their
generative artificial intelligence mobile applications, they could free people from different tasks
(Zhang et al., 2024) that a Dasein needs to care about (Han, 2022, p. 4). Han (2022, p. 5) doubts
this promise, and warns that smartphones “free us from so much work turn out to be efficient
informants that surveil and control us.” In this sense, smartphones allow people to enter a too
comfortable and pleasurable prison of the digital sphere, so they have no desire to leave. Thus, the
actual relationship between humans and smartphones, or more broadly, digital technology, is not
only between master and salve. These Digi-seins are simultaneously their own master and salve
through the mediation of their smartphones.

Indeed, they self-expose and self-promote on social media platforms that are always available on
their smartphones. As Han might say, every social media update or selfie becomes a transparency
exhibition of a smartphone's user. “Capitalist economy subjects everything to compulsory
exhibition” (Han, 2015a, p. 11). In this perspective, every personal image has its exhibition value,

“all depends on beautiful looks” (Han, 2015a, p. 12), which receives positive reactions, such as
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“like” in the early 2010s, from other social media accounts. Self-exhibition, or self-branding, thus,
normalizes into a demand (Bajnokova, 2024) in digital capitalism. This social standard, in turn,
maintains the attention of every smartphone user not into the world but into themselves,
strengthening their egocentric attitude. Because smartphones are no doubt the perfect
instrument for the modern egoists, people can not stay away from their control. “This is how we
keep a smartphone constantly at hand” (Fanjul, 2024).

3.2. Smartphones as a Symptom of the Digital Alienation

Han’s argument about the relationship between contemporary egoists and their smartphones
might be interpreted through Martin Heidegger’s philosophy of technology. Heidegger (1977, p.
26) claims that the essence of modern technology “lies in Enframing,” which shapes how people
relate to the world. As Han (2022, p. 3) mentions, the Heideggerian ideal of the world humans
need to engage in no longer exists. People gradually convert the world into mere resources for
exploitation (Ichuloi, 2015, p. 305). Han goes further than Heidegger to argue that in the current
digital capitalism, the degree to which modern egoists exploit the world heightens. They, by all
means, transform, and, at the same time, digitalize, the meaningful world into data and
information to be easily accessed. The attempt, in various manners, to truly engage with the world,
as Heidegger (1968) identifies with genuine or authentic thinking, has also collapsed in digital
capitalism. As a result, intellectual dialogues toward shared ideas have become difficult, if not
impossible. This situation places Han (2015b), in a conversation about the possible revolutions,
not as a revolutionary thinker, but as a “skeptic professor.” Han doubts about such revolutions,
where their participants are egoists, through their smartphones, stuck in themselves, can not
sense the others, and can not establish shared ideals and utopians. Han’s argument about future
revolutions also positions him not in the Heideggerian idealistic solutions of modern technology,
by focusing on other ways of thinking, such as poetry, art, etc (Lack, 2014). On the contrary, Han
(2018), as a impure Marxian and critical theorist, sees the above consequences, centering
smartphones, as the symptoms of the most current variation of alienation, that is, “technological
alienation” (Wang, 2022; Jiang, 2024) or “digital alienation” (Dainow, 2016; Hassan, 2020, p. 159).
Referring to alienation is to mention a controversial concept that has been debated not only in
critical theory inspired by Marx's philosophy, but also across 20th-century philosophy (Musto,
2010, p. 79). Alienation, as Marx (1977) describes in his Economic and Philosophic Manuscripts of
1844, is an actual historical phenomenon that emerges under distinctive modes of production,
such as capitalism. For Marx (1977, p. 68-69), alienation is not only expressed in the final product
of labor but is embedded in the process of production itself, which appears as something foreign
and a force independent of the workers. In this sense, digital alienation is a real and specific

phenomenon in digital capitalism where people are alienated online (Dainow, 2016). Their
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intimate technological device, "the smartphone, therefore, as Han says, “is a tool of domination” (
Fanjul, 2021) in such digital alienation.

Han's assertion about manifestations of this sort of alienation is the consequence of the
Heideggerian critique of modern technology that the author mentions above. First, humans have
been alienated from the actuality mode of their existence as the only type of being able to open
themselves to the world through engaged activities (Dreyfus, 1990). Under digital conditions,
however, this ability to be open to the world has been destroyed. Secondly, people increasingly
lose their sense of themselves and the world. Smartphone users, or Digi-sein, live isolately and
primarily within the digital sphere rather than in the actual world with others. Their physical
engagement with the world, such as material labour, has been vanished. Their central daily
activity has been reduced to the simple click, tap, swipe, and flick on their smartphones. Third, the
world and otherness, thus, turn out to be information that the contemporary egoist interacts with
by their fingers only. “Digital man fingers the world” (Han, 2017, p. 35). Such smartphone users
are alienated from themselves and the world. Therefore, they are also alienated from otherness,
which is the crucial condition of the Heideggerian ideal of the world (Han, 2018). They do not even
sense the others as their alter-ego in the Husserlian egocentric philosophy (Nasu, 2005), but
merely a reflection of themselves. These typical contemporary egoists, as Han claimed, are indeed
the modern narcissists. “The narcissistic subject is not able to clearly define its own boundaries;
the world appears as a shadow of themselves” (Gresser, 2015). The manifestation of digital
alienation, therefore, lies in their attempt to “expand|[s] the ego into the Other, into the world”
(Han, 2015c, p. 39). The otherness, as the source for establishing the actual world, in this digital
condition, is the enemy of the modern egoist. Such smartphone users do not accept the existence
of otherness. “The other," as Han (2017, p. 22) claims, "does not speak via the smartphone.”
Fourth, this digital capitalism, for Han, can only produce, in the famous critical theory's concept,
false consciousness (Hossler, 2021). “The world appears to me under the digital illusion of total
availability” (Han, 2022, p. 19). Han agrees with Engels (1975, p. 220), who sees false
consciousness as a distorted understanding that dominates in the particular mode of production,
preventing the working class from forming revolutions. The fourth expression of digital
alienation, in other words, is the alienation from politics in the broad sense, as the practical
answer “what the collective is capable of achieving” (Badiou, p. 53).

From this perspective, Han (2015b) appears not to be a “skeptic professor” but a radical
philosopher who sees political ability from the very beginning of each person's thinking. Han
pursues the Heideggerian interpretation to confirm that in current capitalist societies, true
thinking has been collapsed. People do not even think about the otherness that is foreign and
external to themselves. So, how can such politics emerge from this context? The current harsh

condition for politics, as Han (2015c, p. 8) conceptualizes, is the evolution of capitalism from the
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last two centuries, which is familiar with Marx, Engels, and classical critical theorists:
“achievement society.” In this sort of digital capitalism, “exploitation no longer takes place as
[classical] alienation ... but as freedom, as self-realization and self-optimization” (Han, 2018, p.
38). Han's argument, as the author interprets, means that the contemporary Digi-seins, more or
less, know inside out about their digital alienation. However, they voluntarily live in this current
false consciousness or illusion. They, in this sense, do not want to attempt to form shared ideas or
utopias for a better future society, because they already live in a utopia where personalized
technological devices, centered on their smartphones, create a comfortable illusion that they live
in the world for their unique and particular self. The world, as Han says, “appears [for Digi-seins]
as a shadow of themselves” (Gresser, 2015). This type of alienation, in short, is unique in the
history of humanity that Han is aware of. Thus, labeling Han as a pessimist thinker (Suetzl, 2017;
Charlesworth, 2018; Borcherdt, 2021) is the way to avoid Han's warning that we can not imagine
revolutions as in the last two centuries, and even as in the early part of this century before the
dominance of smartphones.

4. Conclusions

Han's contribution to critical theory, in short, is his innovative vision of human-technology
relationships in current digital capitalism, centered on smartphones' dominance. He argues that
the smartphone, beyond a mere communication device, has become one of the most intimate
technological “tool[s] of domination” (Fanjul, 2021) in the current digital capitalist societies.
Through smartphones, or more broadly, modern technology, as Han refers to Heidegger, there has
been a profound transformation of how people relate to themselves, otherness, and the world.
The authentic human existence, as Being-the-the-World, transforms into Being-in-the-Digital-
World or Digi-sein, an isolated and miserable egoist who can not establish genuine engagement
with anything, including himself. The otherness and the world, thus, become the illusion of each
egoist or narcissist, where they, with the support of smartphones, are the center of such world. As
a creative critical theorist, Han then goes beyond the Heideggerian tradition to see the current
situation of humans in its historical conditions. Han sheds light on Marx's controversial but
generative concept of “alienation” in contemporary digital capitalism. In such societies, people are
alienated from the actuality of their existence, thinking, the otherness, the world, and the political
possibilities. Instead of encouraging solidarity, smartphones heighten the degree of isolation
among individuals who cannot and do not want to think about possible shared ideas about future
revolutions. Han's interpretation, however, is not pessimistic but a necessary warning about a
particular sort of human-technology relations in digital capitalism: digital alienation. Han's
assertion, therefore, calls the attention of critical theorists to think differently about how they
should critique capitalism and promote the revolutionary praxis in the modern world, where,

paradoxically, everyone is voluntarily trapped within their smartphones.
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OZET

Yapay zekd ve politika iliskisi baglamindaki giderek yogunlasmaya baslayan tartisma
basliklarindan birisi “Algoritmik yonetimler” (Miiller-Birn, Dobusch ve Herbsleb, 2013) ile ilgilidir
(Medina, 2015; Engin & Treleaven 2019; Katzenbach & Ulbricht, 2019; Ensgtrom & Ho, 2021;
Polat, 2024). Algoritmik yonetimler, ortaya cikan dijital toplum tartismalarinda énemli bir
tartisma bashig1 olarak, dijital teknolojilerin belirli bicimlerde toplumsal diizenlemeleri
iretebilecegi fikrine dayanir. Algoritmik yonetimler ile ilgili pozitif iddiaya gore politik alan
karmasik problemlerin, stratejik ve hizli diisiiniip eyleme ge¢cmenin ve bu siirecler icin biiylik
miktarda verinin analizine ihtiya¢ duyulan bir alan oldugundan dolay1 yapay zeka yasal ve sosyal
diizenlemelerin yapildig1 karar alma mekanizmalarina yani politik alana transfer edilmelidir
(Saetra, 2020). Bu baglamda bilinen anlamda bir sosyal diizen yerine bilgisayar algoritmalarinin,
blok zincir ve yapay zeka teknolojilerinin yasalara ve diizenlemelere uygulanmasi ile ilgilidir.
Ornegin 2017 yilinda Amerikal yazar Joshua Davis “Let’s Elect an A.l. President” adli bir makale
kaleme almistir. Davis’e gore yapay zeka temelli bir baskan biyolojik ve psikolojik sorunlarla
ugrasmadigindan daha saghklh bir baskanlik yapabilecek, se¢menin ve vatandaslarindan
ihtiyaclarina daha etkin ¢6ziimler ve politikalarin tiretilmesini saglayabilecektir (McEvoy, 2019:
344-345). Buna gore yapay zeka temelli karar alma siire¢lerinin merkezde insan varliginin oldugu
durumlara gore bir istiinliigii bulundugundan “teknokratik algoritmik yonetimler” bir olanak
olarak degerlendirilmelidir (McEvoy, 2019; Seetra, 2020). Ote yandan yapay zeka temelli
sistemlerin belirli alanlarda ve belirli 6l¢eklerde miikemmel kararlar alabilmeleri olanakli olsa da
bu olasiligin politik alanda da esit derecede gerceklesebileceginden siiphe duyanlar da vardir
(Nutt &Wilson, 2010; Unver, 2019). Ustelik s6z konusu transfer gerceklestirilebilse bile bunun
olas1 sonuglar ile ilgili ne derecede iyimser olunabilecegi ile ilgili argiimanlar mevcuttur. Bu
baglamda bu bildiride yapay zekanin politik alana transfer edilmesi ile ilgili iyimser ve kétiimser
argiimanlar1 degerlendirdikten sonra sinif temelli argiimanlari ihmal etmesi nedeniyle iyimser
senaryolarin “imitvar diisiincelere” yaslandigini, dolayisiyla kétiimser senaryolarin gergeklesme

olasiliginin daha yiiksek oldugunu iddia edecegim.
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Giris

Yapay zekanin politik karar alma siireclerine hizla entegre edilmesi, yani “algoritmik yonetim”
anlayisi genel olarak pozitif acilardan degerlendirilmektedir. Bu cercevede yiiriitiilen tartismalar
iki temel yaklasim cercevesinde ele alinabilir: Ilki, teknokratik déniigiimiin sundugu olanaklara
odaklanan iyimser yaklasimdir. Bu perspektife gore, politik alan stratejik diistinmeyi, hizli karar
almay1 ve biiyiik veri setlerinin islenmesini gerektirdiginden, yapay zekanin yasal ve yonetsel
siireclerde etkin bir sekilde kullanilmasi gereklidir (Seetra, 2020). Diger tarafta ise kotiimser
yaklasimlar, algoritmik sistemlerin karar alma siireclerini seffafliktan uzaklastirarak demokratik
katilimi zayiflatacagy, hesap verebilirligi diisiirecegi ve toplumsal esitsizlikleri derinlestirecegi
gibi tezlere yaslanmaktadir (Morozov, 2013; Pasquale, 2015; Zuboff, 2019). Dolayisiyla kotiimser
yaklasimlardaki temel iddiaya gore yapay zeka tabanli sistemlerin 6n yargili veri setleriyle
calismasinin ilkece mimkin olmasi bile, yapisal adaletsizlikleri yeniden turetme riskini de
beraberinde getirme riskini barindirmaktadir. Bu ¢ercevede bu calismanin temel savi, iyimser
senaryolarin toplumsal ve ekonomik sinif farkliliklarini goéz ardi ederek “limitvar” bir anlayisa
yaslandigi, buna karsilik kétiimser yaklasimlarin tarihsel oriintiiler ve yapisal esitsizliklerle daha
uyumlu oldugudur.

Yapay zekanin politik karar alma mekanizmalarina entegrasyonu, son yillarda giderek daha fazla
tartisilan bir konu haline gelmistir. Bu baglamda ortaya ¢ikan “algoritmik yonetim” anlayisi,
politik alanin dijital dénlisimiiniin énemli bir parcasi olarak degerlendirilir. Algoritmalarin,
kamusal karar alma siireclerinde kullanilmaya baslanmasi, yalnizca teknik bir degisim degil, ayni
zamanda politik temsil, katilim ve mesruiyet gibi kavramlarin da yeniden degerlendirilmesine yol
acmaktadir (Tretter, 2025). Bu ddniisiim cergevesinde tartismalar genellikle iki karsit kamp
etrafinda sekillenir. Iyimser yaklasim teknokratik verimlilige ve yonetimde yansiz yaklasimin
artacagi varsayimlari temelinde s6z konusu dontisiimtiin genel olarak olumlu yonlerine odaklanir.
Bu bakis agisi, yapay zekanin siyasal alana entegrasyonunu yiiksek verimlilik, nesnellik ve hizli
karar alma gibi avantajlarla temellendirir. Buna gore, politik karar alma siire¢leri hem
karmasikligi hem de zaman baskisi acisindan insan yetilerinin simirlarin1 zorlamaktadir. Ote
yandan iyimser yaklasimlara gore, biiyliik veri analizleri, 6riinti tanima, risk tahmini gibi
alanlarda yapay zekanin kullanimi, daha rasyonel ve tarafsiz kararlar alinmasina katki saglayabilir
(Seetra, 2020). Ayrica bu yaklasim, insan 6n yargilarinin sistem disina itilebilecegi ve “veriye
dayall” kararlarin politik sistemi daha etkin kilacagi1 yoniinde bir inang¢ barindirir.

Buna karsilik kétiimser perspektif, algoritmik sistemlerin denetimsizligine, seffaflik eksikligine ve
toplumsal esitsizlikleri yeniden iiretme potansiyeline odaklanir. Evgeny Morozov (2013), Frank

Pasquale (2015) ve Shoshana Zuboff (2019) gibi yazarlar, algoritmik yonetimin politik alam

28



sayisal karar makinelerine devrettigini ve bu durumun demokratik mesruiyeti zayiflattigini ileri
stirer. Karar alma silireclerinin karmasik yapay sistemler tarafindan yiiriitiilmesi, siradan
vatandaslar agisindan bu siirecleri anlasilamaz ve sorgulanamaz hale getirir. Bu durum, toplumsal
katilim1 ve siyasal hesap verebilirligi ciddi bicimde zayiflatma riski tasir. Bunun otesinde,
algoritmalarin egitiminde kullanilan veri setlerinin toplumsal 6n yargilarla yiikli oldugu
diistiniildiiglinde, 1rksal, cinsiyet temelli ya da sinifsal ayrimciliklar: bilingsizce yeniden iiretilme
riski belirir. Boylelikle yapay zeka, insan hatalarindan, siirhiliklarindan, eksikliklerinden
arindirilmis bir sistem degil, aksine, esitsizlikleri goriinmez kilarak siirdiiren bir ara¢ haline
gelebilir. Dolayisiyla iyimser yaklasimlarin ¢ogu zaman ortiikk ya da acik bicimde sinifsal,
toplumsal ya da tarihsel asimetrilerin goz ardi ettigi goriiliir. Bu baglamda algoritmalarin
kullanimy, esitsizligin ortadan kalktigi, politik kararlarin optimize edildigi ideal bir teknokrasi
tahayyiiliine dayanirken, mevcut veri setlerinin zaten mevcut toplumsal yapilar tarafindan
sekillendigi ve bu nedenle notr olmadiklar: siklikla goz ardi edilir.

Makalenin temel iddiasi, iyimser senaryolarin yapay zekdnin potansiyelini degerlendirirken
sinifsal farklari ve tarihsel esitsizlikleri goz ardi ettigidir. Bu senaryolar genellikle varsayimsal bir
tarafsizlik ve evrensellik lizerinden ilerler; oysa 6zellikle politik alanda toplumsal baglamlardan
bagimsiz bir teknoloji kullanimi miimkiin degildir. Teknolojik sistemler, onlar1 tasarlayan ve
uygulayan giic iliskilerinden bagimsiz ele almak hatali, ya da en iyi ihtimalle eksik bir yaklasimdir.
Ilgili tartismalarin analizi tarihsel ve kavramsal arka plani gerektirmektedir. Bu baglamda devam
eden boliimde “algoritmik yonetim” kavramsallastirilmasinin tarihsel ve iceriksel bir ¢ercevesi
cizilecektir.

Tarihsel-Kavramsal Arka Plan

Christian Katzenbach ve Lena Ulbricht'in de belirttigi tizere (2019: 2), yonetisim10 zorunlu olarak
kasith ve amag odakli olmak zorunda degildir (Black, 2001). S6z konusu kavram ayni zamanda bir
yoniiyle istemsiz koordinasyonu da icerir (Hofmann & Katzenbach, & Gollatz, 2016). Algoritmik
yOnetisim, birden ¢cok anlamiyla degerlendirilebilir ancak s6z konusu kavramin kapsayici ve temel
bir taniminin verilmesi miimkiindiir. Bu baglamda algoritmik yoOnetisim 6ziinde aktorler
arasindaki kurallara dayali koordinasyon olarak tanimlanabilir.

Katzenbach ve Ulbricht’i takiben (2019: 2-3), algoritmik yonetimlerle ilgili genel bir resim elde
edilebilir. Algoritmik yonetim, klasik anlamda insan aklina dayali sosyal diizenleme
mekanizmalarindan farklh olarak, karar alma siireclerinde yapay zeka, blok zincir teknolojileri ve
cesitli bilgisayar algoritmalarinin dogrudan uygulandig1 bir yonetisim bicimini ifade eder. Bu

yonetim paradigmasinda normatif cergeveler, kodlar araciligiyla ifade edilmekte; yasa, diizenleme

10 “Yonetim” ile “yonetisim” benzer kavramlar olsa da aralarinda bazi ayrimlar vardir. Belirli bir ama¢ dogrultusunda insanlari,
kaynaklari ve siiregleri planlama, 6rgiitleme, yonlendirme ve denetleme faaliyeti “yonetim” olarak bilinir. Yonetim merkeziyetcilik,
hiyerarsik yapi gibi 6zellikler ile farklilasir. Devlet, 6zel sektor, sivil toplum, uluslararasi kuruluslar vb. arasinda etkilesim ve is birligi
yoluyla karar alma ve uygulama siirecleri ise “yonetisim” olarak adlandirilir. Yonetisim etkilesim ve ag vurgusu ile daha esnek bir
yapiya sahiptir.
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ve denetim gibi temel mekanizmalar insan muhakemesine degil, algoritmik mantiga dayali olarak
isletilmektedir. Katzenbach ve Ulbricht’in belirttigine gore (2019: 2), bu yeni yonetisim bi¢ciminin
kavramsallastirilmasi, ilk kez Antoinette Rouvroy ve Thomas Berns tarafindan 2009 yilinda ele
alinmis ve “algoritmik yonetim” (“gouvernance algorithmique”) terimi literatiire kazandirilmistir.
Rouvroy ve Berns, bu kavramla, 6ngoriilii (“preemptive”) denetim sistemlerinin nasil bireyler
tizerinde dogrudan davranissal etkiler yarattigin1 ve boylece klasik anlamda 6znelligin ve etik
muhakemenin nasil devre disi birakildigini tartismislardir. Onlara gore algoritmik yonetim,
bireyin kendi tlzerine diisiinme yetisini devre dis1 birakarak, biiylik veri {izerinden
otomatiklestirilmis “norm {iretimi” gerceklestirmektedir.

Bir baska 6nemli katki ise Miiller-Birn, Dobusch ve Herbsleb (2013) tarafindan gelmistir. Bu
arastirmacilar, “algoritmik yonetisim” (“algorithmic governance”) kavramini sistematik bigimde
ilk kez tanimlamis ve bunu, geleneksel sosyal yonetisim yapilarinin (6rnegin kurumlar arasi
miizakere ve demokratik temsil gibi) yerine gecebilecek alternatif bir koordinasyon mekanizmasi
olarak sunmuslardir. Bu tanim, algoritmalarin yalmzca teknik araglar degil, ayn1 zamanda karar
verme siireclerinin normatif altyapisini sekillendiren aktorler oldugunu ileri siirerek, teknoloji-
politika iligkisine yeni bir yon kazandirmistir.

Katzenbach ve Ulbricht (2019: 3) ayni yillarda Tim O’Reilly (2013), bu alandaki tartismay1 daha
cok uygulama ve kamu yonetimi perspektifinden ele alarak “algoritmik diizenleme” (“algorithmic
regulation”) kavramini ortaya attiginin altini ¢izer. O’Reilly’ye gore, devletin ve kamu
kurumlarinin karar siirecleri, geleneksel biirokratik denetim yapilar1 yerine, algoritmalarla
dinamik ve strekli giincellenebilir bir sistemle yiiriitiilebilir. Bu sistem, 6lciilebilir ¢iktilar
iizerinden gercek zamanli miidahale ve diizenlemeye olanak taniyarak, yonetsel etkinligi
artiracaktir. Ozellikle sehir planlama, trafik yoénetimi ya da kamu saghgi gibi alanlarda bu
yaklasimin verimlilik sagladig1 savunulmaktadir.

“Algoritmik yonetim” kavramini, yalnizca cagdas dijital teknolojilerin iiriinii olarak ele almak
meseleyi bir yoniiyle eksik degerlendirmek anlamina gelecektir. S6z konusu kavram bilim,
teknoloji ve toplum calismalarinin (“science, technology and society”; “STS”) kesisiminde
sekillenen, c¢ok boyutlu, karmasik tarihsel ve kuramsal bir birikimin sonucu olarak
degerlendirilmelidir. Boylelikle, kavramin gelisim siireci, sibernetikten, determinizme, teknolojik
yonetisimden dijital hukuka kadar uzanan ¢esitli diisiinsel baglamlara dayandigi goriilebilecektir.
Bu disiinsel arka planin ilk 6nemli donemeclerinden biri, Norbert Wiener’in 1948 tarihli
Cybernetics: Or Control and Communication in the Animal and the Machine adl1 eserinde ortaya
koydugu sibernetik kuramdir. Wiener, sibernetigi teknik, biyolojik ve toplumsal sistemler
arasindaki iletisim ve kontrol mekanizmalar: lizerinden disiplinlerarasi bir yaklasimla ele alir.
Insan ve makine arasindaki etkilesimi temel alan séz konusu cerceve, ilerleyen yillarda

otomasyon sistemleri ve algoritmik karar alma mekanizmalarinin kuramsal altyapisini olusturan
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bir diisiinsel zeminin hazirlanmasina katki vermistir. Wiener'in ortaya koydugu cerceve,
yoOnetisimi iletisim ve denetim siirecleri aracilig ile kavramsallastirarak, insan merkezli karar
yapilarinin yerine otomatik sistemlerin gegebilecegi yeni yonetim modellerinin 6nciisii olarak
degerlendirilebilir.

Ikinci 6nemli tarihsel dénemeg, Jacques Ellul’'iin La Technique ou 'enjeu du siécle (1954) adh
eserinde yer almaktadir. Ingilizce cevirisiyle The Technological Society (1964) bashgiyla
yayimlanan bu c¢alismada Ellul, modern toplumda teknigin kendi i¢sel mantig1 dogrultusunda
otonomlasan bir gilic haline geldigini ve biirokratik yapilarla karmasik iligkiler kurdugunu
savunur. Ellul’e gore, teknik artik yalmzca aragsal bir nitelik tasimamakta; ayni1 zamanda
toplumsal eylemi belirleyen giic odagi olarak da islev gérmektedir. Bu yaklasim, 6zellikle
algoritmik yonetim tartismalarinda sikca dile getirilen “insansiz yonetim” ya da “otomatiklesmis
karar alma siireclerinin etik konumu” gibi elestirel temalarin ilk teorik izdiisiimlerinden biri
olarak degerlendirilebilir. Ellul’tin teknik-toplum gerilimi ¢6ziimlemesi, algoritmalarin toplumsal
diizeni sekillendirme kapasitesine yonelik giincel elestirilerin kavramsal temelinde yer tutar.
Ellul ile bicimlenen diisiinsel hatti devam ettiren 6nemli bir diger isim ise Langdon Winner’dir.
Ozellikle Do Artifacts Have Politics? (1980) baslikl makalesinde Winner, nesnelerin (artefaktlarin)
yalnizca aragsal degil, ayn1 zamanda politik etkiler tasiyabilecegini ileri stirer. Winner’'a gore,
teknolojiler yalnizca kullanicilarin niyetlerine bagh olarak degil, kendi tasarimlarinda gomiilii
politik tercihler araciligiyla da toplumsal iligkileri bicimlendirebilir. Bu goris, algoritmik
sistemlerin yalnizca teknik ¢6ziimler liretmedigini, ayn1 zamanda normatif diizenleme araglari
olarak da isledigini ortaya koyar. Winner’in ortaya koydugu yaklasima gore, algoritmik yonetimin
yalnizca teknik degil, ayn1 zamanda politik bir mesele olarak ele alinmasi gereklidir.

Lawrence Lessig, Winner ile devam eden kuramsal g¢ercevenin ¢agdas bir yorumunu sunar.
Lessig'in Code and Other Laws of Cyberspace (1999) baslikli eserinde ileri siirdiigti “Kod yasadir”
(“Code is law”) tezi, dijital teknolojilerin yalnizca islevsel araclar degil, ayni zamanda toplumsal
diizeni bigcimlendiren normatif yapilar oldugunu vurgular. Lessig, bireylerin davranislarini
diizenleyen dort temel mekanizma oldugunu 6ne siirer: hukuk, piyasa, sosyal normlar ve teknik
altyapilar (kod). Bu baglamda, kod yalnizca yazilim diliyle sinirli olmayip, klasik hukukun yerini
alarak bireylerin cevrimici etkilesimlerini dogrudan bicimlendiren bir diizenleyici rejime
doniismektedir. Bu yaklasim, algoritmik yo6netisim bigimlerinin, teknik sistemlerle politik
denetimi nasil i¢ ige gecirdigini anlamak ac¢isindan dnemli bir kuramsal dayanak sunar.
Literatlirde her ne kadar burada ele alinan kavramlar ve yonetim alanindaki déniisiim genellikle
teknolojik ilerlemenin bir sonucu olarak olumlu bigcimde ele alinsa da algoritmik yonetimin sosyo-
politik etkileri ciddi bicimde tartismalidir. Algoritmalar, yalnizca siirecleri hizlandirip
kolaylastiran tarafsiz, teknik araglar degil, ayni zamanda belirli ideolojik angajmanlarin,

epistemolojik tercihlerin ve normatif ¢ercevelerin payandasidir. Rouvroy ve Berns’in (2009)
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ozellikle vurguladig iizere, algoritmik yonetisim, 6znelligi ortadan kaldirma pahasina davranigsal
ortintiler iiretir ve yonetim ile yonetilen arasinda genellikle dolayli, hatta neredeyse goriinmez
bir iliski kurar. Bu da politik sorumluluk, hesap verebilirlik ve yurttashk gibi temel demokratik
degerleri zayiflatabilir. Gliniimiizde s6z konusu kavramlarin halihazirdaki stirekli yipratilan
konumlar1 diistiniildigiinde riskin boyutlar1 daha anlasilir hale gelmektedir. Veriye dayali
modellerin kodlayicilar: da kodlar da tarihsel ve yapisal kabuller, belirli tiirden 6n yargilar, etik-
politik degerlerle bicimlenmis, iistelik bunlar algoritmalar tarafindan “nesnel” olarak verili kabul
edilir. Dolayisiyla algoritmik yonetisim teknik olmanin yaninda etik, hukuksal ve politik acilardan
ele alinmalidir. Algoritmik yonetimin klasik devlet yapisini ve onun en 6nemli bileseni olan
demokratik katilim mekanizmalarini déniistiirdiigii bir olgudur. Diger yandan kamusal alanda
normlarin kodlara bagli olmasi, politik stireclerin giderek daha yogun bigimde beraberinde
seffaflik, hesap verilebilirlik gibi meseleler ile ilgili sorular1 giindeme getirmektedir. Dolayisiyla,
yonetim biciminin gecirdigi doniisiimiin tarihsel ve kavramsal analizi teknik verimliligin ve
yalnizca bigimsel degisimlerin analizin 6tesine gecerek politik temsil, denetim ve sosyo-ekonomik
esitsizlik gibi boyutlar1 da icermelidir.

Yapay Zekanin Politik Alanda Kullanimu ile ilgili iyimser iddialar

Henrik Skaug Seetra yapay zekanin politik alana aktarilmasi ile ilgili iyimser arglimanlarin
savunuculari arasindadir. Setra (2020), yapay zekay1 kavramsallastirmak amaciyla “sihirli karar
kutusu” (SKK; orij. “magical decision box”) adini1 verdigi varsayimsal bir aygit iizerinden bir
diisiince deneyi sunar. Bu deneyde, bir toplumun kékeni bilinmeyen, i¢ isleyisi anlasilamayan bir
kutuyu kesfettigi varsayilir. Bu aygit, belirli hedefler dogrultusunda kararlar iiretmekte; kendisine
verilen girdiler, kisitlamalar ve amaglar dogrultusunda politika énerileri sunmaktadir. Ilgili
toplum, uzun siireli ve titiz testler sonucunda, SKK'nin s6z konusu hedefleri gerceklestirmede
insan uzmanlardan cok daha basarii oldugunu gézlemlemistir. Ustelik, bugiine dek aygit
tarafindan alinan kararlarda ciddi bir hata da saptanmamistir. Bununla birlikte, toplumun tyeleri,
tiim ¢abalarina ragmen kutunun nasil ¢alistigini kavrayamamakta, kararlarin olusum stirecini ne
gercek zamanli ne de geriye dontlik olarak ¢oéziimleyebilmektedir. Diisiince deneyinin temel
sorusu ise, epistemik seffafliktan yoksun olmasina ragmen ytiksek performans sergileyen bu tiir
bir sistemin karar alma siireclerinde kullanilmasinin mesruiyetinin ve etik kabul edilebilirliginin
sorgulanmasidir: Bu toplum, SKK’y1 kullanmal midir?

Ozellikle baz1 vaka calismalar1 goz éniinde bulunduruldugunda yukaridaki diisiince deneyinde
ortaya konulan soruya verilecek yanit ilk bakista olumlu gibi gériinmektedir. Bilinen vaka
calismalarindan biri yapay zekanin Amerika Birlesik Devletleri’'nin basina baskan olarak gegmesi
ile ilgilidir (Unver, 2019: 8; Cevik, 2023: 192). 2017 yilinda Amerikali yazar Joshua Davis, “Let’s
Elect an A.L President” (“Bir Yapay Zekay1 Baskan Secelim”) baslikli bir makale kaleme alarak,

yapay zeka temelli bir liderlik modelini tartismaya acmistir. Davis’in dnerisine gore, biyolojik ve
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psikolojik siirliliklar1 bulunmayan bir yapay zeka baskan, insan liderlere kiyasla daha tutarls,
rasyonel ve saglikli bir yonetim sergileyebilir; ayn1 zamanda se¢menlerin ve yurttaslarin
ihtiyaclarina daha etkin, veriye dayali ve biitiinciil politikalarla yanit verebilir (McEvoy, 2019:
344-345). Bu perspektiften hareketle, yapay zekanin karar alma siireclerindeki performansinin,
insan merkezli yonetim bicimlerine kiyasla belirli agilardan iistiinliik tasidigi ileri siirtilebilir. Bu
nedenle, “teknokratik algoritmik yonetimler”in gelecekte gecerli ve uygulanabilir bir yonetim
alternatifi olarak degerlendirilmesi gerektigi savunulmaktadir (McEvoy, 2019).

Yapay zekanin politik alanda nasil is gérebilecegi ile ilgili dikkat cekici iki vaka calismasindan biri,
Japonya'nin Tama sehrinde gerceklesen belediye baskanligi secimlerine dayanmaktadir. Bu
baglamda, 2014 yerel secimlerinde belediye baskanligina aday olan Michihito Matsuda, secilmesi
halinde gorevi yapay zeka destekli bir robotun listlenecegini ilan ederek alisilmis politik aktor
tanimina meydan okuyan bir girisimde bulunmustur. Matsuda’nin kampanyasinda éne ¢ikan
temel vaatler arasinda, yapay zekanin denge, adalet ve refah gibi ilkelere uygun sekilde karar
verebilme kapasitesi ve vatandaslarin sehirle ilgili 6nerilerini iceren imzalarin istatistiksel olarak
analiz edilmesi yer almistir. Robotik belediye baskani projesi i¢in 6zel bir ofis kurulmus, adaylik
stireci bir internet sitesi aracilifiyla yiiriitiilmiis ve projenin insanlik tarihinde bir ilk oldugu
ozellikle vurgulanmistir. Matsuda, yapay zekdnin tarafsiz, veri odakli ve analitik karar
mekanizmalar1 sayesinde insan siyasetcilerin dtesinde bir yonetim yetkinligi sunabilecegini
savunmustur. Her ne kadar se¢im sonucunda basarili olamamis olsa da bu girisim yapay zekanin
yalnizca teknik araglar degil, ayn1 zamanda politik karar stireclerine 6zne olarak katilabilme
potansiyelini barindiran yapilar olarak degerlendirilmesinin 6niinii agmistir (Cevik, 2023: 193).
Danimarka’da se¢imlere girmek amaciyla kurulmus olan ‘Sentetik Parti’ (orj. “Det Syntetiske
Parti”) yapay zekanin politika ile iliskilenmesine merkezi yonetim baglaminda bir 6rnektir (Cevik,
2023: 193). Yoneticiligini Leader Lars isimli bir sohbet botunun yaptig1 Danimarka’da kurulan ve
genel secimlere hazirlanan Sentetik Parti giincel ve ¢arpici bir 6rnektir. Leader Lars adli yapay
zekd, Danimarka’daki tiim yurttaslara evrensel temel gelir saglama ve aylik ortalama maasin iki
kati1 kadar bir licret dagitma gibi vaatler 6éne siirmekte ve bu vaatlerini belirli toplumsal ve
ekonomik gerekcelere dayandirmaktadir. Sentetik Parti'nin insan temsilcilerinden Asker
Staunees, parti lideri olan bu yapay zeka sisteminin, bilingli bir sekilde 1970 sonrasi Danimarka
siyasetinde secmenlerin yaklasik yiizde yirmisini olusturan ancak parlamentoda temsil
edilememis radikal parti programlariyla egitildigini belirtmektedir. Staunaes ayrica, Sentetik
Parti'nin algoritmik yapisinin kullanici verilerine ve ¢evrim ici etkilesimlere dayali olarak
gelistirilmis olmasinin, onu yeterince demokratik olmayan ve popiilist egilimler tastyan bir aktére
doniistiirebilecegine dikkat ¢cekmektedir. Ancak buna karsin, partinin yapay zeka modeline tiim
yurttaslarin ¢evrim ici veri paylasimlar1 araciligiyla katki sunabiliyor olmasi, Staunaes’e gore

partinin demokratik mesruiyetini savunmak ag¢isindan 6nemli bir dayanak olusturmaktadir. Bu
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durum, algoritmik temsilin sinirlar1 kadar potansiyellerinin de yeniden degerlendirilmesini
gerekli kilmaktadir (Cevik, 2023: 193).

Yapay zekanin politik alandaki olumlu izdiisiimleri baglaminda olarak Estonya'nin dijitallesme
girisimi olan “e-Estonia” projesi, algoritmik yonetisim ve dijital devlet uygulamalar1 baglaminda
sikca atif yapilan bir baska drnek vakadir (Engin &Treleaven, 2019). Dijital kimlik sistemlersi,
cevrim ici saglik hizmetleri ve elektronik oylama gibi uygulamalar aracilifiyla devlet-vatandas
etkilesimi hem daha seffaf bir hale gelmis hem de biirokratik stireclerin etkinligi 6nemli 6l¢iide
artmistir. Bu doniisimiin basariya ulasmasinda belirleyici olan unsurlar arasinda, Estonya
toplumunun yiiksek dijital okuryazarlik diizeyi ve devletin bilgi ve iletisim teknolojilerine yonelik
stratejik ve erken donem yatirimlari 6n plana ¢ikmaktadir. Bu baglamda e-Estonia, yapay zekanin
politik alana tasinmasi konusunda iyimser pozisyonu savunanlar tarafindan dijital altyapinin
demokratik yonetisim kapasitesini artirma potansiyelini somut bi¢cimde ortaya koyan oncii
orneklerden biri olarak degerlendirilmektedir.

Ele alinan vaka calismalar1 cercevesinde Seetra’nin diisiince deneyinde dile getirdigi soruyu
aceleci bir tavirla olumlu olarak yanitlayabiliriz gibi gériinmektedir. E-Estonia projesinin yapay
zekanin devlet ve lilke diizeyinde biirokratik siire¢leri ne kadar hizli ve optimal hale getirebilecegi,
yapay zekanin ABD’nin basina gecip insana 06zgli problemlerden azade bicimde iilkeyi
yonetebilmesi, Sentetik Parti'nin Danimarka’da heniiz se¢cim sisteminde kendilerine uygun bir
konum bulamayan vatandaslarina hitap edip onlari temsil etmeye aday olmasi, Japonya'da
Matsuda'nin yerel diizeyde de olsa ABD’dekine benzer bicimde secimleri kazanmasi halinde insan
sinirliligini asan bir alternatif olarak yapay zekaya yonetimi devretme vaadi, diisiince deneyindeki
“sihirli kutu”’nun son derece olumlu bir potansiyel barindirdig1 i¢in kullanilmasi gerektigini
diistindiirtebilir. Diger yandan s6z konusu vaka ¢alismalar1 temelinde hemen boylesi bir sonuca
varmak aceleci bir hamle olabilir. Devam eden bdliimde yapay zekanin politik alana tasinmasi
sonucu karsilasilabilecek olasi senaryolar politik bilimler ve yapay zekanin kesisiminde ele
alinacaktir.

Yapay Zekanin Politik Alana Tasinmasi ile ilgili Olasi Politik Senaryolar

Yapay zekanin demokratik normlari zayiflatip zayiflatmayacagi ya da otoriter yonetim bigimlerini
giiclendirip giiclendirmeyecegi, 6zellikle son yillarda yogun bicimde tartisilan bir mesele haline
gelmistir. Unver’in de belirttigi lizere, bu tartismalarin merkezinde yer alan empirik calismalar,
su ana dek ne iyimser ne de kotlimser senaryolar1 kesin olarak destekleyen net bulgular ortaya
koyabilmistir (2019: 4). Bununla birlikte, yapay zeka teknolojilerinin ytikselisiyle birlikte siyasal
rejimlerin dontisiimiine iliskin iki temel kuramsal yaklasim dne ¢cikmaktadir. Bunlardan ilki, dijital

platformlarin ve veri tekellerinin egemenliginde sekillenen “algoritmik feodalizm” fikridir; digeri
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ise, cesitli bicimlerde ortaya ¢ikan ve yogun gozetim!! ile mutlak kontrolii esas alan “totaliter”
yonetim modelleridir (Unver, 2019: 4).

Unver’in de belirttigi gibi yapay zekanin iiretim iliskilerini déniistiirerek nasil yeni bir dijital
feodal yapiy1 tesvik edebilecegine iliskin iki temel kuramsal yaklasim 6ne ¢cikmaktadir (2019: 4).
Birinci yaklasim, Jiirgen Habermas’in “kusatma” ve “dagitim tekeli” kavramlarindan esinlenen bir
cerceve sunar. Bu yaklasima gore, bilgi ve teknolojinin seffaf olmayan bicimlerde 6rgiitlenmesi,
siyasal temsilin niteligini asindirmakta ve yurttas katiimini sinirlandirmaktadir. Yapay zeka
sistemleri, kullanicilarin isleyisine niifuz edemedigi “kapali” teknolojiler olarak tasarlandiginda,
algoritmalar toplumsal ve siyasal karar stireclerinde belirleyici bir rol oynayabilir; ancak bu
siirecler kullanicilar tarafindan denetlenemedigi icin demokratik mesruiyet zedelenmekte,
katilimc1 mekanizmalar zayiflamakta ve merkezi otoriteler gii¢ kazanmaktadir. ikinci yaklasim ise
Karl Marx ve Friedrich Engels’in klasik feodalizm analizinden hareketle, algoritmik giiciin kolektif
iretim yapilar izerindeki etkisini inceler. Bu cercevede, liretim araglarinin miilkiyeti ve kontrold,
yazilim gelistirme siireclerini yoneten mihendisler ile bu siirecleri yonlendiren teknoloji
sirketlerinin elinde yogunlasmistir. Dolayisiyla yapay zekd, iiretim iliskilerini yeniden
yapilandirarak, toplumsal emegi belirli kurumsal aktdrlerin denetimine tabi kilmakta; bu da
dijital cagin “yeni feodal beyleri”’12o0larak nitelendirilebilecek bir gii¢ asimetrisinin ortaya
cikmasina yol agmaktadir (Unver, 2019: 4). Politik senaryolardan en ¢ok dile getirilenlerinden
birisi, yapay zeka temelli sistemlerin asiri merkezilesmis bir karar alma yapisi olusturarak
otoriter ve hiyerarsik bir siyasal diizen—baska bir deyisle, dijital bicimde yeniden tiretilmis bir
“fasist rejim” —inga edebilecegi yoniindeki endiselerdir (Unver, 2019: 4). Bu tiir bir diizenek,
yukaridan asagiya isleyen kontrol mekanizmalari araciligiyla ifade 6zgiirliigii, politik katilim,
kamusal denetim ve bilgiye esit erisim gibi demokratik hak ve ilkeleri ciddi bicimde tehdit
edebilir. Nitekim son yillarda ABD ve Avrupa’da sahte haberlerin yayilimi, otomatik hesaplar
(botlar) ve internet trolleri araciligiyla desteklenen sagci hareketlerin yiikselisi, s6z konusu
endiseleri giiclendiren somut gelismeler arasinda degerlendirilmektedir (Unver, 2017: 127).
Michel Foucault ve Georges Canguilhem'’in kuramsal ¢ercevesinden bakildiginda, bilimsel bilgi ile
teknolojinin otoriter rejimlerce aragsallastirilmasi, bu unsurlar1 yalnizca pragmatik araclar
olmaktan cikararak, otonom ve islevsel birer toplumsal iktidar bicimine doéniistiiriir. Bilindigi gibi,
Foucault'un (1975 [1992]); 1976 [1987]) calismalarinin odag: bilgi ile iktidar iliskisinin
¢oziimlenmesine dayanir. Ona gore bilgi ile iktidar entegre olmus siireglerdir. Bilimsel bilgi, diger
islevlerinin yaninda toplumu diizene sokan bir iktidar bi¢imi kurar. Benzer bicimde Canguilhem
de (1966) bilginin notr taraflarina degil normatif boyutlarina odaklanir. Ona gore de bilimsel bilgi

normatif giic iliskileri ile yakindan iligkilidir. Ornegin tip bilimi normal olan ile olmayani ayirmada

11 Bu anlamda Shoshana Zuboff (2019) bu durumu gozetim ve ilgi ekonomisi baglaminda “g6zetim kapitalizmi” olarak adlandirir.
12 Bu baglamda ikinci bagkanlik déneminin hemen basinda Elon Musk, Jeff Bezos ve Mark Zuckerberg'in Donald Trump’in yemin
toreninde verdikleri fotograf dikkat ¢ekicidir.
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rol alarak, tibbin norm iiretme bi¢imi oldugunu ortaya koyar. Bu baglamda “teknolojizm”13- yani
teknolojik rasyonalitenin mutlaklastirilmasi - siyasal iktidarin mesruiyet kaynagina evrilir ve
toplumsal hak ile 6zgiirliiklerin sinirlarini belirleyen temel ideolojik yap1 haline gelir. Bu kuramsal
perspektiften degerlendirildiginde, “tekno-fasizm” olarak adlandirilan senaryo, bilimsel ve
teknolojik ilerlemenin mutlak deger ve gii¢ olarak yiiceltilmesi temelinde sekillenir. Bu senaryoda
toplumsal yasam, siirekli ve yogun bir gozetim, denetim ve diizenleme rejimi altinda yeniden
yapilandirilir. Hikim ideolojiyle uyusmayan diisiinceler ve gruplar sistematik bicimde ve farkl
yontemlerle bastirilip, tasfiye edilip susturulmaya ¢alisilir (Unver, 2019: 6).

Ozetle, yapay zeka teknolojilerinin politika yapim siireclerine entegrasyonu, teknokratik elitizmin
ve veriye dayali otoriter yonetim bicimlerinin gliclenmesine zemin hazirlayarak, demokratik
yOnetisim ilkesini asindirma potansiyeli tasimaktadir. Karar alma siirecleri, teknik uzmanlik ve
algoritmik hesaplama yetisi lizerinden mesrulastirilan bir bilgi iktidar1 araciligiyla, teknoloji
sirketleri ve uzman gruplarinin tekelinde sekillenebilir. Bu durum, 6zellikle alt siniflarin siyasal
sirecin etkin 6znesi olmaktan c¢ikarak yalnizca veri ireticisi veya yonetilen nesnelere
indirgenmesine yol acabilir. Dahasi, dijital altyapiya erisim diizeyindeki siifsal esitsizlikler,
siyasal katilim ve temsil hakkini da farkl toplumsal gruplar arasinda ayrimciliga agik hale
getirerek, yurttaslik hakkinin esitlik temelinden uzaklasmasina neden olabilir.

Degerlendirme ve Tartisma

Yapay zekanin politik alana transferiyle ilgili iyimser senaryolarin 6nemli bir kismi, tim
yurttaslarin dijital teknolojilere esit 6lciide erisebildigi, benzer diizeyde dijital okuryazarlk
becerilerine sahip oldugu ve demokratik temsiliyette esit kosullara sahip oldugu varsayimina
dayanir. Ancak bu varsayim, gercek diinyadaki derin dijital ucurumlari, altyapi esitsizliklerini ve
sinifsal ayrimlar biiyiik 6l¢iide goz ardi etmektedir. lyimser senaryolar ile ilgili vaka ¢alismalari
Estonya, ABD, Japonya, Danimarka gibi sosyo-ekonomik dengesizliklerin gérece bir dlciide
giderildigi ya da en azindan giderilmesi icin bazi programlarin ytriirliikte oldugu iilkelerdir.
Estonya o6rneginde oldugu gibi, dijitallesme ile ilgili basar1 anlatilar1 ¢ogu zaman bu siireclerin
ardindaki 6zgiil sosyoekonomik baglamdan yalitilmis bicimde degerlendirilir. Oysa Estonya’daki
gorece kiciik niifus, yluksek egitim seviyesi ve diisiik dijital esitsizlik oranlari, dijital kamu
hizmetlerinin kapsayici niteligini miimkiin kilmistir. Bu tiir kosullarin bulunmadig1 daha biiyiik
ve sosyoekonomik olarak daha heterojen toplumlarda ise benzer dijital sistemler, toplumsal
dislanmay artirici yonde isleyebilir. Ilgili literatiir incelendiginde de geri kalmis ya da gelismekte
olan iilkelere s6z konusu iyimser yaklasimlarda vaka calismasi olarak pek de yer verilmedigi

kolaylikla goriilebilecektir.

13 “Teknolojizm” teknolojinin tarafsiz olmadigy, toplumsal ve siyasal diizeni sekillendiren bir iktidar alani oldugu goriisiine isaret
eden bir kavramdir.
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Veriye dayali yonetisim modelleri, siklikla veriyi niceliksel, tarafsiz ve teknik bir kaynak olarak
degerlendirse de veri ayn1 zamanda politik olarak kurgulanmis bir tahakkiim aracidir. Bu
baglamda bir asimetri ortaya cikmaktadir. Buna gore sosyo-ekonomik a¢idan alt siniflar hakkinda
genis hacimli veri toplanmasina karsin, bu gruplarin politik karar alma siireglerine aktif
katilimlar1 sistematik bicimde sinirlandirilmaktadir. Bu tir bir yapi, literatirde ‘veri
somirgeciligi’ (“data colonialism”) kavramiyla ifade edilen, bilgi iiretimi ve denetiminin tek yonlii
isledigi asimetrik bir iktidar iliskisine isaret etmektedir (Couldry & Ulises, 2019).

Bu durum, neoliberal dénemde uygulamaya konan ve genellikle “rakamlarla yonetisim”
(“governance by numbers”) olarak adlandirilan teknik-rasyonel yonetim bicimlerine
benzemektedir (Hamann, 2020). 1990l yillardan itibaren IMF ve Diinya Bankasi gibi kurumlar
tarafindan yayginlastirilan performans gostergelerine dayali degerlendirme sistemleri, toplumsal
baglami dikkate almayan soyut metrikler yoluyla esitsizlikleri azaltmak bir yana, onlar1 daha da
derinlestirmistir. Glinlimiizde benzer dinamikler, algoritmik yo6netisim orneklerinde de
gozlemlenmektedir. Ornegin, Palantir Technologies'in ABD Gé¢menlik ve Giimriik Muhafaza
Dairesi (ICE) ile is birligi, biiylik veri analitiginin gé¢cmenlerin izlenmesi ve sinir dis1 edilmesi
stireclerinde nasil aragsallastirildigini ortaya koymaktadir (Iliadis & Acker, 2024). Benzer bicimde
Cin’de uygulanan sosyal kredi sistemi, dijital davranigsal gézetim teknikleri araciligiyla devletin
yurttaslar tizerindeki denetimini artirmis; 6zellikle diisiik gelirli bireyler tizerinde disipliner bir
mekanizma olarak islemistir (Gao, 2024).

Ongoriicii polislik (“predictive policing”) uygulamalar: da algoritmik kararlarin sinifsal ve etnik
On yargilari yeniden tliretebildigine isaret etmektedir (DaViera v.d., 2024). PredPol gibi sistemler,
risk tanimlarini cogunlukla yoksul ve azinlik bélgelerinde yogunlastirarak, bu bolgelerin daha sik
polis miidahalesine maruz kalmasina yol agmistir. Tiim bu 6rnekler, algoritmik yonetisimin teknik
tarafsizlik iddiasina karsin, toplumsal esitsizlikleri yeniden lireten ve sinifsal adaletsizlikleri
derinlestiren sonuclar dogurabilecegini gostermektedir.

Yapay zeka destekli dijital yonetisim bigimlerinin politik entegrasyonu, siklikla teknik verimlilik,
tarafsizlik ve kapsayicilik gibi degerlerle mesrulastirilmaktadir. Bu iyimser anlatilar, cogunlukla
tlim yurttaslarin teknolojiye esit erisim imkanina sahip oldugu, dijital okuryazarlik diizeylerinin
homojen oldugu ve karar alma siireclerine esit sartlarda katihm gosterebildikleri varsayimi
lizerine insa edilmektedir (Eubanks, 2018). Ne var ki bu varsayim, dijital teknolojilerin liretimi,
dagilimi ve kullaniminda mevcut olan derin esitsizlikleri goz ardi etmektedir. Michel Foucault'nun
bilgi-iktidar iliskisine dair ¢oziimlemeleri, bilgi sistemlerinin tarafsiz araclar olmaktan ziyade,
bireyler ve gruplar lizerindeki denetim mekanizmalarinin bir pargasi olarak isledigini ortaya
koyar (1975 [1992]). Bu baglamda, yapay zekdya dayali karar alma siireclerinin yalnizca teknik

degil, ayn1 zamanda politik bir zemine sahip oldugu dikkate alinmalidir. Benzer sekilde Zuboff'un
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“gozetim kapitalizmi” kavramsallastirmasi, verinin ekonomik ve siyasal bir iktidar bigcimine
donustiigiinii gostermektedir (2019).

Dijital esitsizlik, yalnizca altyapi eksikligiyle degil, ayni zamanda sinifsal konumlanma, bilgiye
erisim hakki ve siyasal temsil imkanlariyla da dogrudan iliskilidir (Noble, 2018). Ozellikle diisiik
gelirli ya da dislanmis gruplar hakkinda biiytlik miktarda veri toplanirken, bu gruplarin karar alma
stireclerine etkili bicimde katilimi sinirlandirilmakta, bu durum “veri somiirgeciligi” (“data
colonialism”) olarak adlandirilan yeni bir iktidar bicimini giindeme getirmektedir (Couldry &
Mejias, 2019). Bu calisma, iyimser teknoloji anlatilarinin elestirisini, tarihsel ve giincel érnekler
araciligiyla yaparak, algoritmik yonetisimin sinifsal 6n yargilar1 nasil yeniden iirettigini analiz
etmeyi amaclamaktadir.

Sonug

Algoritmik yonetimin gelecegi yalnizca teknik yeterlilik meselesi degildir; ayni zamanda
epistemolojik, etik ve siyasal bir meseledir. Bu nedenle, yapay zeka tabanl Kkarar
mekanizmalarinin degerlendirilmesinde sinifsal esitsizlikleri ve tarihsel baglami g6z 6niinde
bulunduran elestirel bir yaklasim elzemdir. Teknolojinin gelecegi, yalnizca onu kimlerin
gelistirdigiyle degil, kimlerin ¢ikarina gore tasarlandigiyla da ilgilidir.

Tarihsel olarak her teknolojik devrim, baslangicta esitlik ve refah vaat etmis olsa da zamanla
sinifsal farkliliklarin yeniden iretilmesine zemin hazirlamistir. Buhar makinesi, elektrik ve
internet gibi o6rnekler, teknolojinin sermaye birikimi lehine nasil isledigini acik¢a ortaya
koymaktadir. Glinlimiizde ise teknolojik doniisiim, 6zellikle Google, OpenAl ve Palantir gibi biiytik
teknoloji sirketlerinin devlet politikalar1 iizerindeki artan etkisiyle sekillenmektedir. Kamu
politikalarinin yapay zeka temelli sistemlerle belirlenmesi, mesruiyetin halktan algoritmalara
kaymasina neden olabilecek ciddi bir risk barindirmaktadir. Yapay zekadnin politikaya
entegrasyonu lizerine kurulan iyimser senaryolarin gergeklesebilmesi yalnizca teknik yeterlilige
degil; aym1 zamanda esit temsil, dijital adalet ve sinifsal farkindalik gibi normatif ilkelerin
gozetilmesine baghdir. Bu unsurlar goz ardi edildiginde, yapay zekd destekli yonetisim
demokratiklesmeye degil, otoriterlesmeye hizmet edebilir. Bu nedenle koétiimser senaryolar
sadece birer uyari degil, ayni1 zamanda tarihsel deneyimlere ve glinlimiiziin yapisal esitsizliklerine
dayandiklar 6l¢lide daha gercekei degerlendirmelerdir. Yapay zeka temelinde demokratik bir

gelecek hedefleniyorsa, teknolojik déniisiimiin sinifsal boyutu mutlaka hesaba katilmalhdir.
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ABSTRACT

This paper investigates the impact of the fluidity enabled by contemporary patterns of
consumption, in the context of climate change, in the sense of its philosophical implications. The
act of consuming today is no longer linear, calculative or steady-state, but rather volatile, fast-
paced and fragmented, leaving an increasingly disordered socio-environmental landscape in its
wake. Based on postmodernity theories, especially Zygmunt Bauman'’s idea of “liquid modernity”,
the research considers how consumerism does not only lead to environmental degradation
through material processes but also represents deeper existential ambiguities (Bauman, 2000).
The analysis centers on the interaction of personal desire, market dynamics, and disturbance to
ecosystems, contending that the environmental crisis is at once a scientific or economic problem
and one that requires deep philosophical inquiry. Interrogating both the ontological and ethical
dimensions of consumption in the Anthropocene, the paper seeks to rethink human responsibility,
agency, and ways of being Philosophically, the environmental crisis can be read as an expression
of human alienation from nature, from community, even from self. This condition requires us to
reconsider our ontological relationship to the world and each other: not in an idealist frame as
users or owners of nature, but as cohabiting organisms that are inextricably embedded in a

delicate planetary system.

Keywords: Climate change, modern consumer condition, created fluidity, philosophical

understanding.

Introduction

In the era we find ourselves in today, the nature of consumption has long outgrown its economic
definitions, becoming entangled with identity formation, existential meaning and planetary
survival. And as the era we know as the Anthropocene a geological epoch marked by human

activity’s effects on Earth systems deepens, climate change becomes more than just a scientific or
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environmental problem; it becomes one of the deepest philosophical issues of our day. It is
forcing us to redefine the very nature of human agency, desire and responsibility in a world now
repeating an ecological transformation that is irreversible.

At the center of this inquiry is the shape-shifting nature of modern consumption. In contrast to
earlier times defined by relatively settled and predictable modes of material use, contemporary
consumption practices are increasingly marked by acceleration, instability, and constant
reconfiguration (Rockstrom, Steffen, Noone, Persson, Chapin, Lambin & Foley, 2009).

At the same time, digital technologies, global markets, and the commodification of lifestyle have
created a hyper-fluid system where needs and wants become indistinguishable, and satisfaction
is never reached, but only postponed. Zygmunt Bauman'’s concept of liquid modernity is especially
helpful here: in a liquid world, nothing relationship, value or even the environment is thought to
last. Consumption’s ephemerality serves as a synecdoche for alarger cultural and ontological state
of mutability and insecurity.

Figure 1. Visual design of climate change

Source: Xayal, 2024

In this way, climate change is not only the result of overconsumption, but also a sign of a more
profound ontological rupture between humans and nature. This anthropocentric perspective
underpins the systematic degradation of the planetary environment that we now observe: the

melting of glaciers, the rising of sea levels, stronger storms and mass extinction. These are not
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singular events, but signs of a cultural logic driven by unending consumption and disengaged
from the limits of nature.

Moreover, the current climate crisis shatters the illusion of permanence and domination on
which modern thought relies. But as global warming transforms climates, and climate change
brings those systems to collapse, we are faced with the fact that our consumption habits are based
on piles of sand. Yet in a perverse twist, consumer culture accelerates in the wake of ecological
disaster, providing “green” substitute consumer goods, offshore eco-branding, and individualistic
solutions pretending to answer systemic contradictions (Rockstrom, Steffen, Noone, Persson,
Chapin, Lambin & Foley, 2009).

This paper therefore aims to provide a philosophical account of the fluid, chaotic world made
alive through contemporary consumption below a pressurized climate. It interrogates the
ontological assumptions that allow for consumerism to exist, explores the ethical implications of
existing in a planet altered by ecological vulnerability, and makes the case for a turn away from
instrumental reason toward relational and ecological modes of being. Through an encounter with
thinkers such as Bauman, Heidegger, and Latour, the study seeks to shed light on how our current
condition characterized by liquidity, alienation, and environmental destruction requires not just
polities, but the demand for a radical reimagining of our lives in the world and the responsibilities
that come with that condition (Heidegger, 1977).

1. Fluid Modern Consumption

Consumption has been no longer linear, rational, or necessity-oriented. This is fractured, rapid
and intimately linked to desires produced by the market (Baudrillard, 1998). The consumer is
never happy, never happy enough, and must find novelty and identity through goods and services
with inherent obsolescence.” Baudrillard saw this as the “simulacra of needs,” wherein signs take
the place of reality and consumption becomes a sacred act, untethered from the demands of
materiality (Baudrillard, 1998).

This fluidity, which looks so liberating, is in fact chaotic. It cultivates a cultural and psychological
atmosphere of instability, wherein meaning is provisional and ethics are mutable. Products are
designed to be disposable (planned obsolescence), trends change every quarter (fast fashion,
upgrade your tech), and environmental impact is outsourced or concealed. The urge to produce
and consume drives environmental destruction and ecological imbalance (Heidegger, 1977).

2. Climate Change As A Philosophical Crisis

Climate change, more than anything else, fundamentally threatens one of the foundational

assumptions of modern Western thought specifically anthropocentrism:
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Figure 1. Fundamental threats to anthropocentrism, one of the fundamental assumptions of Western

thought
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The conviction that humans rise above nature, nature is there to be controlled and manipulated
forever has ushered extractive economies and a pursuit of growth that kills the planet. But
climate change demands a confrontation with the limits of that worldview.

From a Heideggerian point of view, the Earth cannotbe, by any such measure, a “standing-reserve”
for our convenience but a being that manifests itself through care and dwelling. Therefore, the
morphing of nature becomes a commodity that loses its natural value. Tumulting time, collapsing
ecological systems will call for us to rediscover a poetic, being-with way of being where we
experience nature no longer as an object, but as a relation of coexistence (Latour, 2017).

Bruno Latour’s critique, informed by Gaia hypothesis, also says no to a detached, rational subject
manipulating an inert world. He instead advocates a relational ontology, one in which human and
non-human actors are co-creators of reality. Climate change, according to this view, is a feedback
from the Earth itself a response to our overreach and denial of interdependence (Latour, 2017).
3. Living in an Uncertain World: Ethical Aspects of Consumption

The fluidity of contemporary consumption also engenders ethical indecision. In a world where
nothing is stationary identities, values, truths responsibility is hard to define. Is climate change
the fault of individuals? Or corporations? Governments? The truth is more nuanced than this, but

if we are to engage philosophically, we must accept the idea of distributed responsibility.
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Hans Jonas, in The Imperative of Responsibility, spoke of an ethics of foresight, judging actions
not only by their immediate utility but also for their long-term effects. Such an ethics are
desperately needed in consumption in an age when the implications of our choices (meat
consumption, fast fashion, air travel) are often spatially and temporally removed. So,
responsibility here is about resisting the inertia of fluid modernity and cultivating virtues such as
restraint, care and ecological humility (Jonas, 1984).

4. A New Philosophy of Sustainability

To grapple meaningfully with climate change, we have to undo a way of being, which is to
consume, and shift toward being-in-relation. [t means reimagining freedom, not as limitless choice
but mindful limitation; progress, not as accumulation but alignment with natural rhythms;
identity, not through what we consume but by the ways we live ethically and sustainably.

This new ontology will require education, cultural change, and systemic shifts but it also starts
with philosophical reflection. Climate change is, at heart, a mirror reflecting our way of life. It
shows us not only how we have lived, but how we want to live as we go forward (Ghosh, 2016).
As a conclusion, the free-form chaos of new consumption has produced a state in which climate
change is both symptom and signal. It mirrors not just ecological collapse but existential
confusion a world in motion without direction. Philosophically, this pushes for a radical rethinking
of human purpose, responsibility and place on this planet. It is this necessity of re-establishing
permanence, meaning and relational being, that is required of the liquid modern age we live in at
a time of planetary emergency. Such a transformation is the only way for a truly sustainable
future ecologically and ethically to take shape (Jonas, 1984).

Conclusion

The modern climate crisis is a little more than an environmental crisis; it is a deep/philosophical
rupture that reveals the internal contradictions of modernity, particularly as they have manifested
through fluid consumption patterns.

The logic of infinite acquisition, convenience and novelty so fundamental to the neoliberal and
consumerist ethos has transformed not just economies but also the human psyche, cultural norms
and the planet’s ecosystems. Through these modes of analysis, what we come to understand is
that contemporary consumption is by no means a material practice of exchange but rather a
worldview deeply embedded as such a worldview that in and of itself is unstable, ontologically
hollow, and ecologically unsustainable.

Extrapolating the idea of liquid modernity from Zygmunt Bauman, we know that the chaotic
nature of modern consumption is not random, but symptomatic of a larger cultural and
existential condition: nothing is intended to last, everything is disposable, permanence is to be
dreaded rather than celebrated. This cultural liquidity seeps into our relationship with nature,

technology, and even with ourselves. Climate change is not simply the by-product of
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industrialization or carbon emission in this picture, but a sign of how far from natural limits,
temporal depth and ethical responsibility we have strayed.

Enlightening our perspective in this is a reading of thinkers like Heidegger and Latour, who would
argue that the origins of ecological collapse are situated in the metaphysical illusions of
modernity: the distinction between humans and nature, the reduction of the Earth to the object of
exploitation, instrumental rationality and the notion of resources as merely something useful to
be harnessed. Both Heidegger’s critique of enflaming and Latour’s invitation to rethink the
relationship between the human and the nonhuman are focused on the same-the urgent need for
a post-anthropocentric mode of thought. These views force us to understand the environment not
as a backdrop to human activity, but as a living, relational system in which we are not only
included, but also profoundly embedded.

Additionally, ethical considerations require that we move away from short-term individual
gratification and toward a long-term, collective orientation. Hans Jonas’ ethics of responsibility
teaches that in a world of technological volition and ecological delicacy, humanity must embrace
a moral attitude of foresight, humility and stewardship for generations yet to come. This is
especially relevant in a consumer culture in which choices are often framed as individual
preferences separated from planetary repercussions. In a world defined by liquid consumption,
building ethical agency will require individuals and societies to discover: virtue, virtue will
demand restraint and ecological awareness, restraint will require moral imagination.

Crucially, the philosophical wrangling is not an attempt to romantically yearn for a return to pre-
modernity or to repudiate modernity in its entirety. Instead, it suggests a renegotiation of
contemporary existence that reacquires depth, slowness and sustainability as philosophical
values. How do we do that? By building systems and cultures that honor planetary boundaries;
Through narratives that remind us of our interdependence; By politics that exists within an
ecology of justice. It also means confronting the structural conditions economic, technological and
ideological that keep the overconsumption/maladaptation cycle spinning.

Ultimately, climate change isn’t just about carbon it’s about culture and worldview and meaning.
Itis a crisis of the mind, the self, and a sense of home. To fight it effectively, we need to transcend
policies and technologies, to engage in a philosophy of transformation, about how we define
ourselves in the world. This means resisting the inertia of liquid modernity, and imagining new
ways of dwelling ways that are grounded, relational, and accountable.

The fate of the planet depends not just on what we do but on how we think and crucially, how we
choose to be. A sustainable world cannot grow from the same ethical ground that brought about
the crisis. Its foundation must be a new vision for human flourishing one that prioritizes care
over consumption, interconnection over isolation and permanence over perpetual motion. Only

this way can we start figuring out the mess of today and create a tomorrow we can live in.
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Suggestions

Following the above philosophical and ecological analysis of modern consumption as a way of life
and its contribution to the aggravation of anthropogenic climate change, some policy
recommendations may be made that aim directly at the root of the problems identified. These
recommendations go beat beyond technical fixes, and underscore the necessity of ethical,
cultural, and ontological transformation.

1. Encourage the Understanding of Philosophy and Ecology

Educational systems should also foster this and may do so through philosophical inquiry and the
ethics of nature. Rather than adumbrating climate change only as scientific or political, it should
be sonorously described as the cultural and existential challenge it is, raising our consciousness
of our embeddedness in ecological systems and the moral dimensions of consumption.

2. Within Reason, Reframe Consumption as a Moral Act

And we need to help steer public discourse and policy away inspiring and treating consumption
through individual choice, and instead inspiring and treating consumption as a collective moral
responsibility. This requires the reorienting of norms away from hegemonic consumerist
ideology towards values of sufficiency, care, and restraint. For ethical consumerism to be
effective, it cannot be wholly separated from structural and cultural critiques.

3. Gaining Inspiration from Slow and Sustainable Living Practices

We need a cultural shift toward “slow living” to provide an antidote to the acceleration and
fluidity of life today. Widespread adoption of practices like slow fashion, minimalism, degrowth
economics, and localism redirect consumption away from environmental devastation, while
repoliticizing temporality, locality, and materiality. Public policies, initiatives, and incentives
should support these practices.

4. Creating New Narratives of Human-Nature Relation

And media, literature, and education should foster narratives that embrace interdependence,
vulnerability and ecological belonging. Transitioning from the human-as-master paradigm to
one of co-existence can alter behaviors and mind-sets in society. Storytelling grounds ontological
perspectives that reinforce sustainable worldviews, so storytelling must be deployed effectively.
5. Recast Advancement and Well-being

Societies must sharply re-evaluate what “progress” and “successes are. Existing models which
depend on the conception of unlimited growth and material accumulation are fundamentally at
odds with ecological limits. Exploring and adopting alternative indicators like the GPI, Doughnut
Economics or wellbeing-based policy frameworks would enable policy to embrace more
expansive and sustainable definitions of prosperity.

6. Encourage Institutional and Policy-Level Change Based on Ethical Foundations
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Governments and institutions need to make environmental policy integrate ethics and
philosophy that recognize long-term planetary health. This also requires mandatory laws that
restrict resource extraction, encourage circular economies, and give voice to the rights of future
generations and other-than-human beings.

7. To encourage interdisciplinary and transdisciplinary research

Climate change and consumption are complex, multifaceted phenomena that need collaboration
across philosophy, ecology, economics, sociology and design. Policy institutions should train
scholars to use interdisciplinary frameworks that connect theory with practice and systems- to

ethical thinking.
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ABSTRACT

Aydinlanma disiincesi ile gelismeye baslayan modern toplum anlayisi, toplum-birey iliskileri
cercevesinde olusan bireysel haklar ve ulus devlet anlayisi ile tamamlanan bir yapiyi ifade eder.
Bu yap1 ortak kimlikler, belirli normlar ve merkezi otoritenin diizeni sagladig1 bir biitiin olarak
tasarlanir. Ancak Ranciére, o zamandan bu zamana, bu yapinin i¢cinde goriinmez kalan, dislanan
ya da marjinallesen 6znelerin varligina isaret ederek, toplumdan ziyade “topluluk” kavramina
odaklanir. Ranciére’in “birlikte, ayr1 olmak” kavrami bireylerin ortak bir diizeni paylasirken
farkliliklarin1 koruyabilmeleri, yine kendi diisiincesi dogrultusunda olusturdugu ‘estetik sanat
rejimi’ cercevesinde ‘duyulurun esit olarak dagitildigl’, dolayisiyla esitlik ¢ercevesinde yeniden
kuruldugu, artik buna toplum demek yeterli gelmeyecektir, bir toplulugun miimkiin oldugunu
ortaya koyar. Bu noktada Ranciére’in diislincesinin bir ‘fark felsefesi’ olmadigini da belirtmek
gerekir. Postmodern diisiince, fark kavramini radikal bir ayrisma ekseninde ele alirken, Ranciére
toplulugu duyusal ve siyasal bir yeniden dagitim meselesi olarak goriir. Bu baglamda Ranciére’in
“uyumsuzluk” kavrami 6ne ¢ikar. Uyumsuzluk farkliliklarin bastirilmadigi aksine politik ve estetik
bir alan olarak isleklik kazandigi bir diizeni ifade eder.Ranciére’e gore, geleneksel toplum
kavrami belirli bir hiyerarsik yapiy1 dayatir ve kimlerin duyulabilir, goriilebilir ve konusabilir
oldugunu belirler. Buna karsin, “birlikte, ayr1 olmak” kavrami bireylerin kimlik farklhiliklarini
kaybetmeden bir arada var olabilecekleri bir duyusal rejimi ifade eder. Bu durum, salt bir politik
eylem degil, ayn1 zamanda sanatsal ve estetik bir pratiktir. Ranciére’in estetik rejim anlayisi,
sanatsal deneyimin demokratiklesmesini ve herkesin kamusal alanda yer alma hakkim
vurgular. Glinlimiizde toplum kavrami yerine topluluk kavrami iizerinden sorunlara bakabilmek,
homojenlestirici yapilarin yerine Ranciére baglaminda uyumsuz olanin tanindigi bir kamusal alan
diisiinmeyi gerektirebilir. Ranciére’in teorisi demokrasinin yalnizca yasal ve kurumsal bir diizen
olmadigini ayn1 zamanda duyusal deneyimlerin esitlik ilkesi temelinde yeniden diisiiniilmesini
saglayan bir alan oldugunu gosterir. Ranciére’in “birlikte, ayr1 olmak” diisiincesi, toplumsal esitlik
ve uyumsuzlugun, estetik ve politik bir zeminde yeniden dagitildig: bir alani isaret eder. Sanat

eserleri ve pratikleri bu baglamda, sadece bireysel yaraticiligin ifadesi olmanin o6tesinde,
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toplumsal yapilar sorgulayan, esitligi ve duyusal deneyimi yeniden sekillendiren araglar haline
gelir. Sanat, toplumun belirledigi normlara kars1 bir tiir “uyumsuzluk” yaratir ve bu uyumsuzluk,

farkliliklarin bir arada var olabilecegi bir toplulugun insasinda 6nemli bir rol oynar.

Anahtar Kelimeler: Toplum, Topluluk, Estetik, Birlikte, ayr1 olmak.
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ABSTRACT

This study critically analyzes selected academic texts on the 2022 uprisings in Iran using an
intersectional methodology. The 2022 protests, widely known as the “Women, Life, Freedom”
uprisings, have offered new opportunities to address power relations among different identity
categories in Iran and to evaluate the inclusiveness of social movements. Academic knowledge
produced during and after these uprisings has played a significant role in either rendering
marginal identities visible or reproducing the existing matrix of domination. Building upon this
problematic, the research examines articles by four prominent scholars in the field of gender and
social movements in Iran — Janet Afary (2023), Nayyereh Tohidi (2023), Asef Bayat (2023), and
Azadeh Kian (2023). Based on a critical perspective and employing intersectional methodology
the study focuses on the following key questions: Who is rendered visible or invisible in the
knowledge produced? Which identity categories are included or excluded? How are the addressed
identity categories represented? Which power dynamics are acknowledged or overlooked? This
study is significant not only in revealing who is rendered visible or invisible in the academic
literature, but also in demonstrating how mainstream feminist discourse can reproduce or
challenge structures of power. By adopting intersectionality as both a methodology and a critical
approach to thinking, this research aims to contribute to the emancipatory potential of feminist

knowledge in authoritarian and non-Western societies, where diversity is often denied.

Keywords: Women, Life, Freedom; Intersectionality; Knowledge Production; Power; Iran.

Introduction
This study investigates how the 2022 protests in Iran have been reflected in academic literature.
The significance of this research lies in the impact that these uprisings—commonly referred to in

the literature under the slogan “Women, Life, Freedom”—have had on both Iran’s political
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landscape and academic discourse. These uprisings have shed new light on a range of issues
within Iran’s modern history. Among the most salient are the subjectivity of women, the
emergence of Iran’s multiethnic and multinational composition as a subject of public discussion,
and the ways in which these ethno-national groups have addressed, embraced, or
instrumentalized the issue of women for their own aims. In parallel, the uprisings have reopened
debates around the relevance of intersectional frameworks for understanding social movements
and societal diversity.

The starting point of the 2022 uprisings was the death of 22-year-old Sunni Kurdish woman
Mahsa (Jina) Amini on 16 September 2022, following her arrest by Iran’s morality police. Amini
had been detained by authorities on the grounds that her attire was deemed inappropriate.
According to surveillance footage, she collapsed at the Vozara Detention Center, was transferred
to a hospital, and died two days later. Her death sparked protests in front of the hospital in Tehran,
and the demonstrations intensified the following day during her funeral in her hometown of
Saqqez, subsequently spreading throughout the region. In the following weeks, protests quickly
extended to all 31 provinces of Iran. Despite being collectively referred to as the “Women, Life,
Freedom” uprisings and sharing certain overarching themes, the protests displayed significant
regional variations—particularly along ethno-national lines. For instance, in the northwestern
cities of Tabriz, Urmia, and Ardabil, where Turkish populations are highly concentrated, the
streets resounded with the slogan “Freedom, Justice, National Government.” This demand for
justice quickly resonated with other non-Persian communities across the country. In the province
of Sistan and Baluchestan, where Baluch populations predominate, the protests were marked by
opposition to the denial of Baluch identity, the prevalence of poverty, and the regime’s violent
repression of Baluch demands.

The broad geographic spread of the protests, the participation of individuals from diverse social
groups, and the global visibility facilitated by social media point to the fact that the uprisings had
not only political and social, but also epistemological implications. Academic articles and analyses
began to appear rapidly in the aftermath of the protests, shaping the interpretive frameworks
through which this social movement was understood. However, the processes of knowledge
production raise critical questions from the perspective of feminist and social movement
literature—namely, which identities have been rendered visible or invisible, and which narratives
have been centered or marginalized.

Although Iran is home to numerous ethno-national groups, its cultural and linguistic diversity—
within academic discourse and beyond—is seldom acknowledged or foregrounded. Since the
establishment of the modern nation-state in 1925, nationalist discourses and policies have sought
to suppress, deny, or homogenize this diversity. These policies and discourses, consolidated under

the banner of “Iranian national identity,” have engendered a hierarchical order based on ethno-
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national origin, language, gender, sect, class, and sexual orientation. The intersection of these
systems of oppression necessitates an intersectional approach to knowledge production.
This study analyzes academic knowledge production related to the 2022 uprisings through a
critical intersectional methodology. It centers on the works of four influential scholars in the fields
of gender and social movements in Iran—]Janet Afary (2023), Nayyereh Tohidi (2023), Asef Bayat
(2023), and Azadeh Kian (2023). These texts are examined both in terms of content and discourse,
to interrogate which identities are included or excluded in academic knowledge production, how
identity categories are represented, and which power dynamics are overlooked.
The central research questions of the study are as follows:

- Which identity categories are included in or excluded from knowledge production?

- How are the included identities represented?

- How are power dynamics such as gender, ethnicity, class, sect, and generation addressed

or ignored?

The analysis structured around these questions aims not only to highlight the representational
gaps within academic literature but also to reveal how mainstream feminist discourse may at
times reproduce or challenge existing power structures.
This research adopts intersectionality not merely as a methodological tool, but also as a critical
approach to thinking. In doing so, it seeks to explore the emancipatory potential of feminist
knowledge in authoritarian contexts where diversity is often denied and homogenizing state
policies dominate. Simultaneously, it opens up discussion on how intersectional feminist analyses
operate within non-Western contexts and interrogates the geopolitical positioning of knowledge
production.
Intersectionality as an Analytical Tool
The concept of intersectionality was first introduced by legal scholar Kimberlé Crenshaw in 1989
to explain how racism and sexism intersect. According to Crenshaw, intersectionality offers a
framework for understanding the discrimination experienced by Black women in the United
States based on both race and gender. Although racism and sexism are experienced in intertwined
ways in daily life, the law typically recognizes discrimination only on the basis of either race or
gender. Similarly, social movements often fall into the trap of this single-axis framework. The
single-axis approach leads to race and gender being treated as mutually exclusive categories in
both experience and analysis. This one-dimensional analytical framework has dominated both
feminist theory and anti-racist politics (Crenshaw, 1989).
Patricia Hill Collins deepened the concept in Black Feminist Thought (2000mo), stating:
“Intersectionality refers to the interlocking nature of social categorizations such as gender, class,
and race that produce social injustice. [..] The matrix of domination explains how these forms of

oppression are organized” (Collins, 2000, p. 18). Intersectionality is situated within the critical
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paradigm. According to Collins, “Historically marginalized groups have developed social thought
not only to understand or analyze oppression, but to resist it.”

The purpose of the collective thought of oppressed groups is to challenge and liberate themselves
from widespread social and economic injustice. The knowledge produced emerges from
intersecting experiences of oppression based on class, sect, race, nationality, ethnicity, gender,
and sexual orientation. It emphasizes that individuals with multiple identities are subjected to
various systems of power and domination and draws attention to the diverse experiences within
these groups.

Whenever a social group reflects on its experiences and transforms them into knowledge, it is
often denied by the dominant group. However, if the marginalized produce counter-hegemonic
knowledge, this leads them to redefine themselves and reshape their understanding of
community. In turn, this enables them to resist the controlling images constructed against them
(Collins, 2000). Thus, intersectionality, by positioning women at the intersection of multiple social
factors and power relations, emphasizes that each individual possesses multiple, overlapping
identities and that each woman has unique experiences with both men and other women in
different contexts.

Intersectionality as a Methodological Approach

Patricia Hill Collins (2015), while mapping the conceptual ambiguities of intersectionality,
identifies three primary modes of its application. First, intersectionality is viewed as a broad
theoretical framework or knowledge production project. This approach is shaped by and
responds to shifting boundaries, complex power relations, and the structures of social inequality.
Second, intersectionality functions as an analytical strategy and methodological framework. It is
used to examine how social phenomena, institutions, and practices reproduce social inequalities.
Finally, due to the reciprocal relationship between academic knowledge and social practice,
intersectionality also serves as a form of critical praxis. In this respect, it contributes to social
change by informing social justice initiatives.

Initially, the method of intersectionality was linked to the technique known as “asking the other
question,” developed by Maria Matsuda: “If it looks racist, where is the patriarchy? If it looks sexist,
where is heterosexism? If it looks homophobic, where are the class interests?” (Matsuda, 1991, p.
1189). This method serves only as a starting point; understanding the connections between
categories and interpreting them through the lens of power requires intense analytical effort.
According to Elizabeth Cole (2009), three questions must be asked for an intersectional
methodology and perspective: Which categories are included and which are left out? What role
does inequality play? Where are the points of similarity? The first question draws attention to
differences within categories and helps reveal which groups have been systematically excluded

from research and left unrepresented. The second connects intersectionality, which focuses on
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different lived experiences, to structures and power relations, linking the micro and macro levels.
The third question, concerning similarities, is particularly significant for political movements and
change. Although differences exist between groups, shared power relations and inequalities may
bring some groups closer together.

In this study, four articles are examined through intersectional discourse analysis, based on an
intersectional methodology. Different identity categories were coded in the articles, and how each
was represented was evaluated. In addition, the authors’ analyses of power dynamics and the
pressures leading to social hierarchies in Iran were explored.

About the Authors

The academic texts analyzed in this study are based on the works of four scholars who have made
significant contributions to the study of gender, identity, and social movements in Iran. Both their
theoretical approaches and the contexts in which they work are critical for understanding how
knowledge production regarding the 2022 “Women, Life, Freedom” uprisings have been shaped.
Below is a summary of each author’s area of expertise, institutional affiliation, and contributions
to the literature:

Janet Afary

Area of Expertise: History, modernization processes, gender, and secularism.

Academic Position: Professor of History and Feminist Studies at the University of California, Santa
Barbara.

Janet Afary is widely recognized for her historical work on constitutional reforms, women’s rights,
and revolutionary movements in twentieth-century Iran. Her analyses of the impacts of
modernization on gender offer an important reference point for understanding the historical
continuity of feminist movements in Iran. Afary’s scholarship reveals how feminist debates
shaped around secularism and individual rights have evolved in the context of Iran.

Nayyereh Tohidi

Area of Expertise: Gender studies, feminist theory, women’s movements in Iran and the Middle
East.

Academic Position: Professor of Women’s Studies at California State University, Northridge.
Tohidi is known for her original research on women’s struggles in public spaces in Iran, and on
the intersections between secularism, Islamic feminism, and ethnic identity. Her academic work
provides a valuable platform for discussing the place and limits of identity plurality within
feminist discourse.

Asef Bayat

Area of Expertise: Social movements, religion, youth culture, urban sociology, post-Islamism.
Academic Position: Professor of Sociology and Middle East Studies at the University of Illinois at

Urbana-Champaign.
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Asef Bayat analyzes processes of social transformation in Iran and the Arab world through

» o«

concepts such as “passive revolution,” “post-Islamism,” and “street politics.” His analyses of urban
life, everyday forms of resistance, and youth movements offer alternative readings of the political
presence of women and youth in public spaces. Bayat’s work focuses on understanding protest
and transformation through the lens of social spheres beyond formal politics.

Azadeh Kian

Area of Expertise: Gender in Iran, secularism, Islamic feminism, political representation.
Academic Position: Professor of Political Science and Director of the Center for Women'’s Studies
at Université Paris Cité.

Azadeh Kian studies the transformation of secular women’s movements in Iran, state gender
policies, and the political representation of secular-leaning women. She also addresses the
tensions between Islamic feminism and secular feminist positions in Iran, analyzing both the
public manifestations of women’s resistance and their political strategies. The relationship
between feminist struggles and the state, and their reflection in institutional politics, is central to
her work.

The conceptual frameworks and positions adopted by these four authors in their knowledge
production offer an analytical foundation for assessing which perspectives have been
foregrounded and which have remained limited in the academic representation of the 2022
uprisings. In this context, the study interrogates not only the content presented in these texts but
also the epistemological and ideological frameworks within which this content is produced.
Iran’s Socio-Cultural Structure and Power Dynamics

Iran is known as a country where approximately ninety-nine percent of the population identifies
as Muslim. Of this population, about ninety percent are Shia Muslims, while around ten percent
are Sunni Muslims. In addition, the country is home to religious minorities belonging to other faith
communities, including Christians, Bahd'is, and other belief groups. However, a lesser-known fact
is that Iran’s social structure constitutes a mosaic in terms of cultural and linguistic diversity. No
single ethnic group constitutes a majority of the population.

Despite more than a century of assimilation policies—particularly during the Pahlavi period
(1925-1979)—the proportion of Persian speakers in the total population remains below fifty
percent. The cultural and linguistic presence of Persian is mainly concentrated in the central and
desert regions of the country, but it has been imposed on other ethnic communities through the
state’s nationalist discourse. This imposition has also served to reproduce political and economic
dominance over these communities. Because there is no official census in Iran based on ethnic
origin, it is not possible to obtain precise data on this matter. Alongside Turks, the major ethnic

groups in Iran include Gilaks, Mazandaranis, Kurds, Lors, Arabs, Baluchs, and Persians.
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The process of modernization in Iran has been shaped by interwoven systems of domination
involving nation-state building, patriarchy, Westernization, Islamic ideology, assimilation,
centralization, and anti-queer policies. Various resistance movements have been developed by
different social groups in response to these systems of oppression. These structures have
contributed to the formation of a hierarchical order within society, institutionalizing relations of
superiority based on ethnicity/nationality, language, gender, religion, class, and sexual
orientation. At the apex of this matrix of domination are Persian speakers, Shia Muslims, men, and
heterosexuals.

Although many groups in Iran are affected by these systems of oppression, based on reports from
Amnesty International (2025), it is possible to focus on four primary systems of discrimination:
Gender-Based Discrimination: Iranian laws continue to position women as second-class citizens
in areas such as marriage, divorce, child custody, employment, inheritance, and political
representation. Ethnic and National Minorities: Non-Persian ethnic/national groups—including
Arabs, Turks, Baluchs, Kurds, and Turkmens—face widespread discrimination in access to
education, employment, adequate housing, and political representation. The ongoing lack of
public investment in regions populated by ethnic minorities further exacerbates poverty and
social exclusion. Despite demands for linguistic diversity, Persian remains the only mandated
language of instruction. Religious Minorities: Religious minorities such as Baha’is, Christians,
Gonabadi dervishes, Jews, Sunni Muslims, and Yaresanis face both legal and practical
discrimination in areas such as education, employment, adoption, political representation, and
access to places of worship. Hundreds of individuals have been arbitrarily detained, subjected to
unfair trials, and tortured for publicly expressing or practicing their faith. LGBTI+ Communities:
LGBTI+ individuals are subjected to systematic discrimination and violence. Consensual same-sex
relationships remain criminalized, with punishments ranging from flogging to the death penalty.
When considered together with Iran’s social diversity, its deeply layered social hierarchies, and
multiple systems of oppression, an intersectional analysis becomes essential. According to
intersectionality theory, individuals do not experience systems of oppression as isolated or
mutually exclusive; rather, they live through these systems as overlapping and mutually
reinforcing structures that shape holistic experiences (Crenshaw, 1991; Collins, 2000).
Moreover, intersectionality has become an increasingly vital theoretical tool for the analysis of
social movements. This approach enables a critical interrogation of the often exclusionary
tendencies of movements that focus on singular identities. In this context, intersectional analysis
reveals why privileged groups are able to reclaim public visibility, while marginalized groups

remain invisible (Collins, 2000; Crenshaw, 1991; Laperriére & Lépinard, 2016).
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Research Findings

In line with the objectives of this study, the selected texts were analyzed using intersectional
discourse analysis. Within the framework of intersectionality, the analysis focused on which
identity categories were emphasized by the authors in relation to the 2022 events, how these
identities were represented, and which power dynamics within Iran were brought to the fore.
Identity Categories

Identity was addressed in both singular and plural forms throughout the texts. In the context of
the protests, multi-layered identity categories such as gender, ethnic affiliation, generation, class,
sect, city, region, and profession were taken into consideration. Intersectional identity categories
were defined along the axes of gender, ethnicity, sect, age, and region. In this framework, gender
emerges as a common element intersecting with all other identity categories. Singular identities
were considered as factors influencing the protests. Among these were: women in terms of
gender; Kurds and Baluchs in terms of ethnic affiliation; Generation Z in terms of age; and
impoverished urban middle classes in terms of class.

In her article, Tohidi (2023) highlights the intersecting identities and associated oppressions
experienced by Amini as a young, Kurdish, and Sunni woman. According to Tohidi, these identities
encompass key axes of discrimination such as gender, ethnicity, religion, and generation. She
occasionally refers to the 2022 uprisings as the “Jina Movement,” emphasizing the Kurdish
dimension of resistance. Kurds, described as one of the most active groups during the uprisings,
are positioned as the actors representing the ethnic dimension of the movement. In this context,
the central role of the slogan “Jin, Jiyan, Azadi” is presented as evidence of this orientation.
According to the author, this slogan symbolizes not only Kurdish resistance but also broader
resistance to gender-based oppression in society. Thus, in Tohidi’s article, Kurds emerge as figures
representing the ethnic dimension of the movement, while Jina’s Kurdish identity is defined as the
symbolic face of the uprising.

Another intersectional identity category considered is that of being a Sunni woman in Zahedan.
While the Kurdish female identity is foregrounded in the case of Amini, in the case of Baluch
women, emphasis is placed on sectarian and regional identity alongside gender. Their
representation is framed through their participation in protests within the conservative social
structure of Sistan and Baluchestan. Although the uprisings in Baluchestan were noted as
particularly intense, in terms of political representation, the focus was primarily on the Baluch
people’s support for the establishment of a constitutional assembly and a national referendum.
Another intersectional identity category addressed in the article includes young women and men,
especially from Generation Z. Women and youth have become the principal agents of
transformation in society. Members of Generation Z (born between 1997 and 2012) took to the

streets and steered the movement. A significant portion of this generation was shaped—directly
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or indirectly—by urban and middle-class parents. With the opportunities provided by the
technological revolution and the age of digital communication, Generation Z individuals have
gained not only access to information but also the capacity to organize, communicate, and
mobilize through the internet, social media, smartphones, and satellite television. This generation
is exposed to diverse lifestyles, cultures, artistic expressions, music genres, sexual orientations,
and political discourses through digital means and engages with values such as human rights,
women'’s rights, democracy, and pluralism. In this regard, they believe that uniform cultural and
ideological narratives have lost their relevance.

Tohidi also draws attention to the class dynamics of the movement by using the expression
“middle class poor.” This group is educated and urban but faces major economic challenges such
as job insecurity, income inequality, and housing shortages. Thus, individuals who traditionally
belonged to the middle class are becoming impoverished due to declining living standards and are
increasingly inclined to adopt anti-systemic demands.

The demands of this segment are not only economic but also ideological and cultural. The
systematic suppression of rights such as freedom of expression, lifestyle choices, bodily
autonomy, and political participation has intensified this class’s opposition to the current
theocratic regime. As a result, the impoverished middle class has played not only a supportive but
also a leading role in the movement.

In Afary’s article (2023), identity categories are addressed along the axes of gender, generation,
ethnicity, and region. Beginning with the case of Mahsa Jina Amini, Iranian Kurdistan is presented
as the spatial and historical symbol of “revolutionary resistance.” Regional emphasis is placed on
both Iranian Kurdistan and Sistan and Baluchestan. With respect to Kurdistan, the article
highlights the intensity of the protests in the cities of Sanandaj and Saqqez and notes the violent
suppression of these demonstrations. The author also categorizes Mahabad, a city in West
Azerbaijan, as part of Kurdistan. Additionally, it is mentioned that the leaders of the Kurds in Iraq
and Syria condemned Amini’s death. The slogan “Women, Life, Freedom” is described as having
spread from the Rojava region of Syria, and its resonance in both Kurdish and Persian in Tehran
is presented as a sign of solidarity. In the case of Baluchestan, the Sunni identity is emphasized,
while no direct reference is made to the Baluch identity. The uprisings are explained as being
sparked by the rape of a local girl by a police officer. The article underscores the violent
suppression of these protests and the significant number of casualties.

The participation of young women, particularly school-aged girls, in the protests is highlighted,
with an emphasis on their agency. The category of “Iranian women” is used both in a historical
context and in relation to the protests. Historically, the position of Iranian women is described as

being more marginalized compared to Shia Azerbaijani women in the South Caucasus and Sunni
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Muslim women in the Ottoman Empire. However, despite this, Iranian women have been
portrayed as leading national protests, especially since the 2000s.

Azadeh Kian (2023), in her article, emphasizes intersecting identities by drawing attention to Jina
Mahsa Amini’s identity as a young Iranian Kurdish woman. Unlike the other authors, she also
highlights the Baluch identity of the 14-year-old girl who was raped in Chabahar. She
demonstrates how age, ethnic, and religious affiliations converge to create an intensified form of
oppression. Coming from a peripheral region such as Chabahar also raises the issue of spatial
marginalization. Although Baluch women had not previously participated in protests
independently and had been less politicized compared to Kurdish women, they joined the
demonstrations wearing black chadors. Kian also uses the term “marginalized groups” to refer to
women and men who are excluded due to not belonging to the center, as well as ethnic, religious,
and sexual minorities. She notes that Kurds and Baluchs were the most killed during these
protests and defines intersectionality as the defining characteristic of this “ongoing revolution.”
The author criticizes the exclusionary identity framework constructed on the basis of Iranian
nationalism and, based on the intersectional nature of the movement, proposes a redefinition of
the concept of [ranian-ness.

In Asef Bayat's article (2023), other than Jina Mahsa Amini’s Kurdish identity, no additional
intersectional identity categories are addressed. Social groups such as women, youth—especially
Generation Z—and workers are analyzed in a singular manner. In the context of gender, women
are presented as transformative actors, the issue of women is framed as a strategic site of struggle,
and their leadership in the uprisings is emphasized. The generational category, particularly
Generation Z and their parents, is also analyzed. The representation of Generation Z is constructed
around their disconnection from the regime and their widespread participation in protests.
However, the author also notes that parents have aligned themselves with their children in
opposition to the regime. Bayat states that various social classes, religious and ethnic minorities,
youth, and professional groups participating in the protests have united around the slogan
“Women, Life, Freedom.” The temporary suspension of differences under the umbrella of “the
people” has, according to the author, given the uprisings a revolutionary character.

Power Dynamics

In her article, Tohidi defines the dominant system of oppression in Iran as a “Shia theocracy” and
a “theocratic patriarchal order.” Within this system, the forms of oppression experienced by
different groups are emphasized along the axes of gender, ethnicity, center-periphery relations,
and class. Gender-based power dynamics are discussed in terms of “sexism” and “misogyny.” The
actions of the morality police, women'’s everyday resistance to these policies, and the death of

Amini are evaluated within the context of “everyday violence targeting women’s bodily
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autonomy.” As a result of these policies, women—particularly the youth—have been subjected to
surveillance, humiliation, and trauma.

Another power dynamic highlighted by Tohidi concerns the patterns of “hegemonic
centralization” that reflect center-periphery relations in Iran. She explains this system of
oppression by referencing Kurdish authors, presenting Iran’s assimilationist policies—including
pressure to avoid giving children non-Persian or non-Arabic names, the renaming of geographic
locations, and the erasure of non-Persian histories—as significant examples of racism,
ethnocentrism, and ethno-nationalism. According to Tohidi, the ethnic and religious
discrimination that has persisted since the reign of Reza Pahlavi has led to excessively centralized
and unjust development policies, resulting in the unequal and unjust distribution of power and
economic resources.

Afary defines the dominant system in Iran as a “theocratic military-industrial structure” and
draws attention to power dynamics based on gender, language, and ethno-national identity.
Regarding gender-based oppression, she focuses especially on discriminatory laws against
women. In addition, she addresses the oppression of homosexuals and the use of capital
punishment. Concerning ethno-national oppression, she highlights the acceptance of Persian as
the official language despite not being the mother tongue of the majority, and draws attention to
the forced displacement of populations—especially in Sunni and Turkish-speaking regions—since
the reign of Reza Shah. Within the context of the 2022 uprisings, she refers to Amini’s Kurdish
identity and the historical legacy of revolutionary resistance in Iranian Kurdistan, along with the
region’s marginalized and impoverished status. Afary notes that Amini was not permitted to bear
a Kurdish name and suggests that her arrest may have been triggered by her wearing traditional
Kurdish clothing. However, it is also stated that CCTV footage showed she was not wearing such
clothing at the time of her arrest. Afary asserts that these forms of oppression are interconnected
and that the 2022 uprisings represent an intersectional act of resistance. She emphasizes that the
regime responded to the protests with detention, torture, rape, and executions—forms of state
violence that reinforce the system of repression.

When addressing Iran’s power dynamics and systems of oppression, Kian argues that—despite
differences in gender, ethnicity, social status, and religious affiliation—men and women who are
not part of the ruling elite and are categorized as “popular classes” remain socially and culturally
oppressed. This oppression includes limited access to economic resources, exclusion from
lifestyle and cultural practices, and restricted opportunities for the future. Kian also draws
attention to the oppression experienced by religious and ethnic groups. She asserts that these
forms of discrimination have been shaped under the banner of an “Iranian national identity”
constructed since the era of Reza Shah. This identity initially stemmed from Orientalist

foundations and was later supplemented by Shia elements during the Islamic Republic. Elements
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such as the imposition of Persian as the only official language and the glorification of pre-Islamic
history have contributed to a nation-building process that privileges Persian Shia males. Kian
explains the marginalization of other groups as processes of Persianization/Shiaization, exposure
to systemic discrimination, and framing of ethnic identities as security threats. Consequently,
minorities face significant inequalities in the distribution of economic, political, and cultural
power.

Bayat defines the Iranian regime as a structure composed of patriarchal clerics and military elites,
describing it as a colonial entity guided by foreign ideas, emotions, and modes of governance. He
characterizes this colonial structure as one that usurps the country and its resources while
seeking to dominate the lives and worldviews of the people.

Thus, the 2022 uprisings in Iran have been interpreted by different authors using various
conceptual frameworks and linked to the theory of intersectionality. Tohidi describes the
uprisings as an “existential moment” and argues that the movement has evolved from a “women’s
rights movement” into a “women’s liberation movement.” According to Tohidi, the movement
represents a quest for freedom and emancipation from “oppression, discrimination, poverty,
violations of civil and human rights, and particularly from everyday assaults on bodily autonomy.”
Regarding the intersectional nature of the movement, she asserts that this process has taken on
an “intersectional, inclusive, and pluralistic” character, as many of its advocates now address not
only gender, ethnicity, class, and peripheral grievances but also long-neglected issues of LGBT+
sexual minorities.

Afary also states that the 2022 protests possess “an intersectional character” based on the
connections drawn between gender-based oppression and ethno-nationalist repression. Kian
defines these events as part of an “ongoing revolution.” She contends that these movements have
brought to the surface a series of “intersectional grievances” accumulated across different
segments of Iranian society. She also emphasizes that the very processes and conditions that
subjugate individuals have simultaneously become tools for the construction of a conscious
identity and agency oriented toward resistance. The uprisings are seen as having created a
foundation for the emergence of intersectional consciousness, where demands for democracy,
freedom, and social justice intersect with calls for gender, ethnic, religious, sexual, and class
equality. Kian points to the various slogans emerging from different regions of the country,
arguing that this intersectional consciousness has acquired a national dimension of solidarity and
has transcended ethnic, religious, class, and gender boundaries. In this context, she calls for the
development of an inclusive definition of Iranian-ness, in place of a homogenizing and
exclusionary national identity.

Bayat, in contrast, notes in his article that the uprisings were supported by diverse social groups

who came together under the umbrella of “the people,” though he does not make a direct reference
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to the concept of intersectionality. According to Bayat, these uprisings represent the Iranian
people’s resistance against a colonial regime.

Accordingly, in the analyzed texts, an intersectional framework is constructed not only through a
focus on gender but also particularly through an emphasis on the “ethnic dimension” of the
uprisings and the role of “ethnic elements” in Iran. The multifaceted nature of the movement and
its appropriation by various ethno-national groups has drawn attention to the diversity of Iran’s
population. However, this emphasis is largely limited to the assimilationist policies faced by
Kurdish women due to their ethnic identity. The intersectional forms of oppression experienced
by other women and social groups have, for the most part, been overlooked.

The Invisibility of Turkish Women in Academic Literature

When the academic literature on the 2022 uprisings is examined from the perspective of Turkish
intersectional feminism, it becomes evident that existing oppressive power relations concerning
Turkish women have been reproduced. This is manifested through the exclusionary and
homogenizing use of the term “Iranian women,” the uncritical use of the identity label “Azeri”—
an indicator of assimilation policy—for Turks, and the erasure of Turkish historical struggles.
These dynamics have rendered Turkish women’s identities, agency, and resistance invisible.

The use of the term “Iranian women” in academic literature reflects Iran’s assimilationist and
homogenizing policies. Historically, the term “Iranian” has been constructed as an alternative to
the “Persian” identity, representing a Persian-centric identity with its own cultural, linguistic, and
historical features. During the construction of the modern nation-state, the transformation of
“Iran” from a geographical term into a national identity led to the exclusion of non-Persian groups
such as Turks and Arabs (Vaziri, 2013). The uncritical usage of the term “Iranian women”
contributes to the reproduction of exclusionary nationalist policies and to the erasure of ethno-
national diversity in Iran. While Mohammadpour (2023) defines “Iranian women” as a tool of
assimilation, Kabiri (2022) emphasizes that the Iranian identity was constructed to marginalize
Turks and to alienate the Turkish language, identity, and historical narratives.

In articles about the 2022 uprisings, the symbols and actions of the protests are often generalized,
while their intersectional meanings are ignored. Afary’s (2023) interpretation of the hair-cutting
act—framed with reference to the Shahnameh, a Persian nationalist epic—does not carry the same
cultural and historical resonance for various groups in Iran, particularly for Turks. As the protests
progressed, hair-cutting acts became a trend on social media and were later popularized
especially during demonstrations abroad in support of the uprisings in Iran.

Similarly, the song Baraye, which became an anthem of the uprisings, was criticized by non-
Persian ethno-national activists. The lyrics of the song primarily reflect the concerns of Tehran

and Persian-speaking groups, failing to address the systemic oppression experienced by groups
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located farther from centers of power based on identity, language, class, and environmental
factors.

Although some articles reference centralist and assimilationist policies, they often neglect how
these policies vary across different groups. The challenges faced by Turks in Iran are not limited
to assimilation alone. Kabiri (2022) argues that identity-fragmentation strategies targeting Turks

” o«

have been pursued through the imposition of labels such as “Azeri,” “Iranian,” and “Azerbaijani,”
which disconnect Turks from their political and cultural heritage. In her discussion of early
twentieth-century Iranian women, Afary avoids using the term “Turk,” preferring instead
expressions like “Shia Azerbaijanis of the South Caucasus” or “Sunni Muslims of the Ottoman
Empire.” While this may reflect sensitivity to the identity debates of that era, the use of the term
“Iranian women” to refer to a period before the emergence of a defined Iranian identity results in
conceptual inconsistency. Moreover, the use of the term “Azeri” in slogans mentioned in these
articles is portrayed as representing Turks and their solidarity. However, these slogans were
neither created nor embraced by Turks, and have been criticized as expressions of assimilationist
policies targeting Turks in Iran. The articles overlook this issue, and the authors’ use of the term
“Azeri” reproduces identity politics that marginalize Turks.

The historical roots of social movements are primarily addressed in the articles from a
mainstream feminist perspective based in Iran. Information on the activism of non-Persian
women remains limited, and the problems and struggles of women from various ethno-national
groups are largely omitted. Historical memory plays a crucial role in determining which forms of
resistance are foregrounded and which are erased. Turkish women in Iran’s Azerbaijan region
have a longstanding history of engagement in the struggle for women'’s rights. For example, the
term “feminist” was first used in Iran in 1920 in the Teceddiit journal, published in Azerbaijan.
Moreover, during the period of the Azerbaijan National Government (1945-1946), women were
granted the right to vote—nearly twenty years before this right was extended to other regions of
Iran. Yet these achievements have been systematically excluded from mainstream feminist
literature.

Similarly, Turks were at the forefront of resistance in the post-1979 era. They were among the
first groups to oppose the Islamic regime under the threat of aerial bombardments. In 2006, anti-
racism protests in Iran were organized by Turks, and in 2011, Turks initiated the first
environmental protests against the drying of Lake Urmia. These protests were violently
suppressed; many youths and students were arrested or killed. Despite Turkish women’s
participation in feminist and social movements in Iran, their activism has been largely overlooked

in academic literature, and homogenized narratives of Iranian identity have been reproduced.
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Conclusion and Discussion

This study has evaluated four academic texts on the 2022 uprisings in Iran through the lens of an
intersectional methodology. In this context, the articles of four prominent scholars working on
gender and social movements in Iran—Afary (2023), Tohidi (2023), Kian (2023), and Bayat
(2023)—have been examined. The analysis focused on which identity categories and power
dynamics were rendered visible in their works and assessed the representation of Turkish
women.

The academic literature on the 2022 uprisings in Iran has begun to engage with the intersectional
dimensions of these protests, particularly through analyses that highlight Mahsa Jina Amini’s
identity as a Sunni Kurdish woman and the systemic oppression and marginalization faced by the
Baluch community as a Sunni minority in Iran (Afary, 2023; Tohidi, 2023; Kian, 2023). However,
when approached from a critical intersectional perspective, it becomes evident that despite the
inclusion of categories such as gender, ethnicity, sect, and class, Turkish women have been
structurally disadvantaged and excluded from representation in terms of identity, historical
resistance, and lived experiences of oppression and difference. This exclusion is reflected in the
way Iran’s history of resistance is constructed through the lens of Tehran/the center/Persian-
speaking populations; in the generalization of slogans and symbols belonging to certain groups to
the entire movement; and in the disregard for the experiences, interpretations, and particularities
of Turks in Iran.

Intersectionality offers a multi-dimensional analytical framework to understand the complex
construction of experiences, identity categories, and power relations. This framework helps
reveal the intersections of systems of oppression that are often ignored. Making visible the
experiences of marginalized groups excluded from mainstream narratives and placing them at the
center of analysis plays a crucial role in this process. As such, the methodological possibilities
offered by intersectionality to understand diverse experiences and recognize intersecting systems
of domination open pathways for resistance and transformation within the relationship between
knowledge and power.

Centering intersectionality—whether in academic knowledge production, or in the analysis and
critique of social movements in Iran—can help bring visibility to experiences that have been
politically and representationally erased, ignored, or denied. This shift would alter the dynamics
of power in knowledge production in favor of marginalized groups. Moreover, the visibility and
voice gained through such representation would contribute to social change, strengthening

inclusive and emancipatory discourses and movements.
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ABSTRACT

This paper reflects on the ways in which literature can serve not just as a mirror to social life, but
as a space where deep philosophical and sociological questions are actively explored. I focus on
contemporary literary texts—especially those written by diasporic and feminist authors who
wrestle with questions of theology, identity, and belonging—to show how stories become vessels
for lived thought. These narratives don't just tell us about the world; they think with and through
it, allowing ideas like freedom, embodiment, and belief to unfold in complex, grounded ways.

Drawing from comparative literature and philosophical hermeneutics, 1 look closely at how
everyday practices—veiling, prayer, community life—are rendered in literature in ways that
disrupt the usual analytical categories. Concepts like hijab (the veil) are often flattened in
sociological or political debates, but in these texts, they retain a sense of depth, ambiguity, and
untranslatability. That ambiguity, I argue, is precisely where their philosophical significance lies.
In this paper, I see literature as a form of theory-making in its own right—one that brings to the
surface the tensions, contradictions, and ethical questions that shape our social and spiritual lives.
This approach calls us to rethink what counts as knowledge in both philosophy and sociology, and

to consider narrative as a legitimate, even necessary, method of critique.

Keywords: Narrative Epistemology, Philosophical Hermeneutics, Diaspora and Identity,

Embodied Belief, Untranslatability
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OZET

Bu calismada Tekirdag kenti baglaminda kent kimligi olgusu ve bu kimligin kent kiiltiirtiniin
olusumu ve yurttaslarinin kimlik insalarinda tasidigt 6nem ve diger toplumsal islevleri
tartisiimaktadir. Kolektif kimliklerden biri olan kent kimligi mekan dokusu, dil, inan¢, mutfak gibi
somut ve somut olmayan kiiltiirel 6geler, toplumsal ve ekonomik yapi, politik durum gibi farkl
faktorler tarafindan tarihsellik icinde sekillen bir kimlik tiirtidiir. Bu kimlik, ayn1 zamanda diger
kolektif kimliklerle karsilikli bir iliski icindedir. Etnik, dini, yerel gibi kimlikleri etkilerken, ayni
zamanda bunlardan etkilenir. Ote yandan, kent yurttaslarinin da bireysel kimliklerinin olusumu,
yasadiklar1 kentin kimliginden bagimsiz degildir. Dolayisiyla, kent kimliginin toplumsal
boyutunun oldukca giiclii ve islevleri bakimindan 6nemli oldugu ifade edilebilir. Bu ¢ercevede,
Tekirdag kimliginin kent kiiltiirtiniin siirdiirimii ve toplumsal iliskilerin insasi baglaminda 6nem
arz ettigi séylenebilir. Iste bu calisma da 2024 yi1linda gerceklesen saha calismasi neticesinde elde
edilen bulgular ¢ercevesinde Tekirdag kimliginin giincel tartismalarini icermektedir.

Anahtar Kelimler: Kent Kimligi, Kent Kiiltiirii, Aidiyet, Hafiza Mekanlar, Tekirdag

1. Kent Kimligi ve Kiiltiirii

Kimlik kisaca, birey, topluluk veya nesneyi 6zglin kilan niteliklerine veya karakteristik
ozelliklerini ifade eden genel bir kavram olarak tanimlanabilir. Kimligin sekillenmesi kisinin veya
nesnenin kendisinin i¢sel dinamiklerinden hareketle olusabilirken, ayni zamanda tarihsellik,
cografya, toplumsallik ve diger bir¢ok etkenin bilesimiyle gerceklesebilir. Kent kimligi de iste bu
gibi siirecler neticesinde meydana gelir. Zaman icinde insa edilen mekanlar, kent sakinlerinin
gelistirdigi, sosyal, ekonomik, kiltiirel, politik iliskiler, gocler, depremler, savaslar gibi sosyal
degismeye sebep olan kirilmalar ve diger pek c¢ok etken kentlerin 6zglin kimliklerini
gelistirmelerine zemin hazirlar. Kent kimligi tek bir etkenin degil, bircok etkenin bilesimiyle
meydana gelir. Fakat cogu zaman bunlar arasinda bir veya ikisi basat bir nitelik tasir.

“Kent kimliginin kaynaklar1 arasinda cografi ve mekansal 6zellikler, tarih, toplumsal ve kiiltiirel
ozellikler, niifus karakteri, liretim ve tliketim bicimleri, iklim ve elbette hayata yon veren tiim

degerler sayilabilir. Kentin olusumunda yer alan biitiin hususlar, ayni zamanda o kentin kimlik
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gostergeleridir” (Alver, 2017: 21). Kent kimligi kolektif kimliklerden birini olusturur ve bu
kimliklerle daimi bir iliski icindedir. Gelisimi de bu iliskiye bagh olarak bigimlenir. Bireysel ve
kolektif kimliklerden etkilenerek bicimlenirken, ayni zamanda bu kimlikler iizerinde kars etkisi
olur. Somutlastirmak gerekirse, kent kimligi tarihsellik icinde barindirdigi toplumun sahip oldugu
yaplya, yani aile, akrabalik, siyaset, hukuk gibi kurumlar arasi iliskilere, toplumun dil, din, gelenek
gibi kiiltiiriine ve toplumsalligin daha bir¢ok gériintimiine bagli olarak ismini ve anlamini kazanir.
Bu asamada kent kimligi duragan ve sabit halde kalmaz. Zaman i¢inde yeni anlamlar kazanarak
toplumsal hafizada kok salar ve 6énem kazanir. Bundan boyle kent kimligi bireysel kimliklerin de
birer pargasi haline gelir. Hemserilik kimligi, memleket mefhumu bu durumun birer yansimasidir.
Kimi durumlarda kent kimlikleri -cogunlukla politik miidahaleler neticesinde- degisime ugrar
veya yerlerini yenilerine birakir. Bu, en basta isim diizeyinde gerceklesir ve zamanla yeni isim
biriktirdigi yeni hafizayla koklesirken, eski isim unutulmaya terk edilir. Fakat kimi zaman eski
isim direncli ¢cikar ve kolektif hafizada gilincelligini korur. Nihai olarak kent kimliginin
toplumsallik tizerinde gii¢lii etkilerinin ve islevleri bakimindan énemli oldugu ifade edilebilir.
Icerigi en basta toplumun sahip oldugu yap: ve Kiiltiir olmak iizere, mekan dokusu, toplumsal
hafiza, kolektif kimlikler gibi diger 6gelerce sekillenir.

Kent kimligi acisindan kiiltiir olgusu kritik bir 6nem tasir.

Kiltir kentlerin kimliklerini belirledigi gibi isleyisini de aciklar. Kent kiiltiirii
kentlerin bilinyesinde barindirdig insanlarin birbiriyle iliski ve etkilesimlerini bir
iliski orlntiisii icinde diizenleyen sistemin tutkali olarak goriiliir. Toplumsal sinif,
etnik ve dini farklilik ve farkli sosyal ve mesleki gruplarin olusturdugu alt kiltiir
degerlerini mozaik olarak bir arada tutan kent kiiltlirii, ¢cagdas kent anlayisinin ve
isleyisinin uriintidiir. Kent kultiiri bu kapsam icinde ele alindiginda, evrensel
degerleri icerdigi gibi, kentlerin dogal, sosyal, ekonomik cevrelerinin yarattig

degerleri de kapsamaktadir (Tathdil, 2002: 422-423).

Kent kiiltliriiniin kent yurttaslari arasinda benimsenmesi ve kentsel yasam tarzini belirleyen bir
olgu haline doniismesi hali kentlilesme kavramiyla ifade edilmektedir. Tathdil (2002: 423) bu
kavrami “kentsel yasam deneyimi icinde elde edilen bir kiiltiir birikimi olarak, kentsel yasam
bigimine uyum seklinde tarif eder. Nitekim, ideal anlamda kent olma yurttaslarinin kentin sahip
oldugu kiiltiirt igsellestirmis olmalariyla dogrudan baglantilidir. Aksi takdirde kent yurttaslarinin
oldurdugu toplumsal birliktelik bir kent toplumu degil, bir kalabalik olarak degerlendirilecektir
(Goka, 2001).

Kent sosyolojisi lizerine ilk ¢alismalar arasinda yer alan Chicago Okulu mensubu Louis Wirth’iin

Bir Yasam Bicimi Olarak Kentlilesme (2002) makalesinde kentlilesme olgusunu {i¢ nitelikle izah
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eder. Bunlar; niifusun bliyiikligi, yogunlugu ve cesitliligidir. Bu {i¢ bilesen nedeniyle kentsel
yasam bicimi, kirdakinden bircok yoniiyle farklilik gosterir. Bunlar agiklanacak olursa, “olduk¢a
uzmanlasmis bir isbéliimiin{, toplumsal iliskilerde aragsalcigin gelismesini, akrabalik iliskilerinin
zayiflamasini, goniillii birliklerin ¢ogalmasini, normatif cogulculugu, sekiilerlesmeyi, toplumsal
catismalarin artisim1 ve Kkitle iletisim araclarinin giin gectikce daha 6nemli bir rol oynamasi1”
(Marshall, 1999:400) seklindedir. Yine kent olgusunu sosyolojik baglamda ilk ele diisiiniirler
arasinda yer alan Georg Simmel Metropol ve Zihinsel Yasam makalesinde erken sanayilesme
donemi bliyiiyen kentlerinde yasamanin 6zgiin niteliklerinden s6z eder. Ona gére kent yasaminda
hakim olan temel ilke para ekonomisidir, iliskiler ¢ikar temelli ve yiizeyseldir. ihtiyatlihk ve
duyarsizlik metropol insaninin basat tutumlarindan bazilaridir (bkz. Simmel, 2007).

Sonug olarak denebilir ki, kent sosyolojisi disiplini icinde kent kiiltiirti, kentlilik bilinci ve kimligi
o6nemli bir yer tutar. Ciinkii kentler 20. yiizyildan itibaren modern toplumun artan sekilde basat
yasam alanlar1 haline gelmislerdir. Nitekim istatistikler gostermektedir ki, 2000 y1l itibariyle
diinya capinda kentsel niifus, kirsal niifusu gegmeye baslamistir (Davis, 2006). Modernlesmenin
ve buna ait kiiltiirtin, bunun i¢indeki degerlerin iiretildigi baslica mekanlar olmuslardir kentler.
Kent ve kiiltiir iliskisi elbette yalnizca kimlikle iliskili degildir. Kent hafizasi, daha genel ifadeyle
mekan hafizasi bu iliskinin diger 6nemli boyutunu olusturur.

2, Mekan ve Hafiza

Hafiza bireysel oldugu kadar toplumsal bir nitelik tasir. Tek tek bireylerin toplaminin olusturdugu
hafizalar yelpazesi olarak degil, bir biitiin olarak herkesin belleginde yer alan ortak anilar1 ifade
eder. Kolektif hafiza anlatilar ve yazili kaynaklar tizerinden kusaklar arasi aktarilan ve boylece
grup kimliginin siirdiriimiinii saglayan unsurlardan biridir. Kolektif hafizanin kaynag: elbette
toplumsal yasamdir. Glindelik yasam i¢cinde tekrarlanan davranislar, aliskanliklar, kurumsallasan
iliskiler kolektif hafizanin olusumunun dinamigini olustururlar. Kolektif hafiza teorisini gelistiren
baslica diisiiniirlerden biri olan Maurice Halbwachs (2017) hafizanin toplumsal baglamda
sekillendigini ifade eder. Ona gore, insanlar ge¢misi tek basina hatirlamaz. Hatirlama eylemi
toplumsal cerceveler (aile, topluluk, mekan, kiiltiir) icinde gerceklesir.

Kolektif hafiza yalnizca bireylerin zihinlerinde tutulan soyut anilardan ibaret degildir. Bu hafiza
tizerinde gerceklestigi mekanlara da yansir ve onlara kazinir. Sembollesen bu mekanlar birer
hafiza mekana doniisiir. Fransiz tarihgi Pierre Nora tarafindan gelistirilen bu kavram mezarliklar,
katedraller, savas meydanlar1 gibi yapilar 6rnekleri iizerinden agiklanir. Nora'ya (2006) gore
hafiza bu gibi somut ve fiziksel alanlara eklemlenir ve boylece hafiza cografyada yasam bulur.

Bu mekanlar yalnizca fiziksel yerler degil, ayni zamanda sosyo-Kkiiltiirel nitelikli cografyalardir.
Kentler de bu manada hafizaya sahip mekanlar olarak degerlendirilir. Tarihsel olarak i¢lerinde
gerceklesen yasanmisliklardan miitesekkil hafizay1 aktaran yerlerdir. Bu ylizden kentsel hafiza,

bireylerin degil, topluluklarin ge¢misle kurdugu ortak bagin mekanda viicut bulmus halidir. Kent
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hafizas1 ayni zamanda kent kimligini olusturan basat unsurlardan biridir. Diger bir deyisle, bir
kentin sahip oldugu kimlik, tarih boyunca olusturdugu ve biriktirdigi hafizayla iliskilidir ve bu
hafiza ne kadar giicliiyse, kimligin de o denli giiclii olacagi ileri siiriilebilir. Bu ayn1 zamanda kent
kimligiyle kurulan 6zdesimi de etkiler. Bir baska ifadeyle aidiyetin siddetini belirler.

3. Arastirma Yontemi

Bu calismada gergeklestirilen tartismalar 2024 yilinda Tekirdag kentinde yapilan saha
calismasindan elde edilen bulgulara dayanmaktadir. Tekirdag kentlesmesini farkli boyutlariyla
ele alan bu arastirma daha sonra “Tekirdag Kentlesmesi ve Kimligi” adiyla kitap olarak
yayimlanmistir. Bu bildiride ele alinan tartismalar arastirmanin bazi bulgularini
barindirmaktadir. Saha c¢alismasi Tekirdag Namik Kemal Universitesi, Sosyoloji boliimii
ogrencilerinden Koy ve Kent Sosyoloji dersini almis lisans 6grencileri ile yiiksek lisans
ogrencilerinin katihmiyla gerceklestirilmistir ve drneklem dahilindeki goriismeciler tesadiifi
yontemle belirlenmistir. Katilimcilarin secimi tiimiiyle tesadiifi bir sekilde olmustur. Saha
calismasina katilim tiimiyle goniilliik esasina gore olmus ve katilimcilarin demografik bilgileri
disinda kimlikleri anonim tutulmustur. Saha ¢alismasina ¢cikilmadan 6nce 6grencilere goriismeleri
nasil yapacaklarina ve nelere dikkat edeceklerine dair bir egitim verilmistir. Acik uc¢lu ve ¢oktan
secmeli sorulardan olusan goriisme cetveli kullanilarak veriler toplanmis, daha sonra bunlar
yorumlanmis ve analiz edilmistir. Nicel veriler SPSS programi kullanilarak islenmis ve
tablolastirilmistir. Bu veriler hem dnceden sahip olunan gézlem ve tecriibeler hem de agik ucglu
sorulardan elde edilen nitel verilerden faydanilarak agiklanmis ve yorumlanmistir.

Arastirma evreni Tekirdag kenti olarak belirlenmistir. Tam ifadesiyle Stileymanpasa il¢cesi olarak
gecen bolgeyi kapsamaktadir. Orneklem ise ilge siirlarinda yer alan mahallelerde ikamet eden
bireyler arasindan rastgele secilen katilimcilardan olusmaktadir. Tarihsel anlamda Tekirdagh
olusturan bu mahalleler kentin algisi ve kimligine dair yapilacak analiz ve ¢ikarimlar icin ideal
yerleri olusturmaktadir.

Saha c¢alismasi kapsaminda 69'u Erkek, 63’i Kadin olmak iizere toplam 132 kisiyle goriisme
gerceklestirilmistir. Cinsiyete gore yiizdelik oranlar1 %52 Erkek ve %48 Kadin seklindedir.

4. Tekirdag Kimligi

Tekirdag kent kimliginin bir parcasi olan kent ismi tarihsellik icinde degisikliklere ugramistir.
Antik Caglarda kentin bilinen ilk ismi Bizanthe (Visanthe)'dir. Bolgeye hakim olan Biston
Traklar’'ndan dolayr bu ismin verildigi bilinmektedir (Ates, 2011:359). Roma ve Bizans
donemlerinde ise Rhaidestos, Resisthon, Resisto isimleri ile kullanilmis, Ortacag boyunca ise
Rodosto ismi ile anilmistir (Darkot, 1979:133). Osmanlilarin Rumeli’ye gecisi ile birlikte, 1357°de
Siileyman Pasa komutasinda bolge ele gecirildikten sonra Rodoscuk; 1732 yilindan Cumhuriyet
donemine kadar Tekfurdagi olarak adlandirilmistir (Cevik, 1949:6). Tekfurdagi isminin verilmesi

ise kentin giineybatisinda bulunan Tekir Dagr'na (veya Ganos Dagi) istinaden oldugu one
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striilmektedir (Darkot, 1979:133). Cumhuriyet’in ilanindan gilinlimiize degin Tekirdag ismi
kullanilmaktadir. Tekirdag'in 2012 yilinda ¢ikarilan 6360 sayili Bliyliksehir Yasasi (Resmi Gazete,
2012) kapsaminda biiyiiksehir sayilmasi sonrasi Merkez ilge olarak bilinen Tekirdag kenti
Siileymanpasa ilgesi yeniden isimlendirilmistir.

Tekirdag kimliginin tarihsel olarak gecirdigi bu koklii isim degisikliklerinin sebebi olarak ytlizyillar
oncesinden bu yana barindirdig: kiiltiirel cesitlilikle yakindan bagi bulunmaktadir. Miisliiman
Tiirklerin yami sira, Tekirdag'in en eski sakinlerinden olan Rumlar, 1500’lii yillarda Ispanya’dan
gelen Sefarad Yahudileri (Palti, 2016), 17. Yiizyillda Celali Isyanlar1 sebebiyle Anadolu’dan
Trakya’'ya go¢ eden Ermeniler (Karacakaya, 2016), Hindistan’dan baslayan yolculuklar
neticesinde 15. Yiizyilda Balkanlara ve dolayisiyla Tekirdag’a ulasan Kiptiler diger adlariyla
Cingeneler/Romanlar (Kurtulus, 2012). Tim bu topluluklar ve kiiltlirleri kent kimliginin
olusumunda katkilarda bulunmustur. Bu anlamda, tipk: diger kimliklerde oldugu gibi Tekirdag
kimliginin de birgok bileseni i¢cinde barindiran ¢okkiiltiirlii ve melez bir kimlik oldugu ifade

edilebilir.

{slam ‘Rum Ermeni Musevi

Ermeni Katolik

Protestan Toplam

VSISV 19484 | 4618 | 9093 | 1566
Corlu 20.202
Malkara 42.214
Hayrabolu 24.078
 Saray 19.030
Toplam 140.448

Tablo 1: 1914 Yih Tekirdag Etnik Niifus Dagilimi (Kaynak: Karacakaya, 2016)

Glnlimiizde ise siralanan bu topluluklardan gayrimiislim olanlarin tiimiiniin terk ettigi kentte
Tekirdag kimliginin kiiltiirel zenginligini bu anlamda kaybettigi ifade edilebilir. Kiiltiirel ¢esitlilik
bugiin daha ¢ok gocle birlikte Anadolu’nun farkl illerinden kente gelmis Van, Trabzon, Tokat gibi
Stinni, Alevi, Kiirt gibi farkl kimliklere mensup hemseri gruplari lizerinden tarif edilebilir. Kentle
kimligiyle aidiyetin irdelendigi arastirmada bireylerin genel anlamda dogduklar1 kentin kimligiyle
kendilerini tanimlama egilimi tasidiklar1 bulgusuna ulasilmistir. So6zgelimi, Tekirdag
dogumlularin %95'i nerelisiniz sorusuna Tekirdagliyim cevabini vermistir. Buna paralel olarak
diger sehir dogumlular da nerelisiniz sorusuna yine dogduklar illerin adlarini vererek
yanitlamislardir. Buradan hareketle bolgesel kimligin direngli bir kimlik oldugu ve bireysel
kimligin 6nemli bir parcasi olmay1 stirdiirdiigu ileri stiriilebilir.

5. Tekirdagh Olmak Ne Demektir?

Kent kimliginin diger bir boyutunu bu kimligin bireylerin algisinda nasil yer aldigi, ne tir

anlamlara sahip oldugu gibi konular olusturmaktadir. Saha calismasinda “Tekirdagli olmak ne
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demektir?” sorusunun acik uc¢lu yanitlarina bireyler siklikla Tekirdagl olmanin olumlu yanlarina
vurguda bulunmuslardir. Bireyler Tekirdagli olmanin ayricalikli olmak anlamina geldigini, samimi
ve sicakkanly, hayattan keyif alan insanlarin yasadigi bir yer anlamina geldigi ve kentte yasamanin
huzurlu, sakin ve dzgiir hissettirdigini ifade etmislerdir. Tekirdaglh olmanin olumlu yanlarina
isaret eden bireylerin ifadeleri su sekildedir: “Bati’nin en giizel sehrinde yasamak”, “Tekirdag 'daki
insanlar birbirine yakindir, art niyet yoktur, birbirlerine kalben yakindir. Bu yiizden Tekirdagh
olmak giizeldir”, “Gurur kaynagi, neseli olmak demektir”, “Ileri goriislii, modern, yardimsever

insanlar demektir”, “Huzurlu ve mutlu olmaktir. Eglenceli olmaktir”, “Insanlarin dert olarak

adlandirdiklari seyleri kafasina takmayan, rahatina diiskiin, eglenceli insanlar”, “Cok giizel bir sey,

» oo

neseli bir sehirdir, seviyoruz, sicakkanli bir milletiz, seviyoruz”, “Ozgiirliik, eglenceli, sicakkanl
insanlar”, “Denizsiz yasayamamak, maviyi sevmek, oyun havast”, “Cok glizel bir sey, ¢iinkii huzurlu
bir sehir, kendimi rahat ve giivende hissediyorum”. Kimi katihmcilar kentin Batili ve modern
yoniine vurguda bulunmuslardir: “Cumhuriyettir, Batililiktir, modern ve agikgériislii olmaktir”,
Tekirdagh oldugum icin sansh hissediyorum, medeni ve modern bir sehir”, “Tekirdagl olmak modern
olmaktir”, “Avrupali olmak demektir”. Tekirdag isminin alkol ile anilmasindan s6z eden
katilimcilar da olmustur: “G6¢men demektir. Alkolle anilan bir sehirdir”, “Negeli insanlar, eglenmeyi

» o«

seven topluluk ve ¢ok alkol tiiketen bir grup aklima geliyor”, “Canayakin, ¢ok geveze, patavatsiz,
utanmaz ama yine de iyi insanlar. Alkol sorunu, giileryiizliiler”, “Insanlart ¢ok icten ve sicakkanli,
sessiz ve sakin bir yapisi var. Alkol tiiketimi fazladir Tekirdaghlarin ve oynamay! ¢ok severler.
Tekirdagl olmaktan memnunum”.

Yapilan tanimlamalarin ¢ogunlukla olumlu yonde olmasi, kent ve yurttas arasindaki aidiyet
baginin giiclii oldugunun bir géstergesi olarak yorumlanmasina imkan verir. Tekirdag insani,
toplumsal iliskiler ve kiiltiirden hareketle yasadigl kentten memnuniyet duymaktadir. Bu ayni
zamanda kent ve yurttas arasindaki biitiinlesmeyi de gosteren 6nemli bir bulgudur.

6. Tekirdag Kimligi Ogeleri

Tekirdag'in kent kimligi hangi 6gelerden olusmaktadir? Bu soruya yanit bulabilmek icin
Tekirdag'da yasayan bireylere “Tekirdag denilince akliniza ilk neler geliyor” sorusu yoneltildi. Bu

soru 2018 tarihli arastirmamizda sorulmustu. Elde edilen bulgular 2024 ve 2018 arastirmalari

karsilastirilmis halde tabloda gosterilmistir.
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Tekirdag Kimligi Ogeleri | 2024 % | 2018 % Tekirdag Kimligi Ogeleri | 2024 | 2018
% %
1 | Kofte 66,7 42,9 7 Rodosto 11,4 1,9
2 | Raki 50 35,2 8 Peynir Helvasi 7,6
3 | Deniz 48,5 29,5 9 | Uzim 6,1
4 | Namik Kemal 22 5,7 10 | Aygicegi 6,1
5 | Kiraz 19,7 17,1 11 | Diger 51,5 | 295
6 | Sahil 12,1

Tablo 2: Tekirdag Kimligi Ogeleri (2024 ve 2018)

Buna gore, her iki arastirma Tekirdag kimligine iliskin baslica dért 6genin oldugunu géstermistir.
Bunlar sirasiyla, kofte, raki, deniz ve kiraz seklindedir. Hem kofte hem raki Tekirdag ismiyle
markalasan triinlerdir. Koftenin pisirildigi lokanta ve restoranlar kentin en yaygin mekanlari
arasinda yer alir ve kenti ziyaret eden turist ve yabancilarin yemek icin baslica tercihleri arasinda
yer alir.

Raki da benzer sekilde kentte uzun bir tarihe sahip Tekel Sarap Fabrikas1 ve 2000°li yillarda
iiretilen Tekirdag Rakis1 markasi sebebiyle kent kimliginin basat 6geleri arasinda yer alir. 1931
yilinda kurulan fabrikada ilk yillarda sarap iiretilirken, 1967’den itibaren raki da {liretime dahil
edilmis ve 1995 yilinda Tekirdag Rakisi markasi yaratilmistir (Raki Ansiklopedisi, 2010).
Tekirdag'in “anason kokan sehir” olarak tanimlanmasi bir soyutlama degil, fiili anlamda yasanan
bir durumu ifade eder. Sebebi ise fabrikanin kent merkezine ¢ok yakin bir yerde kurulmus
olmasindan ileri gelir. Uretimin ger¢eklesmesi sirasinda siraya eklenen anason kentin havasina
karisir ve kent gercek anlamiyla anason kokardi. Bugiin bu durum artik yasanmamaktadir.
Giiniimiizde her ne kadar 2017 yilinda 6zellestirilmesi sonrasi fabrika kapanmis ve raki tiretimi
sirketin Trakya disindaki tesislerinde tretiliyor olsa da raki, kent kimliginin asli unsuru olmaya
devam etmektedir.

Deniz kent kimliginin diger gii¢lii 6gelerinden biridir. Deniz bir tarafta kentin mekan dokusu ve
siluetini bicimlendiren bir etken, 6te tarafta mutfagi ve toplumsal aliskanliklar gibi kent kiiltiriinii
etkileyen bir faktor olarak kent kimligine dahil olmustur. Buna karsin arastirma bulgularindan
hareketle kent insaninin denizle olan bag beklenildigi kadar gii¢lii olmadig ifade edilebilir.
Arastirma sonuglarina gore Tekirdag yurttaslarinin yarisindan biraz fazlasi son bir yilda denize
girmistir. Yine deniz ulasimindan faydanilmasi durumu oldukea zayif durumdadir. Kentin deniz
tizerinden ulasimi 6zel bir sirket tarafindan Marmara ve Avsa adalariyla Bandirma ve Erdek’e
giinde bir kez yapilan feribot seferlerinden ibarettir. Bu sebepledir ki, s6zgelimi yillarca
Tekirdag’'da yasiyor olmasina ragmen niifusun biyiik bir kismi 20 km’lik mesafede bulunan
Marmara adasina hi¢ gitmemistir. Ote yandan kentin basat rekreasyon alanlarinin deniz kiyisinda

bulunuyor olmasindan dolay;, kent yurttaslarinin giindelik yasamlarinda denizle olan
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karsilasmalarinin yiiksek oldugu soylenebilir. Bu da ayni zamanda Tekirdag kent kimligi icinde

deniz 6gesinin One ¢ikmasini kismen agiklamaktadir.
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Sekil 1: Tekirdag Denilince ilk Akla Gelenler Kelime Bulutu (2024)

Dordiincii gliclii 6ge olan Kirazin Tekirdag kent kimligi 6geleri arasinda dérdiincii sirada yer
almasinin baslica sebebi olarak, kentin tarimsal tiriinleri arasinda adina festivalin diizenlendigi ilk
meyve olmasi ve bundan dolay1 halk arasinda Tekirdag’a dair bilinirliginin ytliksek olmasi
sayilabilir. Nitekim 2025 yili itibariyle 59.su diizenlenmigtir. Ote yandan, kentte kiraz
bahcelerinin azalmasina baglh olarak, kiraz tiretiminin 6nceki déonemlere gore bir hayli azaldigy,
dolayisiyla da Tekirdag ve kiraz 6zdesliginin gercekte maziye ait bir durum oldugu yoniinde
elestiriler yapilmaktadir. Bu noktada, kent kimliginin sabit ve degismez olmadigi, zaman i¢inde
degisen bir olgu oldugu hatirlanmalhdir. “Kent kimligi dinamik bir yapidir; bir kez olusup 6ylece
kalmaz, zamanla kimlik unsurlarinda degismeler olabilir” (Alver, 2017: 21). Bu husus Tekirdag
baglaminda 6zellikle kentin isimlendirilmesi lizerinden rahatlikla incelenebilir.

7. Tekirdag’a Siilleymanpasa isminin Verilmesi

Tekirdag'in 2012 yilinda biiytliksehir sifati kazanmasiyla birlikte Tekirdag olarak bilinen Merkez
ilcenin adi Siileymanpasa olarak degistirildi. Bu degisimin elbette kent kimligi baglaminda koklii
denebilecek etkiler yaratacak bir boyutta oldugu ifade edilebilir. Soyle ki, bu degisiklikle birlikte
Tekirdag olarak somut bir yere isaret eden bir yerden s6z edilemez. Bir baska ifadeyle Tekirdag
yurttaslarinin mefhumunda kaybolmaya yiiz tutacak bir siirece girmistir. Glindelik sohbet dilinde,
adres tariflerinde yasanilan veya gidilen yere isaret edilmek istendiginde Siileymanpasa
kacinilmaz sekilde Tekirdag isminin yerine ikame edilecektir. Bunun genel bir nitelik kazanmasi

halinde, bu asamada Tekirdag isminin soniimlenmesi ve zamanla kaybolmasindan s6z edilmeye

baslanabilir.
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Bu noktada Tekirdag isminin kentin ¢esitli kurumlarinin isimlendirilmesi sirasinda pek tercih
edilmedigi, ihmal edildigi ifade edilebilir. S6zgelimi 2006 yilinda kentin ilk iiniversitesi
kuruldugunda ismi Namik Kemal Universitesi olarak ilan edilmis, yillar sonra kentin isminin
eksikligi bir vesileyle fark edilmis olacak ki, isminin basina Tekirdag eklenmistir. S6zii edilmisken
su da vurgulanmalidir ki, kentte Namik Kemal isminin kamusal mekanlara verilmesi neredeyse
Tekirdag ismini gececek bir dlizeydedir. kentin yegane stadyumunun adi icin Tekirdag degil, yine
Namik Kemal ismi tercih edilmistir. Namik Kemal Lisesi ismi korunmasina karsin, Tekirdag
Lisesinin ad1 Fatih Anadolu Lisesi olarak degistirilmistir. Oyle ki, dinlenme tesisine dahi Namik
Kemal'in adi verilebilmektedir. Bu elestiriler elbette ki degerli sairin sahsindan azadedir ve
Tekirdag isminin ihmal edilmesini izah etmesi gayesiyle yapilmaktadir.

Kisacasi, Tekirdag kent kimliginin 6nemli bir unsuru olan Tekirdag isminin kamusal mekanlar ve
kurumlar nezninde canl sekilde tutulmasi, bu ismin giindelik dildeki islerliginin siirduriilmesi
onemli bir husustur. Bir donem ismi Rodosto iken, Tekfurdagi ve ardindan Tekirdag olarak
isimlendirilen kentin isminin degistirilmesi, kent kimliginin zayiflamasi1 baglaminda degisiklikleri
cikarabilecek bir mahiyeti vardir. Bu degisiklik her ne kadar Biiyiiksehirlesme sonucunda
biirokratik uyarlanma kapsaminda yapilmis olsa da, orta ve uzun vadede koklii toplumsal
sonuglari olabilecek bir gelisme niteligi tasimaktadir. Bunlardan en 6ngoriilebilir olani Tekirdag
isminin, Stileymanpasa isminin golgesinde kalarak, tipki Rodosto gibi, icinde ve yakin cevresinde
yasayan yurttaslarca basta olmak iizere, halk arasinda zamanla unutulmaya yiiz tutan bir isme
déniisecek olmasi. Ornegin, kisiler adres tarif ederken Tekirdag yerine Siileymanpasa ismini
tercih ettikleri vakit, bu siire¢ coktan baslamis demektir.

8. Tekirdag Kimligi ve Hafiza Mekanlan

Kent kimliginin diger Ogeleri olarak uzun tarihsellikle birlikte tizerlerinde gerceklesen
yasanmisliklar sayesinde anlam ve deger biriktiren ve boylece birer hafiza mekana (Nora, 2006)
déniisen yap1 ve mekanlar sayilabilir. Tekirdag Tekel Sarap ve Icki Fabrikasi, Liman Aile Cay
Bahgesi, Eski Ziibeyde Hanim Parki, Namik Kemal il Halk Kiitiiphanesi (italyan Konag1), Tarsal
Restoran gibi yap1 ve mekanlar Tekirdag’da zaman icinde kaybolan veya yikilan hafiza
mekanlarina ornek tegkil eder. Halka mal olmus, yasanmishikla yogrulmus, tizerinde anilar
birikmis bu gibi mekan ve yapilar fiziksel olmaktan ¢ok, sosyal boyutlar1 agir basan birer hafiza
mekanidirlar. Tiim bunlar bir biitiin olarak kentin kimliginin icerigini doldurur. Bu sebeple
denebilir ki, kentin kimligi, bir kentin tarihi boyunca olusan ve olgunlasan hafiza mekanlarini
biinyesinde toplayan bir sosyo-mekansal kimlik niteligi tasir. Bu baglamda, Tekirdag kimliginin,
hem yok olmus veya atil hale gelmis bu gibi mekanlardan izler tasidigi, hem de su an kullanilmakta
olan ve birer hafiza mekana déniisen ortak kamusal mekan ve yapilar tarafindan bicimlendirilen
aktiiel bir kimlik oldugu ifade edilebilir. Dolayisiyla, Tekirdag kimliginin gliclendirilmesi 6ncelikle

bu gibi hafiza mekanlar1 yasatmakla yakindan iliskili bir durumdur.
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Sonug

Genel bir degerlendirme sonunda denebilir ki, kimlik insan i¢in oldugu kadar, toplumsal yasam
icin de vazgecilmez bir unsuru olusturur ve bu kiiltiir basta olmak iizere, tarihsellik, toplumsallik
ve diger olgu ve siireglerle iliskili olarak gergeklesir. Kimlik spontane sekilde olusabildigi gibi,
elbette bir miihendislik neticesinde de insa edilebildigini ayrica not etmek gerekir. Kentler
acisindan bakildiginda, kimligin kritik bir énem tasidig1 goriiliir. Kent kimliginin sekillendiren
unsur, kent kiiltiirii oldugu kadar, tarihsellik icinde olgunlasan kiiltiirel miras ve kolektif hafiza ile
bunun mekana yansimis hali hafiza mekanlaridir. Bu unsurlarin gii¢lii olmasi, ayni zamanda kent
kimliginin de giiclii olmas1 anlamina gelmektedir ve bunun elbette bir¢ok sosyal yansimalari
olmaktadir. Bunlarin en basinda kentle kurulan 6zdesim ve aidiyette goriliir. Memleket mefhumu
buna gore sekillenir ve bunun duyumsanmasi, yani memleketi sevme ve 6zleme siddeti buna bagh
halde tecriibe edilir. Tekirdag kenti baglaminda bu husular degerlendirildiginde, asagidaki
bulgulardan s6z edilebilir.

Kent kimligi kavrami baglaminda Tekirdag kentini inceleyen bu c¢alisma birka¢ hususu
vurgulamaktadir. Birincisi, Tekirdag kimligi tarihsellik boyunca kentte yasamis farkli topluluk,
cemaat veya etnik gruplarin mirasini biinyesinde barindiran, bu manada ¢okkiiltiirlii ve melez bir
kimliktir. Dolayisiyla, giintimiizde Tekirdag kimligi analiz edilirken, s6zii edilen bu gibi kiiltiirel
mirasin dikkate alinmasi, irdelemelere dahil edilmesi 6nemli bir hususu tegkil eder. Tekirdag bir
biitiin olarak Misliiman Tiirkleri, Romanlari, Rumlari, Yahudileri ve daha bircok topluluga ait
hafizay1 ve kiiltiirii tasiyan bir kimliktir.

Calismada vurgulanan diger bir husus, Tekirdag kent kimliginin yurttaslarinca aidiyet duyulan ve
genel olarak olumlu bir imaja sahip bir kimligi olusturdugudur. Saha ¢alismasi sonuglar1 analizleri
icinde Tekirdag kent imajinin genel olarak olumlu y6nde olmasi, sézgelimi insanlarin samimi,
neseli, kentin de sakin, huzurlu, modern olmasi gibi hususlar apacgik bulgular arasinda yer
almistir.

Ugiincii olarak, Tekirdag isminin ihmal edildigi, bir baska ifadeyle Tekirdag kent kimliginin son
yillarda yasanan gelismeler neticesinde zayiflama egiliminde oldugu vurgulanmaktadir. Bunun
icin ilk olarak kentin isminin 2012 yilinda Siileymanpasa olarak degistirilmesine yer
verilmektedir. Biirokratik diizenleme i¢in kagit lizerinde formel bir degisiklige tekabiil eden bu
degisikligin zaman iginde pratik bir degisime de yani kentin isminin halk arasinda da yeni ismiyle
anilmaya baslanmasi ihtimali bulunmaktadir. Tekirdag kimligi yalnizca isim degisikligi sebebiyle
degil, ayni zamanda kent kimliginin en 6nemli 6geleri arasinda yer alan rakinin liretim merkezi
olmaktan ¢ikmasi neticesinde zayiflamistir. Bugiin Tekirdag rakisi halen {liretilmeye devam
edilmektedir ancak bunun kentle olan bagi pratikte kalmamistir.

Son olarak, Tekirdag kimligini somut halde yansitan, ayn1 zamanda kiiltiirel miras: tasiyici olan

hafiza mekanlarinin kent kimligi agisindan énemi vurgulanmaktadir. Bu baglamda, maalesef yillar
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icinde Tekirdag acisindan biiyiik bir kaybin yasanmis oldugu goriilmektedir. Daha ac¢ik sdylemek
gerekirse, Tekirdag, tipki bircok Anadolu kenti gibi, sahip oldugu hafiza mekanlar1 korumakta ¢cok
basarili olmamistir. Buna ragmen, halen kentte yasamakta olan ve kentin kimligini yansitan bu
gibi mekanlar bulunmaktadir. Ayrica son yillarda baslatilan projeler neticesinde bu gibi tarihi
yapilarin ihya edilmesi ve daha goriiniir hale getirilmesi calismalar1 ayrica belirtilmelidir.

Sonu¢ olarak, kent kimliginin siirdiiriilmesi ve giliclendirilmesi, hafiza mekanlarinin
yasatilmasiyla dogrudan iliskilidir. Tekirdag kimligi hem ge¢misin izlerini tasiyan hem de giincel
kamusal mekanlar tarafindan bicimlenen aktiiel bir kimliktir. Bu baglamda, Tekirdag isminin
kamusal alanda ve giindelik dilde canli tutulmasi, kentin kolektif hafizasinin ve kimliginin

korunmasi agisindan biiyiik 6nem arz etmektedir.
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ABSTRACT

We already live within socio-technical systems that depend on various technological affordances
to sustain everyday life. Disruptions —ranging from electricity outages to digital system failures—
can deeply affect our activities ——and in certain cases, even our lives. While contemporary
societies rely on an extensive network of supervisors or technicians to manage maintenance and
infrastructure, an increasing number of oversight functions are being delegated to Al-driven
processes. But is this reliance sufficient? And what are the implications of shifting critical
infrastructural responsibilities to automation? This research explores one social imaginary of Al
concerning the dangers of complete automation. In that sense, it examines how real or perceived
threats play key roles in envisioning and determining the trajectories of Al and its integration into
society. Whether concrete or merely speculative, an analysis of the risks of Al through its
underlying scripts offers a meaningful perspective to understand the characteristics and impact
of imaginaries surrounding technological advances. As Al becomes a dominant technology, both
in its infrastructure as well as in its economic relevance, it is crucial to understand how its
perceived or real threats impact research, social, and political agendas.

Keywords: Al, machine learning scripts, philosophy of technology, ethics of Al

81


mailto:tosgue@yahoo.com
https://orcid.org/0000-0001-8317-8311

ZiYA GOKALP’IN SIIRLERINDE KADIN IMGESI: AILE, MIiLLET VE MODERNLESME
UCGENINDE BiR INCELEME

Mehmet EVREN*

* Dog. Dr., Aksaray Universitesi Fen Edebiyat Fakiiltesi Felsefe Boliimii, Aksaray, Tiirkiye,
mehmet efesus@hotmail.com ORCID: https://orcid.org/0000-0003-3237-7526

Aykut SIGIN**

** Dog. Dr., Aksaray Universitesi Fen Edebiyat Fakiiltesi Sosyoloji Boliimii, Aksaray, Tiirkiye,
aykutsgn@gmail.com ORCID: https://orcid.org/0000-0002-1197-552X

ABSTRACT

Osmanl Devleti'nden Tiirkiye Cumhuriyeti'ne gecis siirecinde énemli bir fikir adami olan Ziya
Gokalp, kadin figiirtinli yalnizca bireysel ya da ailevi bir unsur olarak degil, ayn1 zamanda milli
kimligin, kiiltiirel degerlerin ve toplumsal yapinin insasinda ve tasinmasinda etkin bir unsur
olarak degerlendirmistir. Bu ¢alisma, Gokalp’in siirlerinde kadina yiliklenen anlamlari felsefi ve
sosyolojik baglamda incelemeyi amaclamaktadir. Calisma kapsaminda Gokalp’in “Kizilelma” ve
“Altin Is1k” gibi kitaplarindan secilen metinler 1s18inda kadin temasi ele alinmakta; bu temanin
Gokalp’in toplum tasavvuru, gelenek-modernlik ikilemi ve milli kimlik insasi ile olan iliskisi
degerlendirilmektedir. Calismada Gokalp’in siirlerinde yer alan kadin imgeleri; fedakar anne,
bilingli es, idealist 6gretmen ve milletin kiiltiirel devamliligini saglayan aktor gibi cesitli temsiller
iizerinden analiz edilmektedir. Bu edebi temsiller tizerinden, Gokalp’in modernlesme anlayisi ile
kadina bigtigi rol arasindaki bag sosyolojik bir ¢oztimleme ile ortaya konulmaktadir. Cumhuriyet
diisiincesinin sekillenmesinde 6nemli bir rol oynayan Gokalp’in felsefi yaklasiminda kadinin
toplumsal konumuna onun bizzat kaleme aldig1 siirler lizerinden 1sik tutulurken onun
modernlesme felsefesi icinde kadin temasini nasil kurguladig1 bu siirler lizerinden okunmaya
calisiimaktadir. Boylelikle, Tiirkiye’de kadin ve aileye dair gilincel tartismalara tarihsel bir
perspektiften, Gokalp’in entelektiiel mirasi araciligy ile farkli bir bakis acis1 sunulmakta ve kadinin
hem 6zel alandaki hem de kamusal alandaki rolleri tizerine yeniden diistinmenin 6nemi iizerinde

durulmaktadir.

Anahtar Kelimeler: Ziya Gokalp, kadin imgesi, aile, siir, modernlesme teorisi.
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FEMININE CULINARY EXPERIENCE
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ABSTRACT

Food is one of the most intimate ways through which we experience life. It connects the body and
the mind, the self and the other, the individual and the collective. Eating is not merely an act of
nourishment but a performative and emotional engagement with existence itself. Yet, in
contemporary culture, the nutritional and relational dimensions of food have become
overshadowed by restriction, guilt, and regulation—phenomena often justified in the name of
health, control, and productivity. This paper explores how food and eating practices are
intertwined with feminine identity, questioning how the act of eating reveals the embodied
experience of gender.

Drawing on Simone de Beauvoir’s reflections on independence and embodiment, Jiirgen
Habermas’s ideas on communicative action and identity, and the neuropsychological insights of
Michael Gazzaniga, this study rethinks femininity not as a fixed social construct but as a lived,
bodily negotiation. Food becomes a site where gender is enacted, where social expectations and
personal intuitions collide. Moreover, Thomas’s sociology of food provides a framework to
understand how everyday eating is shaped by both cultural narratives and the politics of care and
control.

By weaving together feminist theory, phenomenology, and neuropsychology, this research aims
to reinterpret the feminine culinary experience as an aesthetic, ethical, and existential act. Eating,
seen through a feminine lens, is an expression of relational intelligence—an act of both autonomy
and vulnerability. Rather than framing femininity through deprivation or self-discipline, this
paper argues for an understanding of eating as a mode of communication, connection, and being-

in-the-world that affirms the fullness of lived experience.

Keywords: Food, feminism, Habermas, intuition, nutrition, neuropsychology

83



KURESELLESME KOSULLARINDA KADIN iSGUCUNUN NIiTELiGi UZERINE BiR
DEGERLENDIRME

Mina FURAT*

* Dog. Dr., Manisa Celal Bayar Universitesi, Manisa, Tiirkiye, mina.furat@cbu.edu.tr

ORCID: https://orcid.org/0000-0003-1743-8589

OZET

Bu calisma kapsaminda kadin emek giiciiniin kiiresellesmenin etkisiyle degisen ekonomik
kosullar ile birlikte niteliginin arttirllmasinin 6niindeki olanaklar ve engeller tartismaya
acilacaktir. Kiiresellesme kavrami; emek giicii, sermaye ve mallarin hareketlerinin kolaylasmasi
ve hizlanmasi1 ve bu hareketlerin yeni yapilar, yeni ticari politikalar, hukuki diizenlemeler
olusturmasina isaret eder. Giinlimiiz kosullarinda kadin emeginin statiisiinii inceleyen pek ¢ok
calisma kiiresel kapitalizmin kadin emeginin somiriisiinii yeniden lireten mekanizmalari
icerdigini ifade etmektedir. Kiiresel kapitalizmin 6zellikle kadin emegiyle iliskili etkileri arasinda
az gelismis tllkelerdeki kadin emeginin uluslararasi dolasiminin 6zellikle bakim emegi olarak
artmasi, kadinlarin giderek daha fazla kayit disi, esnek, giivencesiz ve diisiik ticretli, nitelikli
sayllmayan sektdrlerde istthdam edilmesi, az gelismis iilkelerde {iretimin daha ¢ok emek yogun
sektorlerde gerceklesmesi sayilabilir. Bu bulgulardan anlasildig1 lizere kiiresel kapitalizm
kosullarinda kadinlarin erkeklere gore diisiik vasifli kabul edilen ve dolayisiyla diisiik ticretli
islerde calismasi s6z konusudur. Buna ek olarak, kadin istihdami erkeklerin istihdamina gore ¢ok
daha azdir. Tiirkiye érneginde, TUIK istatistiklerine gére, 2023 yilinda 15 yas iistii istthdam oran
kadinlarda %31,3 iken erkeklerde %65'tir. Kadinlarin nitelikli isglicline katilmalar1 toplumsal
cinsiyete dayali kalip yargilara bagl olarak egitim olanaklarindan yoksun birakilmalar ve evde
yapmakla yiikiimli goriildukleri isler ve bakim emegiyle engellenmektedir. Bunlarin yani sira
meslek secimi, ise alim ve iste ylkselme kurallar1 kadinlar1 erkeklere gore daha dezavantajl
konumda tutmaktadir. Kiiresel kapitalist sirketler, daha kolaylikla kadinlar1 tagseron aracilifiyla
kayit dis1 veya diisiik licretler ile istihdam edebilmektedir. Dolayisiyla, kadinlarin nitelikli
isgiiciinde yer alabilmesi icin bakim emeginden tek baslarina sorumlu olmalari yerine erkekler ile
bu sorumluluklari paylasmalari ve kiz cocuklarinin egitimine 6nem verilmesi asgari sartlar olarak
karsimiza ¢ikmaktadir. Biitiin bu sorunlar toplumsal cinsiyete dayal esitligin gelistirilmesiyle bu

da esitlikei sosyal politikalar olusturulmakla saglanabilir.
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Giris
Bu calisma kapsaminda kiiresellesmeyle birlikte kadin emek giictintin 6zelliklerinin déniismesi ve
niteliginin arttirilmasinin 6niindeki olanaklar ve engeller tartismaya agilacaktir. Kiiresellesme bir
olgu olarak ekonomik biitiinlesmeyi ve bununla birlikte gelisen toplumsal ve siyasi gelismeleri
icerir. Ekonomik biitiinlesmeyle genel olarak kastedilen emek giicli, sermaye ve mallarin
hareketlerinin kolaylasmasi ve hizlanmasi ve bu hareketlerin yeni yapilar, yeni ticari politikalar,
hukuki diizenlemeler olusturmasidir. Carr, Chen ve Tate’in (2000) agikladiklar1 gibi kiiresel
ticaret ve yatirim oriintiilerinin istihdam iligkileri ve diger borsa islemleri izerinde 6nemli etkileri
oldugu gorilmektedir. Kiiresel ekonomik biitiinlesme ve rekabetin etkilerinin piyasa iliskilerinin
temelden yeniden yapilandirilmasi ve artan esitsizlikle ilgili tic boyutundan bahsediyorlar: ilk
olarak sermayenin ulusoétesi hareketliligi ve isgiiciiniin gorece hareketsizligi, ikinci olarak biiyiik
sirketlerin uluslararasi hareketliligi ve kiiciik ve mikro isletmelerin gorece hareketsizligi ve
tciinci olarak uretim ve dagitimin kiiresel deger zincirlerinin yeniden yapilandirilmasidir.
Ugiincii boyutun “kiiresel montaj hatti” olarak tanimlandigini da séyliiyorlar (p. 124).
Topcuoglu Atasii (2012), 1970'lerden beri ekonominin kiiresel degisimiyle istihdamin
kosullarinin nasil degistigini maddeleyerek ifade etmistir:

1. Uretimin gelismis iilkelerden az gelismis tilkelere kaymasi,

2. Uretimin yogun olarak tageron sistemleriyle kurulmasi,

3. Calisma kosullarinda belirsizliklerin artmasi,

4. Az gelismis llkelerin daha ¢ok emek yogun sektorlerde liretim yapmaya baslamasi,

5. Agir sanayi olmayan emek yogun sektorlerde kadinlarin diisiik ticretli ¢alismasinin
yayginlik kazanmasi,

6. Kayit dis1 (enformel) sektorde istihdamin artmasi

7. Kadinlarin daha c¢ok niteliksiz kabul edilen kayit disinda, esnek ve siirekli olmayan
bicimde istihdam edilmesi,

8. Ulkeler arasindaki gelir dagilimu esitsizliklerinin artmasi,

9. Uretimin merkezi yapisinin ortadan kalkmasi ve tiim ¢ahsanlarin calisma kosullarinin

kotiilesmesi ve igsizligin artmasi. (p.6)

Kiiresel kapitalizmin etkisiyle kadin emeginin istihdam edilmesinin kosullarini inceleyen pek ¢ok
calismada cinsiyet ayrimciliginin kadin emeginin statiisiiniin olusmasinda etkili oldugu ifade
edilmektedir (Mies & Thomsen Bennholdt & Von Werlholf, 2008; Mies, 2011; Dedeoglu & Oztiirk,
2010, Sarkar, 2007; Walby, 2016; Jain, 2000, Furat, 2023). Cinsiyet ayrimciliginin ortaya ¢ikardigi

kadin emeginin statiistintin kosullar1 arasinda az gelismis tlilkelerdeki kadin emeginin uluslararasi
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dolasiminin 6zellikle bakim emegi olarak artmasi, kadinlarin giderek daha fazla kayit disi, esnek,
giivencesiz ve diisiik iicretli, nitelikli sayillmayan sektorlerde istihdam edilmesi, az gelismis
tilkelerde iiretimin daha ¢ok emek yogun sektorlerde gerceklesmesi sayilabilir. Ayrica kadin
emeginin ve yogun olarak kadinlar tarafindan yapilan islerin, erkeklerin islerine gore daha diisiik
nitelikli olarak tanimlandiklarin1 vurgulamak gerekir. Tiirkiye benzeri azgelismis iilkelerde
kadinlarin istihdami erkeklerinkine gére ¢ok daha azdir. TUIK 2023 istatistiklerine gore 15 yas
tistli istthdam orani kadinlarda %31,3 iken erkeklerde %65'tir.

Bu calismada kiiresellesmenin istihdam ve yoksulluk iizerindeki etkilerinden bahsedildikten
sonra kiiresellesmenin getirdigi teknolojik gelismelerin kadin emek giicliniin istihdamina etkileri
aciklanacaktir. Teknolojik gelismelerin etkisinden bahsedildikten sonra kadin isgiiciiniin
niteliginin arttirlmasinin engelleri ve niteliginin arttirilmasinin olanaklarindan bahsedilecektir.
Son olarak genel bir tartisma yapilacaktir.

Kiiresellesme, istihdam ve Kadin Yoksullugu

Yarar (2015), kiiresellesmenin etkisiyle neo-liberal politikalar az gelismis iilkeler tarafindan
uygulandiginda ulusal tiretimlerin ve istihdamin daraldigini ve isttihdamin esnek hale geldigini
vurguluyor. Boylelikle firmalar kiiresel diizeyde rekabete zorlanirken, rekabet giicii diisiik olan
cografyalar ve emek yogun sektorlerde issizlik, yoksulluk ve sosyal dislanmanin ortaya ¢ikma
olasilig1 artis gdstermektedir. Az gelismis lilkelerde neoliberal ekonomi politikalarinin sermaye
birikimini esas alan dogasi sebebiyle devletin sosyal refah politikalarindan geri ¢ekilmesiyle ahm
gliciiniin diisiik olmas1 yoksulluk sorunun derinlesmesine sebep olmaktadir (p.33). Diinya
ekonomisi kiiresel Olgekte uygulanan neoliberal ekonomi politikalariyla yodnetilmektedir.
Ozellikle ¢ok uluslu sirketler kiiresel diizeyde diinyanin farkli yerlerindeki yoksul hanelerin ticret
seviyelerini belirlemektedir. Bu da 6zellikle kadinlarin tek gelir getirici oldugu hanelerde ge¢imin
zorlasmasi anlamina gelmektedir. Ecevit'in (2003) calismasinda benzer bicimde ifade ettigi gibi
diinya tizerindeki emek giiciindeki esitsizliklere bakildiginda “yoksullugun kadinsilasmasi”’ndan
bahsetmek gerekir.

Ecevit (2003) Kadinlarin stirekli yoksullugunun devamini saglayan kosullar1 su bigimde
belirtmistir:

1. Hane gelirlerinin ve degerlerinin dagiliminda ve kontroliinde, kredi gibi liretken degerlere
erisimde, kaynaklar kullanmada, miilkiyet {izerinde s6z hakkina sahip olmada gii¢siiz konumda
olmalari ve esitsiz muamele gormeleri

2. Isgiici piyasasinda karsilastiklar1 ayrimciliklar; ev icinde yeniden iiretim ile ilgili
sorumluluklari nedeniyle iicretli ekonomik faaliyetlerinin sinirlamasi

3.  Ekonomik ve politik kurumlarda yasadiklari sosyal dislanmalar. (p.85)
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Ecevit (2003) bu yoksullugun derinligini ise su bicimde aciklamistir:

Diinyadaki toplam isgiicliniin 2/3’ ii kadinlara aitken; kadinlarin giinliik ¢alisma siireleri saat
olarak erkeklerinkinden %25 daha uzunken ve biitiin diinyada toplam gidanin %50’sini kadinlar
iretmekteyken, kadinlarin geliri diinya gelirinin yalmzca %10’u kadardir. Diinyanin tim
varliginin ancak %1’'i kadinlara aittir. Diinyadaki tiim yoksullarin %70’ini kadinlar
olusturmaktadir. Yoksul hanelerin toplami iginde kadin reis’li haneler cogunluktadir. (p.86)

Carr, Chen ve Tate’in (2000), belirttikleri gibi, kiiresel ticaret ve yatirim oriintiilerinin kadinlarin
emek giicii ve gelirlerine etkisinin olumlu veya olumsuz olmasi sektorel farkliliklara ve kadinlarin
ozelliklerine gore degisim goOstermektedir. Yazarlar, enformel sektorde ev temelli ¢alisan
kadinlarin durumlarim1t WIEGO'nun (Enformel Sektérdeki Kadinlar: Kiiresellesen ve Orgiitlenen)
HomeNet ve Kiiresel Pazar Programi verileri ile bolgeler arasi analiz ederek tehlikeleri ve
olanaklar aciklamaya ¢alisiyorlar (Carr, Chen ve Tate, 2000). Carr, Chen ve Tate’in (2000) de
belirttikleri gibi, kadinlarin enformel sektérde calismasi resmi istatistiklerde tam olarak
hesaplanmamaktadir. Kadinlarin enformel sektdrde iicretli istihdami goriiniir hale gelirse hem
enformel sektorde istihdam orani hem de kadin istihdam oranlar ytikselecektir. Ancak goriiniir
verilere bakildiginda bile toplumsal cinsiyet temelli li¢c saptama yapilabilmektedir. i1k olarak,
enformel sektérde calisanlarin cogu kadindur. ikinci olarak, enformel sektérdeki kadinlarin ¢ogu
kendisinin patronu (self-employed) ya da serbest ¢alisan ya da alt s6zlesmeli ¢alisandir. Bunlarin
arasinda gorece az sayida baskalarini istihdam eden isveren konumda kadin vardir (pp. 126-127).
Ayrica, kadinlar ve erkeklerin aym ticaret kolunda yaptiklann is tiirleri veya olgekleri
farklilasmaktadir. Genellikle, kadinlar daha ¢ok gida maddeleri temininde ve diisiik olcekte
calisirken, erkekler daha genis 6lcekte ve gida olmayan firiinlerin ticaretinde c¢alismaktadir.
Ugiincii olarak, kadinlarin ve erkeklerin ortalama gelirleri enformel sektérde azalmaktadir ve
erkekler ve kadinlar arasindaki gelir farki enformel sektérde artmaktadir. Kadinlar erkeklere gore
ylksek gelir faaliyetlerinde az sayida temsil edilmekteyken, diisiik gelir faaliyetlerinde ¢cok daha
fazla temsil edilmektedirler. Yazarlara gore, enformel sektor ve yoksullugun derinligi arasindaki
iliski alt sektorlere ve istihdamin bicimine (sahip olan isveren, kendini istihdam eden veya isci)
gore degismektedir (Carr, Chen ve Tate, 2000, p.127).

Kapitalizmin giiniimiizdeki isleyisine bakildiginda kadin emek giiciiniin statiisiiniin az gelismis
tilkelerin kiiresel ekonomik sistemdeki konumundan etkilendigi gériilmektedir. Mies'in da (2011)
ifade ettigi gibi, cinsiyetler arasindaki esitsizlik ve b6linmeye eslik eden toplumsal ve uluslararasi
boliinmeler isgiiciiniin farkli sektorlerdeki istihdamini etkilemektedir (p.30). Ataerkilligin
yaninda sOmiriiye dayali uluslararasi is boliimii ve emperyalizmin kadinlarin ezilmesi ve
somuriilmesinin kosullarini siirdiirdiigiinii sdyleyebiliriz. Kiiresel kapitalizmin isleyisi bir yandan

sermayenin kesintisiz birikimi ve ekonomilerin “bliylimesini” talep ederken, diger yandan ulusal
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ve uluslararasi sinifsal esitsizlikleri arttirarak, azgelismis tilkelerin ekonomilerini bor¢landirir ve
kadinlar1 emek giiclintin en altinda olmaya yonlendirir (Mies, 2011, p.30).

Sarkar da (2007) calismasinda Hindistan’daki kadin emek giiciiniin statiisiiniin neoliberal
ekonomik kosullarin etkisiyle nasil degisim gosterdigini sorguluyor. Kiiresellesme siirecinin
temelini olusturdugunu vurguladigi ticaretin ekonomik liberalizasyonu ve liberal piyasa
politikasinin toplumsal cinsiyet iliskileriyle nasil etkilestigini Hindistan 6rneginde agiklamaya
calisiyor (p.2). Kadinlarin geleneksel ge¢cim ekonomilerinde karar alma stirecinde esit ortak
olarak kabul gérmediklerini ve atalarindan kalan miilkiyetleri esit paylasamadiklarini ama bu
geleneksel kabullerin tartisilmaya baslandigini ifade ediyor. Ancak kiiresel olarak uygulanan
neoliberal ekonomi politikalariyla sendikalarin giiciiniin azaldigini, emegin daha esnek ve gecici
hale geldigini ve is gliclinlin kadinsilastigini ifade ediyor. Ona gore, kadin iscileri diisiik licretler
ve glvencesiz is kosullariyla istihdam etmenin miimkiin oldugu yeni hizmet sektorleri ortaya
cikmaktadir. Bu sektorlerde kadinlar, ‘daha esnek’, ‘alt sozlesmeli’, ‘evden ¢alisan’ ve ‘parga basr’
isler yapan, diisiik iicretle ve daha uzun saatler ¢alisan, is giivencesi gecici olan bir isgiiciidiir.
Bununla birlikte ihracat isleme bolgelerinde (Export Processing Zones) bu kosullarda ‘cevik
parmaklr’ kadinlarin en son ise alinip ilk isten ¢ikarildig bir isgiicii tipi oldugunu belirtiyor. Sonug
olarak, Sarkar’a (2007) gore; kiiresellesme ve ekonomik degisimler ile birlikte kadinlarin artan
bicimde isgiiciine katilimi, giiclenmelerine (karar verici olma, istihdam firsatlar1 ve 6zgiirliik)
degil de kadinlarin tiretken ve yeniden tretici sorumluluklarinin altinda ezilmelerine ve yeni
ayrimcilik ve magduriyet bicimlerine sebep oluyor goériinmektedir (pp.16-17).

Teknolojik Gelismeler ile istihdamin Déniisiimii

Bilgi ve iletisim teknolojilerinin gelismesi tarihsel olarak emek giiciinlin organizasyonunu
déniistiirmiistiir. Icinde yasadigimiz dénem yapay zekanin gelismesiyle endiistri 4.0 olarak
adlandirilmaktadir. Akdag ve Celik (2022), bu doénemi, Kagermann vd. (2013) ve Rifkin
(2013)’den alintilayarak acikliyorlar. “Bilgi ekonomisi” ya da “bilgi toplumu” olarak ifade edilen
bu dénemde “nesnelerin interneti’nden bahsedilmektedir (p.858). Aydin, (2018), endiistri 4.0'in
onceki donemlerden farkini agikliyor. Endiistri 4.0, ilk olarak 2011 Almanya Hannover fuarinda
ortaya atilan, insan giicline ihtiyag duymayan otonom bicimde calisan ve birbiri ile iletisim
kurabilen liretim sistemlerini iceren genislik ve derinlik olarak énceki teknolojiyi asan bir sistem
olarak goriilmektedir.

Bu sistemin onceki teknolojik degisimlerden farkli olarak insani teknolojinin gelistiricisi olarak
merkezde tuttugu ancak tam otomasyona dayali olarak insan giliclinii sistemin disarisina attig1
gozlenebilmektedir. Bir iiretim faktorii olarak sistemden dislanan insan kaynagi, teknolojik
degisimin gelistiricisi ve kullanicis1 olarak sisteme girmektedir. Dolayisiyla, insan giicliniin
gelistirilmesi anlaminda “teknolojik egitim” 6nem kazanmaktadir. Bu teknolojik egitim, veri

analizi yapabilme, analiz sonucu elde edilen verileri iiretim siireclerine aktarabilme becerisinin
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gelistirilmesi icin uygulanacak egitim olarak ifade edilebilmektedir (Aydin, 2018, pp.463-464). Bu
durumda teknolojik devrim ile nitelikli insan giicli disinda istthdamin azalacagi diisiiniiliirse,
kadin isgiiciiniin istihdaminin artmasinin kadin emek giiciiniin niteliginin arttirilmasina bagh
oldugu gorilebilir.

Akdag ve Celik (2022) teknolojik gelismelerin etkisiyle kadin istihdaminin nasil bir doniistime
girecegini tartisiyor. Bir yandan teknolojik gelismelerle kadin emek giiciiniin kadin emeginin
teknolojik degisimlere uyarlanmasiyla istihdamin artmasini saglayabilecegi 6te yandan emek
faktoriiniin liretim siirecinde yerini robotik teknolojilere birakmasiyla istihdamin azalabilecegi
ifade edilmektedir (p.858). Manyika J. ve digerlerinin McKinsey Global Organization raporundan
(2017) alintilayarak, gelecegin meslegi lizerine yapilan arastirmalarda, 2030 yilina kadar
otomasyon sistemlerinin gelismesiyle bircok isi robotlar yapacagi i¢cin 400 ile 800 milyon arasinda
insanin isini kaybedeceginin tahmin edildigini ifade ediyorlar (p.11). Bununla beraber, ayni
arastirma sonuclarina gére 75 milyon ile 375 milyon arasinda insanin meslek edindirme kurslari
ile yeni is imkanlari elde edebilecegi de diistiniilmektedir (Akdag ve Celik, 2022, p.859).

Kadin Isgiiciiniin Niteliginin Arttirilmasimin Engelleri

Kadin isgiliciiniin niteliginin arttirilmasinin 6niindeki en 6nemli engel kadin ve erkeklerin
toplumsal hayattaki sosyo-ekonomik, kiiltiirel ve politik var olusunun toplumsal cinsiyet
kabullerine dayali olmasidir. Toplumsal cinsiyete dayal kalip yargilar ve cinsiyetlere atfedilen
roller kadin ve erkek arasindaki biyolojik farkliliklarin 6tesinde kadin ve erkek olmanin giindelik
hayattaki isleyisine etki eder. Toplumsal cinsiyete dayali kalip yargilar ve roller ataerkil toplumsal
diizenin varhigini stirdiirmesini saglar. Hartmann (2006), ataerkilligi bir yap1 olarak, “maddi
temeli olan ve hiyerarsik de olsa erkekler arasinda, onlarin kadinlara egemen olmasini saglayan
bir karsilikli bagimlilik ve dayanisma kuran ya da yaratan erkekler arasi toplumsal iligkiler dizisi”
seklinde tanimlar (p.29).

Ataerkil bakis acis1 Heidi Hartmann'in (1976) belirttigi gibi kadinlarin yaptigi isleri (bakim emegi
veya ev isi gibi isler ya da is yerlerinde isin devami i¢in yapilan ev isi benzeri isler gibi) erkeklerin
yaptiklarindan daha degersiz sunarak; kadinlarin siirekli olarak erkeklerden daha niteliksiz
islerde calismalarina sebep olur. Bu durum da erkeklere bagimliligi zorunlu hale getirmektedir
veya baskalarina ihtiyac duymadan kendilerini gecindirmeye ¢alisan kadinlar diger kadinlara
gore dezavantajli hale gelmektedir. Ataerkil toplumsal cinsiyet kaliplar1 sistematik bir bigcimde
kiiresel kapitalizmin icinde de kadin isgiiciinii erkek isgiicline gore alt gruptaki meslek ve is
alanlarinda istihdam edilmek tizere alta siralamaktadir.

Pehlivan’in da (2017) ifade ettigi gibi; ataerkillik kavrami ideolojik bir yap1 olarak, kiiltiirel,
ekonomik, sosyal ve kurumsal alanlarda etkilidir. Ataerkil toplumsal yap, farkl cografya, kiiltiir
ve zamanlarda bi¢imi degisse de cinsiyet ayrimciligini onaylar. Ataerkil toplum yapisinda kadinin

sosyal, kiilttirel, politik ve ekonomik alanlarda erkege gore alta siralanmasi, baski altinda
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tutulmasi, ikincil goriilmesi olarak gerceklesir. Kalip yargilar, kadini, erkege gére zayif ve ona
bagimly, onun tarafindan korunmasi gereken olarak tanimlar. Bu yiizden, bu siralanan alanlarda
kadinlar geri planda kalirlar. Kadinlara uygulanan cinsiyete dayali ayrimcilik cinsiyet rollerine
bagh olarak gerceklesir (p.501).

Hartmann’in (2006) ataerkilligi kadinlarin erkeklere bagimhligini siirdiiren bir yapi olarak ifade
etmesini dogrulayan baska bir bulgu ise Tiirkiye benzeri azgelismis lilkelerde kadinlarin ticretli
iste istihdam edilmesinin diigiikliigii olarak karsimiza ¢ikmaktadir. TUIK istatistiklerine gére,
2024 y1l1 Ocak ayinda kadinlarda istihdam oran1 % 32,4 ve erkeklerde % 66’dir. 2025’te atil isgiicti
orani % 28,4 ve issizlik oranm1 %8,2’dir. Haftalik calisma saati 2025 subat ayinda kadinlar i¢in %
39,4 ve erkeklericin % 45,3’tir. Bu stire AB iilkeleri icin kadin ve erkeklerin ortalamasi alindiginda
36 saattir. [lkkaracan (2012) calismasinda, Tiirkiye’nin makro ekonomik kosullariyla birlikte evde
tek gelir getirenin erkek oldugu aile modelinin degisime direndigini ve kadinlarin ¢ogunlugunun
tam zamanl ev kadimi olup ftcretli istihdama katilamadigini ve erkeklerin evdeki is yiikiinii
paylasmaya direndiklerini ifade ediyor. TUIK’in 2021’deki Tiirkiye Aile Yapisi Aragtirmasi bu
durumu dogrulamaktadir. Asagidaki tablo ilgili arastirmanin Tirkiye diizeyinde hanedeki

islerden sorumlu kisilere dair verileri diizenlenerek olusturulmustur. (TUIK, 2021)

HanedekKi isler Hane halki ferdi degil % |Kadin % | Erkek %
Yemek yapma 3,8 85,4 10,8
Evin badana/ boyasi 54,3 8,1 37,6
Camasir yikama (makine olsa bile) | 3,4 85,6 11,0
Aylik faturalarin 6denmesi 4,7 21,2 74,1
Basit dikis yapma 8,1 83,0 9,0
Aksamlari ¢ay servisi 3,0 83,4 13,6
Sofranin kurulup kaldirilmasi 2,5 84,8 12,7
Evin giinliik toplanmasi ve

temizlenmesi 3,6 85,4 11,1
Evin haftalik/ aylik temizlenmesi | 8,8 80,9 10,3
Cocuk bakimi 3,3 94 4 2,3
Giinliik/ haftalik gida alisverisi 4,0 46,7 49,3
Bulasik yikama (makine olsa bile) |2,6 85,6 11,8
Kii¢lik bakim, onarim, tamir isleri | 25,2 9,6 65,2
Utii yapma 6,7 81,8 11,5

Yukaridaki tabloda gériildiigii gibi, TUIK’in 2021 de Tiirkiye genelinde yaptig1 calismada, cinsiyete
dayali is bolimiiniin devam ettigi goriilmektedir. Geleneksel anlamda kadin isi olarak gértlen
islerin (yemek yapma, camasir yikama, cay servisi, basit dikis yapma, sofranin kurulup

kaldirilmasi, evin temizligi, cocuk bakimi, bulasik yikama ve iitii yapma isleri) cogunlugunu
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kadinlar yaparken; erkeklerin aylik faturalarin 6denmesi (gelirin saglanmasi) ve tamir islerinden
cogunlukla sorumlu olduklar1 goriilmektedir. Sadece gida alisverisi oranlari1 birbirine yakin
gorilmektedir.

Kiiresel kapitalist ¢calisma iliskileri icerisinde ataerkil toplumsal cinsiyet kabullerinin etkisiyle
kadin isi sayilan islerin niteliksiz kabul edilip kayit disi, esnek, giivencesiz ve diisiik licretli olmasi
sik rastlanan bir durum olarak karsimiza ¢ikmaktadir. Daha 6nce belirtildigi gibi kadinlarin
enformel sektérde daha fazla temsil edilmesine ek olarak enformel sektorde yer alan kadinlarin
erkeklere gore sistematik olarak daha diisiik iicret aldig1 bilinmektedir. ILO (2012) raporuna gore
verisine ulasilabilen 41 iilkeden 29’unda enformel sektorde kadinlarin orani erkeklere gore daha
yuksektir.

Bunlara ek olarak, kiiresellesmenin etkisiyle, emek giicliniin dolasimi kolaylastig1 icin kadin isi
olarak kabul edilen enformel sektordeki islerin cogunun gégmen kadin emeginin istihdam edildigi
alanlar haline gelmesi s6z konusu olmustur. Bu durumda daha az gelismis tilkelerden gelen kadin
gocmenler cogu zaman kayitsiz bir bicimde baska birinin evinde yasayarak istihdam edilmektedir.
Bu kadinlar, hem baska bir iilkede yasayan etnik kokeni farkl kisiler hem de kadinlar olarak
yapisal esitsizlikler ile karsi karsiya gelmektedir. Tiirkiye benzeri iilkelerde bu sektorlerde calisan
kadinlarin kayith hale gelmesi i¢in sosyal politikalar diisiintilmemektedir. Cogu isinden olmamak
icin her an sinir disi edilebilecek kosullarda istihdam edilir.

Ataerkil toplumsal cinsiyet kabulleri ayni zamanda kadinlarin meslek secimi, ise alim ve iste
ylkselme gibi durumlarda erkeklere gore daha dezavantajli konuma sahip olmalarina sebep olur.
Kadinlar ¢ogunlukla meslek ve is yerinde pozisyon secimlerinde ev isleri ve bakim emegini
yuklerini disiinerek secimler yaparlar. Bu ylizden is yerinde uzun ¢alisma saatleri ve emek giicii
bekleyen islerden ¢ekilebilirler. Bunun yerine ev islerini birlikte yiiriitebilecekleri isleri tercih
edebilirler. Kurum ve sirketler de yine kadinlarin evdeki is yiikiinti dikkate alarak kadinlarin
yonetici olmasim ¢ogunlukla tercih etmemektedirler. Ise alim ve iste yiikselme durumlarinda
cogunlukla daha iist pozisyondaki isler “erkek isi” olarak tanimlanmaktadir.

Bunlara ek olarak, kurum ve sirketlerde daha tist pozisyondaki islerde istihdam edilebilmek icin
ancak yliksek egitim ile elde edilebilecek nitelikler gerekli olmaktadir. Kadinlar ise ¢ogunlukla bu
nitelikleri edinmek icin uygun egitim firsatina sahip olamamaktadir. Tiirkiye benzeri azgelismis
iilkelerde hanelerin sinirli imkanlarn varsa kiz ¢ocuklarinin degil de oncelikli olarak erkek
cocuklarimin egitim imkanlarina ulagabilmesi séz konusu olabilmektedir. Is giiciinde nitelikli
olarak tanimlanabilmek i¢in egitim imkani sunulsa bile, yine daha cok cinsiyet temelli meslek
ayrismasinda kadin isi olarak goriilebilecek (¢ogunlukla bakim emegini vermeyi kapsayan) ve ev
islerine dair yiikiimliiliiklerini stirdiirebilecekleri islerde (6gretmenlik, hemsirelik vb. islerde)

egitim almalar1 uygun bulunmaktadir. Bu isler kiiresel emek giicii piyasasinda giderek daha fazla
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oranda alta siralanan meslekler haline gelmektedir. Bu durum kadin ve erkekler arasindaki
esitsizliklerin artmasina sebep olabilir.

Biitiin bu kadin emek giicliniin niteliginin ylikseltilmesine engel olan durumlarin (kadin isi sayilan
islerin niteliksiz kabul edilip, kayit disi, esnek, giivencesiz ve diisiik licretli olmasi; kadinlarin iist
diizey egitim alamamasi, meslek secimi ve iste ylikselme konularinda dezavantajli konumda
olmalari) temelinde kadinlarin “bagimli” aktorler olarak diisliniilerek, evin yeniden iiretim ve
bakim emeginden sorumlu olmalar1 yatmaktadir. Oztiirk Yaman ve Dedeoglu'nun (2010) ifade
ettigi gibi, toplumsal cinsiyete dayali is boliimiiniin de bir sonucu olarak, kadinlar evdeki isleri ve
bakim islerini siirdiirmek durumunda kaliyorlar. Giiglii ataerkil iliskilerinin sonucu olarak ‘erkek
isi’ ve ‘kadin isi’ arasinda kat1 bir ayrim bulunuyor (p. 9). Bu ayrimin sonucu olarak, ticretli is esas
olarak erkek isi olarak goriiliirken; kadinlarin ticretli ise dahil olmasi ailenin gelirine katkida
bulunmak, koca issiz kaldiginda ailenin gecimini iistlenmek vb. oluyor. Ayrica kadinlar, ticretli
calisan olsalar da ev icindeKki islerini ve bakim emegini listlenmeye devam ediyorlar.

Ataerkil toplumsal kaliplar sebebiyle kadinlarin ev icinde yaptiklari islerin “goériinmez emek”
durumunda olmasi ve bu isi yalnizca kadinlarin yapmasinin beklenmesi de kadinlarin enformel
sektérde giivencesiz, esnek ve gecici islerde ¢alismayi tercih etmesine sebep olmaktadir (Oztiirk
ve Basar, 2018, p.43). Acar-Savran (2012) “goriinmez emek” ya da “karsiliksiz emek” kavraminin
cinsiyete dayali is boliimiiniin getirdigi ataerkil iliskiler cercevesinde anlasilmasi gerektigini ifade
ediyor. Bu emek biciminin gériinmez emek olmasinin sebebi olarak “dogallastirilmis emek”
olmasi, toplumsal olmayan dolayisiyla “dogal” bir alan olarak insa edilmis olmasi oldugunu
vurguluyor. Evde yapilan isler kadinlarin dogal yatkinliklar1 olarak goriildigi, emek harcama ve
is olarak goriilmedigi icin, belirlenmis mesai saatleri olmadig1 ve karsiliksiz olduklar1 icin
goriinmez olmaktadir.

Feminist ekonomik bakis a¢ilar1 kadinlarin ev icinde licretsiz yaptiklari isleri yeniden tlretim
olarak tanimlarlar. Yeniden iiretim, toplumsal diizenin var olan kapitalist tretim iligkileri
cercevesinde yeniden iiretilmesi olarak diistintilmektedir. Yeniden iiretim emegi {i¢ ayr1 duruma
vurgu yapar: ilki tiiriin biyolojik yeniden iiretimi, ikincisi emek giiciiniin yeniden iiretimi ve
ticlinctisii tedarik ve bakimin yeniden tliretimi. Emek gliciiniin yeniden iiretimi, hanede yasayan ve
tcretli istihdama katilan bitiin bireylerin ¢alismaya devam edebilmesi i¢in ihtiyaclarinin
karsilanmasini icerir. Ugilincii durum, iiretken olmayan hane iiyelerinin (yasl, ¢ocuk, engelli, hasta
vb. gibi) bakimini icerir (Coban, 2023, p.457).

Acar Savran’a gore, (2012) bakim emegi ile licretsiz/karsiliksiz ev i¢c emegi ayr1 diisiinmek
gerekir:

Bakim kavraminin, feminist yazinda ev islerinden ayri, basli basina bir kavram olarak ortaya
cikmas1 iki gereksinimden kaynaklandi. Her seyden o6nce, feministlerin ev emeginin

toplumsallasabilir, ev disina ¢ikarilabilecek boliimiinii dile getirmek icin ihtiyaglar1 vardi bu
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kavrama. Kamusal ya da 6zel ¢ocuk bakim merkezleri, kresler, hasta ve yasli bakim merkezleri,
kamusal saglik hizmetleri vb. taleplerini bakim emegi kavramiyla temellendiriyorlardi. Ama
ayrica, bakim emegi evde harcanan emegin duygusal boyutunu dile getiriyordu. Kuskusuz bakim
emegi duygusal emekten ibaret degildir; bakim s6z konusu oldugunda duygusal emekle fiziksel
emek i¢ icedir: Hastaya sefkat gostermek, yashlarla vakit gecirmek de bakim emegidir, hastanin
altini temizlemek de (...) Bakim emegi bir yaniyla da hep ev isidir. Dolayisiyla, bakim emegini kendi
icine kapali bir kavram olarak mutlaklastirmamak gerekir (p.75).

Bakim emegi ayrimi kendisine bakacak durumda olmayan yash ve g¢ocuklarin bakimi olarak
licretsiz ev isinden ayrilmaktadir. Ucretsiz ev isi sorumlulugunun kadinlara kalmasi ise ailede bu
isleri paylasabilecek olan bireylerin ataerkil norm ve beklentilerden dolayr bu alandan
cekilmesiyle gerceklesmektedir. Ataerkil toplumsal yapi, bir hanede bakim emeginin
karsilanmasinin duygusal/iliskisel/ailesel baglar ile de desteklenen bicimde kadinlar tarafindan
yiiriitiilmesini talep eder. Goniillii Atakan’in (2018) da, (Toks6z, 2012; Oniir, 2015; Ozkaplan,
2009; KEIG, 2015) belirttigi gibi, bu emek tiiri, “duygusal emek”,” karsiliksiz emek”, “6denmeyen
bakim isi”, “piyasa dis1 calisma”, “sosyal yeniden iiretim” olarak da ifade edilmektedir (p. 130).
Coban’'in (2023, p. 458) da vurguladig1 gibi, kendi ihtiyaclarin1 karsilayamayan bireylerin
ihtiyaclarini karsilamak olarak anlasilan bakim emegi sosyal politikalarin konusudur. Kalaycioglu,
Rittersberg- Tili¢ ve Celik (2016), Erdogdu ve Toksoz'iin (2013) yaptigi calismalara atifta
bulunarak, bakim emeginin yavas yavas metalastigini ancak kayit disi bir istihdam sagladigini
ifade ediyorlar (p.11). Bakim emeginin kadin istihdamina engel olusturmasi veya kadinlarin kayit
dis1 istihdamina vesile olmasi kadinin insan haklar1 agisindan bakildiginda bir sorun tegskil
etmektedir. Bu nedenle sosyal politikalarla yakindan iliskilidir. Bakim ve hizmet kurumlarindan
yararlanmak hem c¢alisan ana baba hem de ¢ocuk acisindan temel bir insan hakki olarak
tanimlanmistir (Yiicel Dericiler, 2022, p. 606).

Bakima muhtag bireyler arasinda olan ¢ocuklara yonelik bakim hizmetlerinin saglanmasi 6zellikle
okul dncesi bakim, gozetim ve egitim konularinin 6ne ¢ikmasina sebep olmustur (Coban, 2023, p.
458). Intepe ve Oztiirk’iin (2024) OECD raporundan alintiladigi gibi; OECD Aile Veritabam
verilerine gore erken cocuk bakimi ve egitimi icin yapilan kamu harcamalarinin gayrisafi milli
hasilaya orani OECD iilkelerinde ortalama % 0,8 iken, Tiirkiye’de bu oran en alt siralarda kalarak
% 0,3 olarak gerceklesmistir (OECD, 2024). OECD 2021 verilerine gore, OECD iilkeleri i¢inde (43
iilke) Turkiye erken c¢ocuk bakim ve egitim hizmetlerinde en alt siralarda yer aliyor. 0-2 yas
cocuklarin bakim ve egitim hizmetlerinden yararlanma orani1 % 3 olarak en alt siradadir. 3-5 yas
arasindaki ¢cocuklarin bakim ve egitim almalari ise Giiney Afrika’dan sonra sondan ikinci olarak
% 31,7 oranina sahiptir. Bu oranlara ¢ocuklarin yasi ile bakarsak; disaridan ¢ocuk bakimi ve
egitiminin orani 3 yasindakiler icin % 6,4, 4 yasindakiler i¢in % 20,1 ve 5 yasindakiler i¢cin % 67,7

olarak tespit edilmis.
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TUIK (2024) verilerine gore, Milli Egitim Bakanlig1 Orgiin Egitim Istatistiklerine gére okul éncesi
egitim seviyesinde bes yas net okullasma oraninin, 2022 /23 6gretim yilinda % 85,0 iken 2023 /24
Ogretim yilinda % 84,3 oldugu goriildii. Bes yas net okullasma orani cinsiyete gore incelendiginde,
bu oran erkek cocuklar icin % 84,5, kiz cocuklar icin % 84,0 oldu. ilkokul seviyesinde net
okullasma orani 2023/24 6gretim yilinda % 95,0, ortaokul seviyesinde net okullasma oran1 %
91,5 ve ortadgretim seviyesinde net okullasma orani % 88,0 oldu.

Ayrica OECD verilerinde diger bazi iilkelerin verileri olmasina ragmen Tiirkiye'de enformel ¢ocuk
bakim hizmetinden faydalananlarin oranlarina dair bir veri bulunmuyor. Ancak olduk¢a ¢ok
sayida calisan annenin enformel/kayitsiz bicimde c¢ocuk bakim hizmeti aldiklar1 tahmin
edilmektedir. 2019’da enformel cocuk bakim hizmetinden faydalanmada OECD iilkeleri
ortalamasi % 24 iken, en ¢ok olan Romanya’da bu oran % 51,4’tiir. Tiirkiye’'nin bes yasina kadar
olan ¢ocuklarin bakimi i¢in hizmet alinmasinin OECD iilkeleri icinde en diisiik oranda olanlar
arasinda olmasi ve enformel sektérde hizmet alimu ile ilgili veri olmamasi bize yiiksek oranda
annelerin bakim veren hizmeti sorumlulugunu aldigimi géstermektedir. Ayrica TUIK (2021)
verilerine gore; hanedeki islerden sorumlu isler hakkindaki veriler kadinlarin % 94,4 oraninda
cocuk bakimindan sorumlu olduklarini géstermektedir.

Bunu destekleyen baska bir veri ise ¢ocukla ilgili izin verileridir. Kadinlar i¢in iicretli annelik izni
16 haftayken, {licretli babalik izni yalnizca 1 haftadir. OECD (2023) verilerine gore OECD iilkeleri
icinde Ispanya’da 16 haftalik bir babalik izni varken, OECD ortalamasi 2,5 haftadir ve pek cok
Avrupa lilkesinde 4-5 haftadir (OECD, 2024). Unliitiirk (2023) Tiirkiye’de ¢ocuk bakim rejimini
sorguladig1 makalesinde, Tiirkiye'deki refah rejiminin, kadinlarin ve erkeklerin birlikte bakim
sorumlulugu alan kisiler olarak kabul edildigi “evrensel bakim veren” bir modelle yeniden
orgiitlenmesi gerektigini vurguluyor (p.54). Halen Tiirkiye’de ¢alisan kadinlar igin 4857 sayil Is
Kanunu ve 657 Sayili Devlet Memurlar1 Kanunu’yla diizenlenen annelik izni siiresi, dogum oncesi
8 hafta ve dogum sonrasi 8 hafta olmak tizere 16 haftadir.

2016 y1linda yeni bir yasayla dogum sonrasi analik izni siiresi sonunda kadin memur ve is¢ilerin
istekleri halinde analik izni bitiminde baslamak iizere birinci dogumda iki ay, ikinci dogumda dért
ay, sonraki dogumlarda ise alt1 ay siireyle giinliik calisma siiresinin yarisi kadar calismalari
diizenlendi (Unliitiirk, 2023, p.58). Bu calisma yayina hazirlanirken 18 Temmuz 2025 tarihli
32959 sayili Resmi Gazete’de, 657 sayili Devlet Memurlari Kanunu'na eklenen maddeye
dayanilarak hazirlanan “Devlet Memurlarinin Yarim Zamanli Calisma Hakkinin Kullanimina
lliskin Yonetmelik” yayinlandi. Bu yonetmelige gore, devlet memurlan (her iki cinsiyet de yar
zamanli ¢alismay talep edebilir sekilde) maaslarinin yarisini alarak her dogan ¢ocuk sonrasi yari
zamanli ¢alisabilecek. Ancak maaslarin yariya diisecek olmasi sebebiyle yonetmeligin erkekler

tarafindan kullanilmasina pek sik rastlanilmayacag diisiiniilmektedir.
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Ilkkaracan (2013) calismasinda Tiirkiye'nin gelismekte olan bir ekonomi olarak aile merkezli bir
bakim rejimi ve eslik eden kadinlarin isgiicli pazarinin disinda tutulmasinin bagimlilik iceren
oriintiiler ortaya ¢ikardigini vurguluyor (p.1). Bu oriintiiniin cinsiyete dayali is béliimiin olduk¢a
baskin oldugu bir isgiiclii pazar1 ve giderek muhafazakarlasan cinsiyet politikalarini igerdigini
ifade ediyor. Ilkkaracan (2012) calismasinda, ataerkil uzlasinin yasal ve sosyal giivenlik yapisina
herhangi bir kurumsal aile-is uzlastirma sisteminin eklenmemesiyle pekistirildigini savunuyor
(p.30). Bununla birlikte Tiirkiye’deki kadin istihdamina dair tartismalarda makro politikalar,
kurumlar ve cinsiyete dayali is boliimi tartisilmadigl i¢in yiizeysel bir sekilde yalnizca kadinlarin
egitimine odaklanildigini iddia ediyor. Bu nedenle, daha derin bir analizle birlikte kadinlarin
ekonomik bagimsizliginin engellerini iyi teshis etmek icin makro ekonomik ortam, kurumlar,
toplumsal cinsiyet ideolojisi ve farkli kadinlarin kosullar1 ve taleplerinin dikkate alinmasi
gerektigini séyliiyor.

Kadin isgiiciiniin niteliginin arttirilmasina dair engeller anlasildig1 iizere toplumsal cinsiyet
kabulleri ve ataerkilligi glindeme getirerek ve kadinin ticretli ve karsiliksiz emeginin birlikte
analiz edilmesiyle asilabilir. Kadin isgiiciiniin niteliginin arttirilmasinin olanaklarinin da ataerkil
bakis a¢isina direnen feminist bir bakis acisiyla engelleri kaldirmaktan gectigi goriilmektedir.
Ilkkaracan (2012) belirttigi gibi, Tiirkiye benzeri iilkelerde kadin istihdammnin kosullarini
dontstiirmek; kadinlarin egitimini arttirmanin disinda ¢ocuk ve yash bakiminin desteklenmesi,
ebeveyn izinlerine dair diizenlemelerin yapilmasi, toplumsal cinsiyet kabullerinin tartisilmasi,
enformel sektdrde kayit dis1 istihdamin 6nlenmesi ve istihdamin artisini hedefleyen politikalar
gelistirilmesi gibi basliklar icermektedir (p.30). Bu bashklar kadin isgliciiniin niteliginin
arttirllmasinin olanaklari tartisilirken daha detayli incelenecektir.

Kadin Isgiiciiniin Niteliginin Arttirilmasinin Olanaklari

Kadin isgiiciiniin niteligini artirabilmek ve kadin istihdaminin kosullarinin degisebilmesi icin
toplumsal cinsiyet kabullerinin déniismesi ve esitlik¢i politikalarin uygulanmasi gerekmektedir.
Bu degisikligin gerceklesebilmesi yerel, ulusal ve uluslararasi diizeylerde program, proje ve
politika gelistirebilecek toplumsal aktdrlerin olusmasi ve onlarin aktif faaliyetleri ile miimkiin
olabilir. Bu toplumsal aktdrlerin basinda kadin orgiitleri yer almaktadir. Dolayisiyla kadin
isgiiciiniin niteliginin artmasi ve kadin istihdaminin kosullarinin degisebilmesi icin olanaklar
genisletecek ilk adim kadin orgiitlerinin aktif varhiginin gelistirilmesi olarak karsimiza
cikmaktadir.

Yerel, ulusal ve uluslararasi diizeyde toplumsal cinsiyet esitligi icin ¢alisan kadin orgiitlerinin
sayilar1 zaman i¢inde artis gosterse de uyguladiklari proje, program ve politikalarin etkinligini ve
bagimsiz politika tiretme kapasitelerini arttirmak 6nem kazanmaktadir. Kadin konusunda ¢alisan
STK’larin 6zglir bicimde politika olusturmakta zorlanmalar: ve kendi varliklarini siirdiirebilmek

icin fon aldiklar1 kurumlarin (ulusal devletlerin kurumlari, uluslararasi ve ¢ok uluslu kurumlar:
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BM ve DB, IFAD, ILO, AB gibi) destekledikleri proje ve programlari uygulamak zorunda kalmalari
s6z konusu olmaktadir. Bu kurumlarin kadin erkek esitligini saglamaktan baska glindemleri
oldugunu da belirtmek gerekir. Sancar (2011) bu giindemleri iic madde olarak 6zetlemektedir.
Birincisi kalkinma ve gelisme politikalarinin kadinlari icermesidir. ikincisi silahli catisma ve savas,
etnik ayaklanma ve etnik temizlik gibi glivensizlik yaratan siyasal gerilim, zorla gé¢ kosullar1 vb.
durumlarda kadinlarin sorunlarinin ele alinmasidir. Ugiinciisii ise “kadinin insan haklan”
cercevesinde kadinlarin 6zel yasamda (6zellikle evlilik ve aile iliskileri icerisindeki) yasadiklari
siddet, bagimlilik ve ayrimciligin insan haklari ihlali olarak tanimlanmasidir (pp. 72-73).

Sancar (2011) kadin orgiitlerinin bagimsiz politika iiretememesinin nedenlerinden biri olarak
kiiresel kadin hareketinin gelismesinin neoliberal piyasa odakl politikalarin yayginlik kazandig
bir diinya siyaseti donemine denk gelmesini gérmektedir. Bu ylizden kadin 6rgiitleri tarafindan
yoksullasmanin bir insan hakki ihlali olarak tanimlanmasi miimkiin olmamistir (p.74). Sancar
(2011) boylelikle kadin hareketlerinin kadinlar icin 6zglirliilk ve esitlik yaratmada yetersiz
kaldigini, bu alanda ¢alisan kadinlarin proje profesyoneline doniistiiglinti vurguluyor (p. 75). Bu
kisitin disina ¢ikmak i¢in kadin orgiitlerinin kendi aralarinda ortak hedefleri i¢in birlikte
miicadele etme ve dayanisma yaratmalari kadinlara bir alan yaratabilir. Bu ortak hedeflerden biri
kadin isgiicliniin niteliginin doniismesi ve yoksullugun bir insan haklari ihlali olarak tanimlanarak
onlenmesi olabilir. Yarar'in (2015) belirttigi gibi kadin yoksulluguyla miicadele eden STK’larin
ilgili uluslararasi ve ulusal aktérlerin makro ekonomik politikalarini elestirel bir degerlendirme
yapmadan uygulamalar1 kiiresel esitsizliklerin strdiiriilmesine ve neoliberal diinya diizeninin
derinlesmesine sebep olmaktadir (p. 32).

Yarar (2015) calismasinda AB icinde egemen olan neoliberal yaklasim gercevesinde yoksullugu
kalkinma meselesi olarak goren yaklasimin ¢6ziim olarak yalnizca kadinlarin ekonomik olarak
“aktiflestirilmesi” ile kadinlarin giiclendirilebilecegi ortak goriisiine sahip oldugunu vurguluyor.
Kadinlarin ekonomik olarak aktif olmasiyla ve bireysel olarak giiclenmeleriyle kadin
yoksullugunu 6nleme hedeflerinin birlikte tartisilmasi gerektigini belirtiyor. Kadinlarin istihdama
katilamamasi, yoksulluklari ve ekonomik olarak aktif olmamalari bireysel sorunlarin ¢ok 6tesinde
kiiresel diizeyde yapisal sebeplere isaret ediyor (p. 43). Bu nedenle 6zellikle kadinlarin ekonomik
alandaki etkinlikleriyle ilgili calisan STK’larin yoksullugu stirdiiren makro yapisal dinamikleri
glindeme getirmeleri ve yerel diizeydeki farkliklar1 dikkate alan politikalar iiretmeye
calismalarini 6neriyor (Yarar, 2015, p. 45). Bu ¢oziimler “demokratik vatandaslik iliskileri” ve
“radikal demokrasi ve haklar” temelinde yapilandirilabilir.

Ikinci olarak Yararin (2015) Wichterich’tan (2004) alintilayarak anlattign gibi kiiresel
kapitalizmin etkisiyle “sosyal giivenligin feminizasyonu” olarak tanimlanan duruma kars1 aktif
direnis gostermek gerekir. “Sosyal giivenligin feminizasyonu” ulusal devlet politikalarinda sosyal

giivenlik azaldig1 zaman bu islevin ailelere ve 6zellikle kadinlara birakilmasi anlamina gelir. Bu,
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isttihdamin azaldig1 dénemlerde kadinlarin ev ici hizmetler i¢in uygun goriilmelerini ve licretsiz
yapilan kadin emeginin artmasini, ticretli emekten tcretsiz ev ici emege donlismelerini, sosyal
hizmetlerin devletin sorumluluk alani disinda itilmesini ve kadinlarin sosyal yardimlasma ve
dayanisma aglarinin etkinliginin arttirilmasini icermektedir. Bu durumda kadin konusunda
calisan STK’lara kadinlar icin daha yogun iicretsiz yeniden {liretim emegi olmalari anlamina gelen
“Sosyal glivenligin feminizasyonu”na karsi uyanik olarak kadinlarin sorumluluklarini arttirmak
yerine devlete sorumluluklarini hatirlatan bir konum almalari 6nerilmektedir (Yarar, 2015, p.44).
Ayrica kadin orgiitlerinin eger taban orgiitlerine doniisebilirlerse yerel diizeyde sosyal
hizmetlerin gerceklestirilmesinde denetleyici rol tstlenebileceklerini de belirtiyor (Yarar, 2015,
p. 45).

Ugiincii olarak, kadin girisimciligi ve kooperatiflerini desteklemeye calisan kurum ve kuruluslarin
kadin emeginin degerlendirilmesi konusundaki politika ve projelerini; esitsiz toplumsal cinsiyet
iligkilerini ve esitsiz cinsiyete dayali is b6limiint doniistiirmeyi hedefleyen bicimde olusturmalar1
kadin emeginin niteliginin ve konumunun artmasina etkide bulunabilecektir. Kurtege Sefer
(2023) de calismasinda kadin kooperatifleriyle etkilesim halinde bulunan KEDV (Kadin Emegini
Degerlendirme Vakfi), KEIG (Kadin Emegi ve istihdam Girisimi) ve Ozyegin Universitesi Kirsal
Kalkinma Vakfi'nin iiyeleriyle yaptig1 goriismeler ve ilgili kurumlarin rapor yayinlarinin icerik
analiziyle bu kurumlarin kadin kooperatifleriyle etkilesimini, politikalara yonelik tutumlarini ve
faaliyetlerini analiz ediyor.

Bu analizle birlikte ilgili kurumlarin kiiresel kapitalizmin makro kosullarinin ne élciide ve hangi
yontemler ile disina c¢ikabildiklerini tartisiyor. Bu durumda ilgili kadin kooperatiflerini
destekleyen kurumlar, kadinlarin talep ve beklentilerini dikkate alan, ekonomik faaliyetlerin yerel
dinamikler icinde stirdiiriilmesini saglayan ve cinsiyete dayali esitligi merkeze alan yaklagimlar,
politikalar ve projeler gelistirmekte zorlanmaktadir. Acosto ve digerlerinin (2021) ifade ettikleri
gibi herhangi bir yerel baglamda kadin emeginin konumunun yilikselmesi ve cinsiyet esitligine
katkida bulunmak icin planlanan ve uygulanan projelerin erkek egemen toplum yapisini dikkate
almas1 gerekiyor. Ataerkil toplum yapisi igerisinde projelerin kadinlarin karar verici
olabilmelerini ve kendi emeklerinin kontroliinii ellerine almalarini kolaylastiracak ¢oziimler
disiiniilerek planlamasi kadin emeginin statiistiniin artmasina katkida bulunabilir.

Dordiincii olarak, cinsiyete dayali is boliimiiniin ticretli istihdama katiimda kadin isi ve erkek isi
olarak ayrilan meslek gruplarini olusturmasini engelleyecek politikalarla kadin emeginin
statiisiinlin artmasina katkida bulunulabilir. Akdag ve Celik (2022:861) calismalarinda, WEF
(2020)’ ten aldiklar1 veriyle kiiresel diizeyde kadinlar ve erkekler arasinda en biiyiik farkin oldugu
meslek grubu olarak Veri Madenciligi (%26 kadinlar iken % 74 erkekler), Miihendislik (% 15
kadinlar iken % 85 erkekler) ve Bulut Bilisimi (%12 kadinlar iken % 88 erkekler) olarak ifade
ediyorlar (p. 861). Yazarlara gore (Akdag ve Celik, 2022), meslek gruplari arasindaki farkliliklar
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kadinlarin daha ¢ok, az olduklar: sektorlere dahil olmalari ve yonetici olarak calisabilmeleri ve
bunun miimkiin olabilmesi i¢cin ulusal, uluslararasi ve bolgesel politika ve projelerin gelistirilmesi
ile azalabilir (p. 861). Akdag ve Celik’in (2022) AB iilkelerinden aldig1 verilere gore, Avrupa
Birliginde kadinlarin gesitli sirketlerde yoneticilik pozisyonunda olma zorunlulugu ve esnek
calisma saatlerinin getirilmesi kadinlarin istihdam oranini arttirmistir (p. 862). Ayrica 2000-2018
yillar1 arasinda secilmis on bes OECD {ilkesinde yenilikgi tiretimlerin kadin istihdami tizerindeki
etkisini arastirmislardir. Teknolojik anlamda yenilik¢i faaliyetlerin kadin isgiicii orani, kadinlarin
isgiiciine katilim orani ve biiylime tizerinde olumlu etkiye sahip oldugunu bulmuslardir (Akdag ve
Celik, 2020).

Benzer bir sekilde Cafri ve Selci (2020) ¢alismalarinda 2000-2015 ddnemine ait veriler ile
teknolojiyi temsilen kullanilan Ar-Ge harcamalari, yiiksek teknolojili patent basvurular1 ve
internet kullanicilarn gibi degiskenlerin kadin istihdami iizerinde olumlu etkiye sahip oldugunu
bulmuslardir (p. 3265). Ayrica yoksullugun ve gociin kadinlarin istihdamini arttirdigini ve
yoksulluk, goc¢, egitim, hiikiimet etkinligi, ilkdgretimde okullasma gibi degiskenlerin kadin
istihdamina etkide bulundugunu da tespit etmislerdir. Baska calismalarda da bilgi islem
teknolojilerinin yayginlasmasinin ve dijitallesmenin kadinlara is giicii piyasasinda daha seffaf,
esnek ve yenilik¢i olmaya imkan sagladigi ve online islemlerin yayginlasmasinin pek cok sektorde
(egitim, bankacilik, sigortacilik, medya, telekomiinikasyon, endiistriyel iiriinler, otomotiv, enerji,
ulastirma, tiiketici triinleri gibi) istihdama erisimi kolaylastirdig1 ve kadinlarin engellerinin
azalmasina yardimci oldugu ifade edilmistir (Raja vd., 2013; Suhaida vd., 2013).

Toprake1 Alp ve Aksoy (2021) Fen, Teknoloji, Mithendislik ve Matematik (FETEMM) alanlarinda
kadinlarin gortntrliigiinii arttirmak icin politika 6nerileri gelistirmeye ¢alistiklar1 makalelerinde,
geng kadinlarin, FETEMM alanlarinda ¢alismalarini desteklemek icin firsatlar yaratilabilecegini
belirtiyorlar (p. 259). Kadinlarin, bu teknolojiler ile 6zellikle kodlama ve robotik diisiinme
uygulamalariyla erken yasta tanismalarinin genel olarak toplumsal icermeyi saglayacagini
vurguluyorlar. Bu baglamda kadinlarin nitelikli is giliciine katilabilmek i¢in teknolojinin kiiresel
diizeyde donilisiimiine uyum saglayan, “ileri bilissel becerilere (elestirel diisiinme, problem ¢6zme
ve 0grenme ¢evikligi) ve sosyo-duygusal becerilere (yaraticilik, merak ve uyumluluk)” sahip olan
bireyler olmalar1 6nem kazanmaktadir. (p.260). Ilgili calismalarda da ifade edildigi gibi kadinlarin
isgiicindeki niteligini arttirmak i¢in cinsiyete dayali is boliimiine etki eden ataerkil kalip
yargilarinin disina cikilarak kadinlarin teknolojik, bilissel ve sosyal yetkinliklerini arttiran
egitimlerin uygulanmasi ve is giiciine aktif katilmlarinin desteklenmesinin olumlu etkide
bulunacag diistiniilmektedir.

Sonug ve Tartisma

Kiiresellesme; basta belirtilen neoliberal ekonomi politikalari nedeniyle ulus devletin sosyal refah

politikalarindan ¢ekilmesiyle 6zellikle dezavantajli konumda olan toplumsal kesimleri issizlik,
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yoksulluk ve sosyal dislanma riskleriyle tehdit eden bir siire¢ olarak karsimiza ¢ikmaktadir. Kadin
emeginin statiisiinii inceleyen pek cok calisma kiiresel kapitalizmin kadin emeginin somiiriisiinii
yeniden lireten mekanizmalari icerdigini ifade etmektedir. Bu nedenle kiiresellesmenin biitiin bu
olumsuz etkilerini azaltan sosyal politikalar olusturma ihtiyaci giindemdedir. Genel olarak
kadinlarin is yasamina aktif ve kayitli olarak katilmasini destekleyebilmek icin toplumsal cinsiyet
esitligine dair farkindaligi artirmak gerekir. Farkindalig1 arttirmak cinsiyete dayali is boliimiine
sebep olan dnyargilarin kirilmasina ve kadinlarin bagimsiz aktif bireyler olarak toplumda var
olmasinin yolunun agilmasina katkida bulunabilecektir.

Kadinlarin ekonomideki konumlari, belli meslek gruplarinda istihdam edilmeleri ya da kendi
isletmeleri ile sinirlh kalmalar1 ekonomide eksik istihdama neden olmustur. Bu bakimindan
istihdam politikasi 6nerisi olarak; kadin is¢ilerin vasif diizeylerinin yiikseltilerek istthdama dahil
edilmelerinin zeminin olusturulmasi sunulabilir. Ayrica kadin ve erkek isgiiclii ayriminin dniine
gecilerek ayni nitelikteki ise ayni iicretin 6denmesi gerekmektedir.

Teknolojinin getirmis oldugu avantajlar kadinlarin daha esitlikei istihdami i¢in kullanilabilir.
Kadinlarin istihdam edilmesine dair Tiirkiye’deki veriler incelendiginde kadinlarin isgiicii
niteliginin arttirlmasinin en 6nemli yolunun kayit dis1 istihdamin kayitli bicime gegebilmesinin
ontindeki engellerin kaldirilmasi oldugu séylenebilir. Bunu gerceklestirmek icin ilk olarak egitim
diizeyinin artmasi onemlidir. Bununla beraber erken ¢ocukluk egitimi ve bakimina destek
saglanmasi kadinlarin bakim emegi yiikiniin azaltilmasi i¢in gerekli goriinmektedir. Ayrica
kadinlarn koruyucu ve destekleyici yasalarin artmasi, yoksullugu azaltacak onlemlerin ve
uygulamalarin hayata gecirilmesi gerekmektedir. Buna ek olarak isglicli piyasasinda meslek,
egitim ve vasiflar goz dniine alinarak kadinlara yer agilmasi 6nemlidir. Kiiresellesme kosullarinda
kadin emeginin niteliginin arttirilmasi ve kadin erkek esitliginin saglanmasi biitiin bu adimlarin

atilmasina baghdir.
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ABSTRACT

Duygu sosyolojisi, duygularin, sosyal yapi ve kiiltiirel semboller tarafindan sekillendigi, toplumsal
degerle ve normlar baglaminda duygularin deneyimlendigi ve ifade edildigi, insanlarin birbirleri
ile kurdugu baglar, iliski bicimleri ve duygusal etkilesimlerin akisinin toplum tarafindan énemli
6lctide belirlendigini incelemektedir. Duygular, insan deneyiminin bir pargasidir ve anlamlarini
belirli bir sosyal ve kiltiirel yapilardan alirlar. Sanal diinyada ise duygusal tepkilerin abartildigi
veya bastirildig1 yeni bir olgu olmakla beraber sosyoloji, psikoloji ve iletisim calismalar1 gibi
alanlarda arastirilmasi gereken bir konu haline gelmistir. Bu ¢alisma, sanal ortamlarda duygusal
ifadeyi sekillendirme ve potansiyel olarak abartma veya bastirmada emojilerin [duygular
iletmenin bir yolu olarak] roliine odaklanarak duygu sosyolojisi ve dijital iletisimin kesisim
noktasini arastirmaktadir. Calismada literatiir derlemesi yontemi kullanilmistir. Calismanin temel
amaci, dijital ¢agda gelisen duygusal ifade manzarasinin daha genis bir sekilde anlasilmasina
katkida bulunabilmek ve teknoloji, duygu ve sosyal etkilesim arasindaki karmasik iliskiyi
anlamaktir. Yiiz yiize iletisimlerde ifadelerin duygusal baglamini anlamak icin beden dili ve ses
toni gibi s6zsiiz ipuclari iletisimin anlasilmasini saglarken sanal diinyada bu ipuglarinin eksikligi
bir taraftan emojilere daha fazla giivenilmesine yol acarken diger taraftan bir bosluk olusturabilir
ve kisiler bu boslugu doldurmak i¢in emojiler aracigiyla duygularini ifade edebilirler. Ayrica sanal
diinyadaki fiziki mesafe, anonimlik ve sosyal normlar tarafindan daha az kisitlanmak, duygularin
farkli bir sekilde ifade edilmesini saglayabilir. Sanal iletisimlerde daha hizh tepki verme geregi
duyan kisiler de emoileri daha sik kullanabilirler. Boylece sanal diinya, kendine 6zgii bir duygusal
kelime dagarcigl ve iklim olusturarak duygularin gercek toplumsal ve kiiltiirel baglamlarindan
uzaklasmasina yol agabilir. Ancak emojilerin duygusal ifadeyi giiclendirme veya carpitma
potansiyelini de goz oniinde bulundurmak gerekir. Sonug olarak; emojilerin sik kullanilmasi,
duygularin basitlestirilmesi ve bir kaliba dokiilmesi, duygusal zekad ve empatinin azalmasi, ¢ok
kiltirli ortamlarda yanlis anlasilmalara olanak saglamasi, iletisim becerilerinin zayiflamasi,

duygularin yiizeysellesmesi, somut deneyimlerden ve diger insanlardan kopmak gibi sorunlara
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yol acabilir. Emojilerin kullanimini, hem s6zlii hem de s6zsiiz, daha ayrintili ve ifade edici iletisim

bicimleriyle dengelemek olduk¢a 6nemlidir.

Anahtar Kelimeler: Duygu sosyolojisi, Sanal diinya, Emojiler, Sanal etkilesim.
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ABSTRACT

Guvenlik, bireylerin toplumsal yasamda en ¢ok 6nemsedigi olgulardan biridir. Modern kentlesme
stireci, niifus yogunlugunun artmasi, demografik yapinin doniisiimii ve bireyler arasi iliskilerin
giderek yiizeysel hale gelmesi gibi dinamikleri beraberinde getirerek giivenlik kaygilarini daha da
belirginlestirmektedir. Ozellikle kent mekanlarinin sosyal etkilesim bigimlerini sinirlayan yapis,
bireylerin su¢ca maruz kalma korkusunu ve gilivensizlik hissini derinlestirmekte, boylece
toplumsal huzurun sekillenmesinde mekanin belirleyici bir faktér haline gelmesine yol
acmaktadir. Sosyolojik acidan bakildiginda, mekan toplumsal yapiy1 insa eden ve yeniden iireten
temel unsurlardan biridir. Kentlerin diizensiz ve plansiz biiylimesi, altyapi yetersizlikleri, kacak
ve giivensiz yapilar ile kamusal alanlarin eksikligi gibi mekansal faktorler, bireylerin giivenlik
algisini dogrudan etkilemekte ve toplumsal ¢oziilmeyi tetiklemektedir. Mekansal ayrisma, kent
sakinlerinin sosyal dayanismasini zayiflatirken, bireylerin giiven duygusunu da erozyona
ugratmaktadir. Boylece mekansal dezavantajlar yalnizca bireysel giivenlik algisini degil, ayni
zamanda kolektif giiveni de tehdit eden bir yap1 kazanmaktadir. Teknolojik ilerlemeler ve iletisim
imkanlarinin genislemesi, kentlerdeki gtivenlik algisini ¢esitli acilardan etkilemekle birlikte,
kentlerin diizensiz gelisimi ve plansiz biiylimesi, giivenlik kaygilarini artiran bir unsur olarak
karsimiza cikmaktadir. Ozellikle kamuya ait alanlarin izinsiz kullanimi, denetimsiz yapilasma ve
sosyal mekan eksikligi gibi durumlar, bireylerin kentle kurdugu iliskide giivensizlik hissinin 6ne
cikmasina neden olmaktadir. Sugun ve giivensizligin mekansal dagilim, sinifsal esitsizliklerle de
dogrudan iligkili olup, kentlerde marjinallesmis gruplarin yasadigi bolgelerde giivenlik
kaygilarinin  daha  yiliksek oldugu  gozlemlenmektedir.  Sosyolojik  perspektiften
degerlendirildiginde, sucun Onlenmesine yonelik yaklasimlar, mekansal diizenlemelerle
desteklenmelidir. 1970’lerde gelistirilen "Savunabilir Mekdn Kurami”, sugun mekénin fiziksel
ozellikleriyle baglantili oldugunu ve mekéansal iyilestirmelerle su¢ oranlarinin diisiiriilebilecegini
one stirmektedir. Bu baglamda, kentlerin toplumsal yapisini giiclendirecek, sosyal dayanismay1
tesvik edecek ve bireylerin mekana aidiyet duygusunu artiracak fiziksel diizenlemeler, kent
giivenligini artirmada kritik bir rol oynamaktadir. Bu temel yaklasimlardan yola cikilarak

calismada, artan suc oranlari ile miicadele etmek ve kontrol edilebilir seviye getirilmesi amaciyla

106


mailto:akadem105@yahoo.com
https://orcid.org/0000-0003-3571-7565

ozellikle biiyliksehirler tarafindan yapilabilecek mekansal diizenlemlerin neler olabilecegi ve

planlamanin nasil olmasina iliskin Savunabilir Mekdn Kurami cercevesinde temel onerilerde

bulunulmustur.

Anahtar Kelimeler: Savunabilir Mekan, Asayis Suclari, Su¢ Onleme Stratejileri, Kent Suglari, Sug

Korkusu.
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ABSTRACT

Much-repeated quotes like “No one on his deathbed ever said [ wish I had spent more time on my
business” and bestselling books such as The Top Five Regrets of the Dying indicate that deathbed
regrets are taken by many to provide some special insight about the meaning of life or what is
worthy (or unworthy) of pursuitin a good life. Apparently, the tendency to value deathbed regrets
more than ordinary ones stems from the view that a close encounter with mortality clears the
minds of the dying about the priorities that they should have had in life. This tendency, however,
has been questioned by some philosophers on four different grounds:

That the dying lack any engagement with ongoing projects in life.

That the dying can easily escape the consequences of their advice.

e o

That the dying’s regrets suffer from their hindsight bias.
4. That the dying’s regrets are outside the everyday concerns of the living.

This paper discusses these four cases against the reliability or special status of deathbed regrets
and how telling they are about the meaning of life. We argue against R1, R2, and R3 by showing
that accepting them as reasons against deathbed regrets lead to counterintuitive results, imposing
implausible restrictions for accepting reasonable recommendations from non-dying rational
people. We also show that R4 is also problematic because it is reasonable sometimes to make
decisions that are abstracted from everyday concerns of life. However, we argue that the
abovementioned reasons do show that deathbed insights have no special status: they should be
treated like any other advice or recommendation and be judged accordingly. On this basis, we
suggest that if ordinary recommendations drawn upon everyday life experiences do not inform

us about the meaning of life, deathbed insights won’t do either.

Keywords: Philosophy of death, Deathbed regrets, Hindsight bias
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ABSTRACT

Bu bildiri, cevresel adaleti zamansal bir perspektiften ele alarak, ekolojik krizlerin kusaklararasi
ve tiirlerarasi etkilerine odaklanmaktadir. Calismada, Nixon'in gériinmez ve uzun erimli zararlari

«

goriiniir kilan “yavas siddet” yaklasimi ile Haraway’in tiirler arasi karsilikli baglilik ve ortak
yasam1 vurgulayan kavramlar kesisimsel bir cercevede bulusturulmaktadir. Nixon, ekolojik
tahribatin ¢ogu zaman ani degil, zamana yayilan ve goériinmez kalan bir siddet bicimi oldugunu
savunur. Bu siddet, genellikle sémiirgecilik sonrasi toplumlarda ve yoksul topluluklar tizerinde
birikir ve etkisi nesiller boyu siirer. Oysa medyatik anlatilar ve siyasi glindem ¢ogu zaman bu
siddeti goriinmez kilar. Nixon'un yaklasimi, cevresel adaletsizliklerin zaman i¢inde nasil gecikmeli
ve birikimli olarak isledigini a¢iga ¢ikarir. Haraway ise bizi, felaket sdylemlerinin dehseti
karsisinda donup kalmak ya da litopyaci gelecek projeksiyonlarina kagmak yerine, simdiyle
birlikte kalmaya davet eder. Haraway'in “Staying with the Trouble” adl ¢alismasi, insan ve insan-
dis1 varliklar arasindaki simbiyotik karsilikli bagi kabul ederek, insan-merkezli olmayan bir etik
cercevede ortak yasamin yollarin1 arastirir. Haraway'in “yoldas tiirler” ve "cevap verebilirlik"
kavramlari, sadece insanlar arasi degil, tiirler arasi etik ve siyasi sorumluluklari da igerir.

Bu bildiride, Nixon’'un zamanin ihmal edilmis boyutlarini goriiniir kilma ¢abasi ile Haraway’in
zamanl ¢ok tiirly, iliskisel ve ortak bir sorumluluk alani olarak diisiinme 6nerisi arasinda kurucu
bir gerilim ve potansiyel oldugu savunulmaktadir. Ekolojik adalet, tazminatlar, ozirler,
restorasyonlarla ge¢misin zararlarini diizeltmeye ya da karbon notr hedefler, siirdiirtlebilirlik
politikalar: gibi gelecegi giivence altina almaya odaklanmakla kalmaz. Buglinde, su anda var olan
canlilar arasindaki iliskilerin ve bagimhliklarin nasil kuruldugunu, nasil somiirildigiini ya da
nasil dayanismaya doniisebilecegini yeniden diisiinmeyi gerektirir. Bu baglamda bildiri, hem

zamana yayillmis siddetin politik goériniirliigiinii hem de bu siddetle iliskilenmenin alternatif
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yollarini tartismaya agar. Cevresel adaletin zamansal bir mesele oldugunu vurgulayarak insanla

sinirli olmayan bir etik ufukla yeniden diisiinmeyi onerir.

Anahtar Kelimeler: Ekolojik adalet, Yavas siddet, Yoldas tiirler, Zamansal sorumluluk, insan-

sonrasl etik
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ABSTRACT

Yoksulluk algisi, yoksulluk ve yoksunlugun insanlar tarafindan nasil anlamlandirildig,
algilandigini ve deneyimlendigini agiklayan ¢ok yonlii ve karmasik bir olgudur ve yoksullukla
miicadele calismalarinin niteligi ve yoniint belirleyen énemli bir kavramdir. Bu ¢alismanin amaci
yoksullukla miicadele kapsaminda sosyal politika ve yoksulluk algis1 arasindaki etkilesimi
degerlendirmektir. Calismada, literatlir taramasi ve derleme ydntemi kullanilmistir. Diinya
Bankasi'nin verilerine goére 2023 yilinda yaklasik 700 milyon insan giinde 2,15 dolardan az bir
gelirle (kiiresel niifusun %8,5'i) asir1 yoksulluk icinde yasmaktadir. Ust orta gelirli iilkelerde ise
yaklasik 3,5 milyar insan (kiiresel niifusun %44'i) giinde 6,85 dolardan az bir gelirle yasam
standartlarinin altinda kalmaktadir. Yoksulluk algis1 bir toplumda genellikle ekonomik, sosyal,
kiiltiirel, psikolojik ve siyasal faktorler tarafindan sekillenir ve yoksullugun bireysel veya yapisal
nedenlerden kaynaklandig ifade eder. Ancak dini inanglar, siyasi ideolojiler, kitlesel medya ve
toplumdaki egitim seviyesi da bu alginin sekillendirilmesinde 6nemli role sahiptir. Yoksulluk
algisi, sosyal politika modelleri ve sosyal politika yapicilarinin bakis agisiyla da yakindan
iligkilidir. Yoksullukla miicadele, hiiktimetlerin, érgiitlerin ve bireylerin yoksullugu azaltmak ve
nihayetinde ortadan kaldirmak i¢in yirtttiikleri ortak cabalar1 ifade eder. Algilar, politikalar
sekillendirir ve politikalar da mevcut algilar1 giiclendirebilir veya algilara meydan okuyabilir.
Arastirmanin bulgularina gore sosyal politikanin, yoksullugun nedenlerini 6rnegin bireysel
basarisizliklar veya yapisal esitsizlikler olarak algilayis1 yoksullukla miicadele stratejilerini
dogrudan sekillendirebilir. Bu algi, sosyal refah programlari ve ekonomik reformlara verilen
destek seviyesini de etkileyebilir. Ayrica sosyal yardimlarin kimlere ve nasil verilecegi, kimlerin
bu destegi hak edecegi ve hak edis kriterleri yoksulluk algisindan etkilenebilir. Sosyal politika
yapicilarinin  yoksulluk algist da yoksullukla miicadele kapsaminda yoksullara yonelik
giiclendirici veya bagimli yapici politikalar ortaya koyabilir. Politika yapicilarin yoksullugu kamu
soyleminde cerceveleme bicimi ve kullanilan dil, halkin sorunu nasil algiladiginmi etkileyebilir.

Sonug olarak yoksulluk, bireysel bir basarisizlik veya kader gibi algilanirsa sosyal politikalar “son
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care” olarak gorliniir, oysa yoksulluk bir yapisal esitsizlik olarak algilanirsa yoksullukla
miicadelede bireylerin esit firsatlara ve imkanlara erisimi saglanir, yoksulluga karsi siirdtiriilebilir
¢ozlimler yaratilir, ekonomik biiyiime ve sosyal gelisme tesvik edilir ve bdylece sosyal refah

saglanabilir.

Anahtar Kelimeler: Yoksullukla Miicadele, Sosyal politika, Yoksulluk algisi, Sosyal refah.
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ABSTRACT

Yapay zeka (YZ) teknolojilerinin gelisimi, etik ve bilim felsefesi a¢isindan bir dizi temel sorunu
glindeme getirmektedir. Bu baglamda, YZ'nin karar alma siirecleri, ahlaki sorumluluk ve
toplumsal degerlerin statiisii gibi konular, analitik etik ve bilim felsefesi cercevesinde ele
alinabilir. YZ sistemlerinin etik ilkelerle uyumlulugu, 6zellikle karar verme mekanizmalarinin
dogrulugu, tarafsizhigl ve giivenilirligi acisindan incelenebilir. Bu noktada, Turing makinesi
modeli, olasiliksal karar teorileri ve algoritmik hesaplanabilirlik kavramlari, YZ'nin etik sinirlarini
anlamak i¢in kritik 6neme sahiptir.

Bu bildiri, yapay zeka etigini li¢ temel bilim felsefesi problemi ¢ercevesinde inceleyecektir: (1)
Algoritmik kararlarin dogruluk ve gerekcelendirme sorunu - YZ'nin verdigi kararlarin
epistemolojik statiisi nedir ve bu kararlar nasil gerekcelendirilebilir? (2) Etik normlarin
hesaplanabilirligi - YZ, etik ilkeleri mekanik bir sistemde nasil kodlayabilir ve bu ilkeler formal
sistemlerde hangi sinirlamalara tabidir? (3) Otonom sistemlerin sorumlulugu - Bir yapay zeka
sistemi ahlaki fail olarak kabul edilebilir mi, yoksa etik sorumluluk yalnizca insanlara mi aittir?
Bu sorular, ¢agdas bilim felsefesinde ele alinan dogruluk teorileri, karar teorisi ve yapay zeka etigi
tartismalari ile birlikte analiz edilecektir. Ornegin, Bayesian epistemoloji baglaminda, yapay zeka
sistemlerinin etik kararlar alirken olasiliksal ¢ikarimlara dayandigi ve bu siireglerin etik
belirsizlik icerdigi gosterilecektir. Ayrica, Tarski'nin dogruluk kavrami ve Popperin
yanlislanabilirlik ilkesi 1siginda, yapay zeka sistemlerinin etik Kkararlarinin bilimsel
gerekcelendirme agisindan nasil ele alinabilecegi tartisilacaktir.

Sonug olarak, yapay zekanin etik sinirlar1 yalnizca ahlaki bir mesele degil, ayn1 zamanda bilimsel
bilgi ve gerekcelendirme agisindan ele alinmasi gereken bir problem olarak
degerlendirilmektedir. Analitik bilim felsefesi perspektifinden bakildiginda, yapay zeka
sistemlerinin etik kararlar alabilmesi icin acik, yanlislanabilir ve gerekgelendirilebilir normatif

ilkelerle donatilmasi gerekmektedir. Bu baglamda, teknolojik ilerlemenin etik normlarla nasil
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uyumlu hale getirilecegi, cagdas bilim felsefesinin temel meselelerinden biri olmaya devam

etmektedir.

Anahtar Kelimeler: Algoritmik Rasyonalite, Etik Hesaplanabilirlik, Bayesci Epistemoloji, Otonom

Sistemlerin Sorumlulugu, Yanlislanabilirlik {lkesi
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ABSTRACT

In explaining national pride as an indicator of subjective belonging to the national state,
researchers have examined factors like occupational structure, economic discrimination,
competition, and political recognition. However, the impact of religious factors and cultural
factors has been relatively neglected. We argue that cross-cutting religious solidarity as the basis
of nation-state formation can produce strong national identification that overcomes ethnic
inequalities. In particular, religions that involve different ethnic groups in the same religious
rituals and public identities can produce attachment to the national project even among relatively
disadvantaged ethnic groups that are expected to oppose the nation-state. Comparing the unusual
cases of Belgium and Iran, we find that both Catholic and Shia cultures generate solidarity arising
out of ritual life. This solidarity spills over into support for the nation-state and national pride.
Religions based on intense, public rituals facilitate the formation of a confessional supra-identity,
whereas rituals based primarily on personal piety fail to do so. Comparing Belgium and Iran, we
develop a theory of interethnic solidarity that draws upon ritual processes. In Belgium, popular
Catholicism forged cross-ethnic ties that fostered attachment to the national state despite the
disadvantages experienced by Flemings. Although the relationship between Catholic religiosity
and national identity remains robust among the small minority of Belgians who remain intensely
religious, national pride weakened over the course of the 20th century as the country secularized,
leading to the rise of Flemish nationalism hostile to the Belgian nation-state. In Iran, practicing
frequent interactive rituals that transcend ethnic boundaries increases Iranian national pride
among Shia ethnic minorities and reduces the national pride gap with the dominant Persians. We
test the argument with data from two representative surveys, the European Values Survey and
Values and Attitudes of Iranians, finding that communally intensive rituals help explain national

identity in Belgium and Iran.
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Keywords: Nation-State Formation, Religious Rituals, Ethnic Inequality, Cross-Cutting Identities,

Secularization and Solidarity

116



EXAMINING THE ISSUE OF GLOBALIZATION AND THE ETHNIC SITUATION
FROM THE PERSPECTIVE OF SUSTAINABILITY SCIENCE

Hossein Rezaei AMINLOIE*

* Lecturer, Urumia Farhangian University, Sociology, rezaie aminloie@yahoo.com

ABSTRACT

Today, the phenomenon of globalization strengthens ethnic movements, cultural and identity
crises. Globalization will not be able to eliminate the particularities of local and ethnic identities
by culturally standardizing them worldwide. On the other hand, it can cause tensions and conflicts
in multicultural and multi-ethnic areas. Because the need for meaning and identity as one of the
basic psychological and human needs and a prerequisite for any social life has been transformed
by globalization. Therefore, the only way to stabilize social and organizational life in the future is
to adapt the principles inherent in the institution of human communities to the organizational
principles that nature has created for the sustainability of the web of life. This study aims to
present a systematic understanding of the sensitive issues of the contemporary era, especially the
issue of cultural particularism and ethnic conflicts in each of its manifestations. The novel
theoretical dimension in this study is also addressing the science of sustainability, which includes
inspiration from nature, learning from life, and most importantly, creating meaning in social life,
achieving systemic thinking, and imagining the whole world as a single, fundamental and vital
system, which is proposed as a solution to overcoming the ethnic challenges resulting from
globalization. The main questions of this study are as follows: What is the cultural and ethnic
situation in the context of globalization in Iran in general and in West Azerbaijan province in
particular? In other words, are collective identities in it, and especially the issue of ethnicity,
moving towards universalism or particularism? This study is documentary, theoretical, and partly
based on field observations and the author's lived experience, especially from West Azerbaijan

province.

Keywords: Fundamentalism, particularism, globalization, cyberspace, ethnic crises, identity

tensions

Introduction
Some nineteenth-century thinkers, especially philosophers and sociologists such as Kant and

Marx, believed that as time passed and human societies evolved, the role and influence of different
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cultures such as religion, ethnicity, and nationality would diminish in social life, and a global
society would emerge without social and cultural distinctions and divisions. Twentieth-century
Marxists had no doubt that in a classless society and world, religion, race, nationality, and ethnicity
would be eliminated. Even liberals and modernization theorists considered such instances of
culture to be historical phenomena that would gradually disappear at the end of history and after
the completion of the stages of modernization and development. In any case, the members of the
ideal society of such thinkers and theorists, whose formation they considered inevitable, were
human beings who found their identity primarily through being human and having common
global interests and problems, not based on interests and cultural affiliations. Such optimistic
predictions have come true to a small extent. Self-awareness stemming from the conditions and
characteristics of life in the modern world has paved the way for the emergence of identities in
the final decades of the twentieth century, such that the world has witnessed the prominence of
culture and what is called cultural particularism (Golmohammadi,2010,p.9). This increasing
prominence encompasses most societies in the world more or less and is not limited to a specific
country, region or continent. Today, both developed and wealthy Western countries and
underdeveloped and poor Third World countries witness the significant presence of various
cultural elements in their political and social life. Ethnic uprisings and conflicts, nationalist
movements, and religious fundamentalisms are examples of cultural particularisms.

Statement of the Problem

Various data show that these particularisms have become more widespread and more widespread
in the last decades of the twentieth century. In other words, in this period, more and more people
have been mobilized by revivalist, separatist, nationalist, and also extreme fundamentalist
ideologies, which usually led to tense and conflictual collective actions (Golmohammadi, 2002, p.
10). The expansion and increase of cultural particularism is an important issue in itself, and it
becomes even more important when we consider its simultaneous occurrence with the process of
“getting smaller” due to the amazing development and progress of communication and
transportation technologies. A review of numerous works related to various ethnic, religious, and
sexual tendencies and movements indicates that researchers resort to variables such as
colonialism, imperialism, foreign intervention, discrimination, concentration, inequality, and
political elites to explain such phenomena. However, if similarities can be identified in a group of
tendencies and collective behaviors based on various cultural identity elements and such
phenomena can be called various manifestations of cultural particularism, then it should be
possible to find a common variable or variables involved in those phenomena, and this research
claims that the variable in question is the globalization process (Golmohammadi, 2010, p. 11).
Therefore, the first hypothesis of the research, in order to explain the question of why such ethnic

and cultural tensions arise in the midst of modern life and despite the shrinking of the world due
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to communications, can be stated as follows: the globalization process strengthens cultural
particularisms. In recent years, nation-states may have appeared powerful from the outside, but
they themselves feel that they have been overtaken by transnational and international forces, and
are shaken by turmoil they neither foresee nor fully understand, and that they no longer have any
control over them. The social environment of many nation-states and social systems is now
changing at an incredible pace. Cultural policies are rapidly becoming disordered, and the endless
and increasing integration of borders and the fading of their distinguishing and deterrent role are
imposing radical structural and cultural transformations on nation-states and their cultures, as
well as on the organizations involved, which are never-ending, surpassing the learning capacities
of people, and involving nation-states, cultures, identities, individuals, and social and
organizational entities more than ever before (Capra.2002.p242).

Iran's geopolitics has required that this country, due to its location at the crossroads of historical
migrations, faces a mix of different ethnicities in its population context, which have settled in
proportion to the historical background of political and social developments in the vast territory
of distribution. Although the ethnicities and groups of the Iranian plateau each have their own
cultural indicators, they have in many ways common characteristics under the title of Iranian
culture and identity, which, while being diverse, enjoy unity (Nasaj, 2008: 130-135). In the
historical past and sensitive political and social junctures, social dementia and dementia have
created chaos, insecurity, disorder and social chaos instead of reason and logic, and social actors
of value systems and cultural frameworks have shown non-peaceful and sometimes violent
actions and interactions instead of peaceful and rational interaction with each other, which has
destroyed any hope for democratic and civil life. This issue continues to manifest itself in various
ways today, despite advances in communications and technological progress. On the other hand,
globalization accelerates the process of politicizing ethnicity. Considering the political structure
of the struggle for hegemony, the historical background and concerns of the Islamic Republic of
Iran, and the fact that living in the modern and globalized world requires awareness of the
functioning of the global system and its consequences and effects on different individuals and
societies, as well as a pluralistic cultural framework, paying attention to the political and cultural
dimensions of ethnic issues is a necessity. However, no serious action has been taken to meet this
need yet. The few efforts that have been made recently in this regard cannot be considered
sufficient and appropriate. Therefore, in order to build a sustainable society for our children and
future generations, to continue and perpetuate the historical and cultural life of various ethnic
groups and social identities, to avoid all extreme particularisms that can be destructive and
destructive at a critical historical juncture of the social system that requires foresight and reason,
we must design social organizations and systems in a way that is socially and culturally

sustainable and is in line with the survival of value and symbolic systems. Since the organizational
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principles of habitats, which are considered the basis for natural sustainability, are identical to
the organizational principles of all living systems, it seems that understanding human
organizations and human societies, with all their cultural and identity diversity, as living systems
is one of the vital challenges of our time (Capra, 2002, p10).

Background of Studies in This Field

Although cultural particularism and its relationship with globalization is a relatively new topic,
there are numerous and diverse works in Western languages, including English, today, and their
number and diversity are increasing day by day. In this category of works, cultural particularism
is discussed and examined in detail, both on a case-by-case basis and as a general and
comprehensive phenomenon, and the sources and contexts of cultural particularism, including
the globalization process, are discussed. However, there are few and scattered sources in Persian
about cultural particularism. However, cultural particularism in the general sense of the word is
not the subject of independent discussion in any of these sources. Of course, not only are there no
independent sources or sources about cultural particularism, even works related to cultural
particularism do not have much scientific framework and content. In most of these works, cultural
particularisms are described and explained from a value and ideological standpoint, or cultural
particularisms are considered positive phenomena and a kind of cultural resistance against
cultural invasion and are considered the result of a conspiracy of enemies and an attempt to
destroy cultural identity and common traditions. Another point is that the sources in question
mainly attempt to describe a kind of national, religious, sexual and other particularisms rather
than analyze and explain them. Some authors have even gone a step further and equated
globalization with the Americanization of world culture. From such a perspective, globalization or
making is considered the result of a process of planning or conspiracy whose goal and result is to
further expand the Western and even American way of life.

Theoretical Framework

One of the characteristics of the twentieth and twenty-first centuries is the phenomenon of
globalization. Globalization refers to the process of compaction of space, time, and place, through
which people around the world have become more or less close to each other, have common
demands, have become more aware of their own and others' status, and the monopoly of states in
various fields has been reduced (Giddens, 1998: 15-30). Ethnic identity is a social construct that
is defined on the basis of cultural identifiers such as language, religion, customs, and historical
background, and through which individuals are linked to all or some aspects of the identity of a
group. According to one estimate, there are 8,000 ethnic groups living in the world today with
6,700 languages. However, only 192 states are members of the United Nations (Khubroy Pak,
2001:18).
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There are two general theories about the relationship between globalization and ethnic
movements:

Compared to the first theory, which can be called particularism, globalization strengthens ethnic
movements, and the proponents of this theory put forward two assumptions and three arguments
to prove their theory:

First assumption: All ethnic groups seek liberation from established states, but the pressure and
authority of states do not allow them to achieve this liberation.

Second assumption: Globalization causes identity confusion in humans, and in the process of
searching for identity, they turn to the most accessible of them, which is ethnicity.

But its arguments are as follows:

1. Globalization weakens the power of states, and this helps the emergence of ethnic
movements. The growth of globalization processes has caused, first, public opinion and
supranational institutions such as the United Nations and other international
organizations and institutions to prevent governments from doing anything. Second,
media such as television, satellite, and the Internet have provided the supporters of ethnic
movements with access to information outside the control of governments, and these
facilities have also increased the possibility of collecting humanitarian support and
financial aid for them. Third, with the weakening of the role of political borders, the
distance between ethnic groups inside and outside political borders has also decreased,
and this has increased the role of these groups (Jalaipour, 2006: 210-230).

2. Globalization increases the number of people who need ethnic identification. In modern
society, with the expansion of education and communication, individuals are gradually
freed from traditional identities and exposed to civil and citizenship identities.
Globalization intensifies this process of emancipation of individuals due to the expansion
of information and communication facilities. Therefore, some of the liberated individuals
turned to ethnic identity for identification. Now, in conditions of intensified emancipation,
the likelihood of individuals turning to ethnic identities increases (ibid.).

3. Advances in communication technology increase the awareness of minorities about their
differences with other groups. When the central government seeks to expand its cultural
influence in ethnic areas, a hostile reaction from minorities begins (Naderpour, 2003:
239).

4. But the proponents of the second theory, which can also be called universalism, believe
that although globalization has limited the state’s monopoly power in controlling
economic and news resources, these limitations have not caused the decline of nation-

states, but rather have provided them with new global, regional, and local roles. States still
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have a monopoly on authority and allocate values in an authoritarian manner (Jalaipour,
2006: 210-230).

Second, although globalization may cause identity confusion and encourage individuals to
adopt new identities, empirical research shows that humans are not simply looking for
ethnic identities and ideologies. With the growth of cosmopolitan interests, there is little
room left for attention to ethnocentrism (Schulen, 2003: 201; Torabinejad, 2005: 128).
Dariush Shaygan speaks of a four-part identity in the modern era. According to him, man
can no longer maintain his existence within the boundaries of a specific identity (Shaygan,
2005: 133).

Third, a study of ethnic movements in contemporary Iranian history shows that the
growth and expansion of these movements is more affected by the policies of the
governments that have been in power, the political and social conditions of society, and
the intellectual and discursive atmosphere of society than by globalization. Also, many
ethnic movements in the Third World grow and expand due to the intervention of
foreigners and their help. Some governments, in the name of protecting the rights of
minorities and abusing their ethnic, cultural, and religious feelings, have created grounds
for strengthening centrifugal tendencies or extreme ethnocentrism in the multinational
countries of the Third World (Naderpour, 2003: 244).

Therefore, there is no consensus regarding the cultural and political effects of
globalization. But both the generalist and particularist theories agree that globalization
has led to increased awareness and higher expectations of political, social, and economic
life. How elites mobilize people by relying on the element of ethnicity and political society
is in turmoil is not necessarily related to globalization (Omid, 2007: 59-94). However,
there is no doubt that ethnic groups in different countries, including Iran, have been
affected by globalization, and the consequences of this impact should be assessed on a
case-by-case basis. However, it cannot be made a general statement that globalization
inevitably leads to interethnic tension or the homogenization of cultural diversity (Ruzna,

2003: 43).

Explanation and Analysis of the Problem and the Relationship between Globalization and

Particularism

Cultural particularisms are reactions to the shortcomings and inefficiencies of the modern social

system. Some of these shortcomings are manifested in the continuation and intensification of

various inequalities and discriminations in the final decades of the twentieth century and arise

from the logic of capital accumulation. Another part of the shortcomings and disorders is rooted

in the essence and nature of modernity itself. In any case, cultural particularism is nothing more
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than a struggle with various types of existing shortcomings and contradictions and an attempt to
create a social system and organization free from them (Wallerstein.1991:166). Globalization,
through factors and mechanisms, creates a kind of crisis of identity and meaning in different
societies of the world. Therefore, individuals and various groups resort to methods and solutions
to solve this crisis, of which cultural particularism is one. Identity is one of the psychological needs
of man and a prerequisite for any social life. If we consider the axis and basis of social life to be
establishing a stable and meaningful relationship with others, social identity provides such a
possibility (Jenkins.1996:6). The importance of social and group distinctions, tensions, and
conflicts even in the absence of conflict of interests arises from this aspect of identity
(Brown.1999:790). Identity is not only a process for self-knowledge of social actors, but also
meaning-making takes place through it, which is why some theorists emphasize this special task
in defining and conceptualizing identity. For example, Manuel Castells defines identity as the
process of constructing meaning based on a cultural feature or a set of cultural features that are
superior to other sources (Castells.1997:7). Identities are key meanings that shape the mentality
of individuals. Identity is also not something natural, inherent, and pre-existing, but must always
be constructed. Contrary to the view of structuralists who try to show identity as a natural and
fixed thing, it should be said that identity is a historical and probable thing. This phenomenon, like
many other things, is a product of time and chance and is not determined by logic or a
transcendental principle. This historical nature implies that identity and meaning are changeable
and that there is no natural closure in this area (Howarth, 1995:118). Many theorists who claim
the arrival of a new era or period and speak of postmodernity, the global era, and advanced
modernity also consider distinctive identity formation as one of the characteristics of this new
era. Of course, this distinctive identity formation is usually accompanied by serious crises and in
some cases leads to a kind of cultural particularism. The reason is that the process of globalization,
by changing the traditional conditions and framework, makes identity formation difficult or, so to
speak, problematic in the current world. This difficult and problematic situation is the basis of
many cultural particularisms (Golmohammadi, 2002:227). Every individual considers himself to
have an identity when he is sure of his distinction, stability, and being in a group. Place and space
are the most important factors that satisfy these human identity needs. In clearer terms, the
demarcation and delimitability of place and, consequently, space enable people to gain the
security and peace they need for life by feeling distinct, stable, and belonging to a group
(Guibernau, 1996:134). In fact, the three specific identity-creating functions of place are based on
its main property (demarcation and constancy). Place and territory not only satisfy the need for
social differentiation by making objective demarcations possible through geographical features
such as rivers, mountain ranges, seas, and the like, but also facilitate identity-building by

strengthening natural, social, and cultural boundaries. In traditional society, these boundaries
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more or less coincided and constantly reinforced each other. Unlike space, which provides a fluid
and decentralized world for individuals, place creates a stable world with certain dimensions and
fixed elements. The third specific identity-building function of place is related to providing social
cohesion and solidarity that enables a sense of belonging to the group (Morley and
Robins.1996:121). In general, the central role of place and spatial space in identity-building and
maintaining and reproducing identity can be summarized as follows: Identity primarily consists
of being distinct from other individuals or groups, a sense of continuity and stability over time,
and a sense of belonging to the group. Therefore, finding and building identity requires creating
boundaries and resorting to a fixed and stable reference, and the bounded and fixed place
provided these needs well. In traditional societies, space was completely dominated and
dependent on place, hence traditional space corresponded to the spatial domain and was filled
with signs and symbols of place. The actions and practices that filled this space were also all spatial
(Lash And Urry.1994:55). As Giddens beautifully states, in such societies space was not separate
from place, and time and space were intertwined within the context of place. This close connection
of space and time with place narrowed and limited the scope of social relations and paved the way
for smaller social units such as region, neighborhood and tribe. In these societies, all social
relations and interactions were dominated by presence and the dominant aspect of social
relations was direct and face-to-face relations (Giddens.1991:16). Although with the formation,
growth and spread of modernity, a disruption occurred in the specific work of place-building
identity, the disruption caused by the globalization process was very extensive and noticeable.
The globalization process freed the social from the narrow and limited circle of place and
expanded it in a very wide space and caused the creation of phenomena such as de-
territorialization, de-localization, and displacement, which were direct consequences of the
globalization process (Tomlinson.1999:106). Auge emphasizes that in the previous stages of
modernity, the connection between the present and the past, the new and the old, and especially
between place, memory, and identity was tight, but supermodernity severely threatens this
situation and weakens the desired connection (Auge.1995.97). While place is more bounded and
delimitable, space is more borderless and unbounded. Place always tends to be fixed and rigid,
but space makes things more fluid and free. Place creates distance and separation, but space
creates proximity and mixing. For these reasons, place is considered more controllable than space
(Natter.1997:149). Space easily becomes an arena for the presence and invasion of identities, and
the possibility of traditional passive identification more or less disappears. Undoubtedly, a space
that escapes stability, rigidity, and universality does not provide a safe platform for identity
formation (Natter.1997:153). Time is another identity-building factor. Almost all theorists accept
the point that time and space are necessary conditions for identity-finding and without them, the

construction and maintenance of identity is impossible (Hall. 1996: 301). Every individual and
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every group bases their continuity on memory and history. Therefore, in the culture of almost all
societies, the vital importance of history has been emphasized in various ways and a warning has
been given that a nation without history is doomed to perish (Jenkins. 1996: 27). Since it is evasive
of change and instability, it creates a comforting narrative of itself in order to feel a single identity
in its form. Undoubtedly, one of the basic tools of this kind of narrative-building is the mechanical
and linear perception of time. In traditional societies, time was able to fulfill this specific identity
task well, because it was spatial (Hall. 1996: 277). But modernity and the process of globalization,
just as they destroyed space as a closure, also destroy time as a continuity. Under the influence of
this process, time becomes so compressed that it can no longer serve specific identities. This
compression and phenomenological transformation transforms time from a linear and
chronological category into an endless present, and a kind of instantaneous world emerges. In
such a world, neither space can satisfy the need for distinctiveness and continuity, nor can time
cope with this task. From this perspective, it can be said that the process of globalization also
greatly reduces the ability of time to form an identity (Silverman.1999:50). Culture is both
differentiating and unifying. In traditional societies, culture was able to carry out special identity-
building tasks well. Because it had a very high ability and capability to create differences and give
meaning. In such societies, culture not only created clear and stable boundaries but was also
capable of providing coherent and comforting systems of meaning (Tomlinson, 1999:18). With
the relativization of cultures, the traditional idea of culture as a stable and transcendental absolute
becomes invalid, and a serious disruption occurs in its specific function of identity formation, and
culture cannot provide fixed and stable references for traditional identity formation. This inability
and ineffectiveness is also applicable in relation to satisfying this need for distinctiveness and
superiority (McGrew.1996:66). The process of globalization, by making borders permeable and
releasing the social from the spatial context, greatly reduces the efficiency of states in the field of
identity formation, and for this reason, in contemporary times, the mystery of identity has
occupied people more than in any other era (Tajik, 1379:160). The multiplicity of social references
also makes traditional identity formation difficult. In traditional societies, humans were usually
placed in a small but coherent social unit and found identity within the framework of that unit.
However, the process of globalization, by expanding the social space, greatly reduces the
possibility of finding identity within the framework of limited and specific social units such as the
country. Today, every human being can simultaneously consider himself to belong to numerous
small and large units (Albrow.1996:51.150).

After criticizing the existing perspectives and explanations based on them, it was explained how
the process of globalization, by disrupting traditional identity formation, provides a suitable
platform and conditions for the formation and expansion of cultural particularisms. In short, the

process of globalization, by reconstructing space and time, making borders permeable and
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significantly expanding the social space, destroys the resources and conditions necessary for
traditional identity formation and meaning-finding to a great extent. As a result, a kind of crisis of
identity and meaning arises and the reconstruction of identity becomes inevitable. Some people
believe that overcoming the crisis depends solely on resorting to traditional sources and methods
of identity formation, thus providing a suitable social context for cultural particularisms. In fact,
the characteristics and ideological elements of such particularisms reflect the psychological needs
of such people.

Sustainability Science

Historically, it can be said that the process of globalization is an irreversible transformation. Not
only can the conditions before the late stage of globalization not be restored, but it is also
impossible to stop this process or even slow down its acceleration. For this reason, the formation
of a kind of identity and meaning crisis is inevitable. On the other hand, globalization, by
disrupting traditional identity formation, has created a pervasive identity and meaning crisis in
different societies of the world and provides a suitable platform for cultural particularism. Barber
states well that in a world dominated by jihad and Macworld, each person becomes a consumer
by resorting to Macworld and by searching for identity in the form of cultural particularism, he
belongs to a specific tribe (Barber, 2000:24). Although the process of globalization makes it almost
impossible to reconstruct the relatively closed social and cultural spaces of traditional societies,
it also provides new possibilities for identity formation that are completely different from the
identity constructed in traditional societies. Because it is formed based on a different relationship
with place (Giddens, 1990:41.140). Such identity formations enable individuals to live in the
world and in the place, both ethnically and culturally. To think globally and live locally (Tajik,
1379:160). If the two aforementioned trends cannot make identity reconstruction possible
without violating human rights as human beings, is there a third way? According to this article,
the answer to this question is positive, and that is to address this issue from the perspective of
sustainability science and its components. Therefore, it is necessary to assume that Iranian society
and, in a general perspective, the international system with its particularistic tensions are
organizations. There is a great difference between today's organizations and the past.
Organizations used to live in a stable environment and future events were almost predictable, so
that managers of organizations could plan in safe conditions. But today the environment is
changing drastically. According to Peter Drucker, today's generation, due to the necessities of life,
must learn organizations in a way that their ancestors had to learn agriculture (Scott. 1387. p. 10).
The basic characteristic of new organizations is their formation based on learning. The reason for
the emergence of such organizations is the conditions, theories and changes in organizational
environments, the constant reduction of resources, the increase in the awareness of

organizational individuals of their rights and the accountability of the organization and the social
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system to society and its individuals, so that managers cannot refuse to learn and in order to be
able to maintain themselves in the turbulent environment around them, they must leave non-
dynamic formats and transform towards a learning organization (Capra. 2002. p. 14). Until
recently, in science, we learned to avoid nonlinear equations because solving them was almost
impossible. However, during the 1970s and 1980s, interest in nonlinear phenomena gave rise to
a series of coherent theories that significantly increased our understanding of many key features
of the social life of societies and offered an innovative criterion for solving the most important and
important social problems of our time. This criterion is based on understanding and
comprehending the totality of the life of societies in a general sense through nonlinear thinking.
Hence, the only way to stabilize the social life of human societies in the future is to adapt the
principles underlying the institution of social institutions to the organizational principles that
biological nature has created for the stability of the web of life. Hence, the second research
hypothesis for overcoming and understanding global problems and the tensions and crises that
have arisen can be put forward as follows: The principles for designing our future social
institutions must be consistent and compatible with the organizational principles that nature has
provided for the stability of the web of life. To achieve this goal, an integrated conceptual
framework for understanding material and social structures will be necessary (Capra, 2002, pp.
28.30).

Learning from Life

In nature, a living network responds to environmental disturbances by changing its structure in
accordance with its nature and choosing which of them to pay attention to and how to respond.
The decisive difference between the idea of society as a living system and a machine is that a
machine is controlled, while a living system can only be stimulated and set in motion by creating
stimuli instead of issuing instructions and force and coercive forces. To change the management
style of modern social systems, with all its tensions and complexities, we must change the way we
perceive and think about the social system and see it in a general perspective derived from the
system of nature. Working with the innate processes of living systems means that there is no need
to expend a lot of energy or apply force and pressure to set the social organization in motion and
change it. It is not about force or energy at all. It is about the meaning and type of imagination and
visualization of modern human societies. Living networks within the organization, the same
human individuals, cultures and value and semantic systems, the same ethnic groups, if they have
creativity, create meaning and communicate with the surrounding environment and its events
and changes through their creative responses, and always show their freedom to recreate. If we
include the cultural and social individuals of the society in the process of change from the very
beginning, inspired by the laws governing nature, they will themselves be motivated because this

process is meaningful to them. According to Wheatley, Kellner and Rogers, we have no choice but
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to involve various social identities and ethnic groups in the process of rethinking, redesigning and
rebuilding organizations in the present era to face the changes in the environment (Wheatley and
Kellner Rogers.p.36). It is not enough to simply imagine the existence of social networks for the
survival of society like a living organism. They must be networks of a special kind. Because living
networks are self-generating. Each connection creates thought and meaning that creates more
connections. In this way, the entire social network produces itself by creating a common ground
of shared meaning, rules of behavior, boundaries, and a comprehensive identity for its members.
Organizational theorist Etienne Wenger coined the term open action communities for these self-
generating social networks, which refers more to the common ground of meaning. Because people
are always seeking to engage in a certain action. And they want to always feel a sense of belonging
to a certain community. That is, shared ways of doing things and relating them to each other that
allow them to achieve their shared purpose. Over time, this shared action manifests itself as a
bond between those involved (Wenger, 1996).

Revitalizing Organizations

By empowering active associations, the social system of societies and any other organization can
be revitalized and revitalized, thereby not only increasing the flexibility, creativity, and learning
potential of societies and social individuals belonging to a given society, but also strengthening
the dignity and humanity of social members. In other words, by focusing on survival and self-
organization, they make their social system strong against unforeseen events and the tensions of
particularism. This transformation creates a healthy and humane environment, both mentally and
emotionally, in which people feel that not only their value system and cultural framework are
valued and respected, but also that they are supported in a continuous effort to determine their
cultural, political, and social destiny and that they belong to a larger community. Therefore, every
situation and condition in society, given the accelerated transformation of the present era,
requires a specific type of leadership and management of cultural diversity and identity in society.
To facilitate such a situation in an effective manner, community leaders, managers, and macro-
level policymakers in societies like Iran, which are characterized by cultural, ethnic, and linguistic
diversity, religious diversity, and the diversity of intellectual and ideological tastes, must
recognize and understand the various stages of the fundamental process of life. For such social
management to emerge, an active network of communications with multiple feedback loops is
required. Furthermore, the emergence of novelty is a characteristic of open systems, meaning that
a social organization needs to be open to new ideas and new knowledge in order to survive. To
survive, the organization must be receptive. That is, a culture of learning must be promoted and

continuous inquiry must be encouraged to reap the rewards of innovation (De Geus, 1997).
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Summary and Conclusion

With the beginning of the present century, two phenomena have emerged and developed that
have had a tremendous impact on the well-being and way of life of humanity in human societies.
One is globalization and the other is designs based on the teachings of sustainability science.
Globalization is inevitable. However, the underlying problem is not globalization itself, but the
value system and politics that govern globalization. Human values are not natural laws and they
can be changed. The great challenge of the twenty-first century is to change the value system
embedded in the fabric of globalization, which is necessary and essential to confront ethnic
challenges and extremist religious fundamentalist movements and various identities. To create
such a confrontation, inspiration from nature and learning from life and, most importantly,
creating meaning in social life by emerging active associations among social members and
achieving systemic thinking and imagining the whole world as a single system are essential and
vital. The process of globalization, through distant social and abstract forces that increasingly
shape human life, destroys the existential comfort and tranquility resulting from local social
experience. In the modern era, unlike traditional societies that contained limited and specific
resources for identity construction, the process of globalization greatly increases the resources of
identity from which humans can easily satisfy their identity needs and localize the existing
resources according to their desires and tastes. Unlike identities constructed in traditional
societies, identities constructed in this way are very fluid, non-rigid and dynamic, diverse and
composite. The importance of this type of identity construction becomes prominent when we
focus on the danger of searching for pure identity and culture in the form of cultural
fundamentalism. Given that this article was conducted in the form of a theoretical study, it is a
type of fundamental research. In addition to discovering and revealing the relationships between
variables, methods of reasoning and rational analysis were used, which were based on library
studies. In this regard, the main objective of this study has been to develop a conceptual
framework that integrates the biological, material, social, and spiritual dimensions of sustainable
social life, in response to the threats of globalization and particularism. A framework that allows

us to adopt a systemic perspective on some of the urgent issues of the present era.
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ABSTRACT

Son yarim yiizyildir bircok dnemli filozof ve sosyolog, bilimin isleyisini anlamaya ve aciklamaya
calismis, bu siirecin farkl iki doneminde (1940-50’ler ve 1960-70’ler) hem filozoflar hem de
sosyologlarca ortak olarak paylasilan benzer sorunlar ve ¢dziimler olmustu. 1940 ve 1950’ler
boyunca, her bir disiplin bilimin nasil davrandigina dair kendi resmini ¢izmis ve detaylandirmisti.
Felsefi aciklamalar mantiksal ampiristlere aitken; sosyolojik model ise baslica Robert K. Merton
ve okuluyla iligkilendirilmisti. O yillarda bilime dair felsefi ve sosyolojik aciklamalar arasinda
vurgu farkliliklar1 olmasina ragmen temelde benzer ve tamamlayict kaygilar ve ¢ozlimler
paylasmislardi. Buna gore bilim felsefe, teoloji, estetik gibi diger entelektiiel faaliyetler arasinda
benzersiz olup, bilimin onlardan keskin bir sekilde ayrilmasi gerekiyordu. Diger taraftan her iki
disiplinin aciklamaya ¢alistig1 temel sorun ise, bilimdeki yliksek diizeydeki “mutabakatin/fikir
birliginin” nasil saglandiginmi ortaya ¢ikarmakti. 1960’lar ve 1970’lerde ise bircok filozof ve
sosyologun bu konulardaki goriisleri doniisiim gecirmeye baslamisti. 1970’lerin ortalarina
gelindiginde, mantiksal ampirizmin ve Mertoncu sosyolojinin bilindik tezleri yok olmus veya ciddi
bir karmasa i¢indeydi. Artik bilime iliskin selefleriyle kokten celisen yeni felsefi ve sosyolojik
bakis acilarn gelistirilmisti. Tipki 1940-50’lerde oldugu gibi 1960 ve 70’lerde de bilime iliskin bu
yeni felsefi ve sosyolojik goriisler arasinda uzlasmalar bulunmaktaydi. Bu calismada her iki
disiplinin farkli zamanlarda ayni problemleri paylastiklarini, daha da 6tesi birbirilerinin alanlarini
etkiledikleri 6ne siirtilmistiir. Bu baglamda her iki disiplinin s6z konusu donemlerde gegirdikleri

stirecgler ele alinacaktir.
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OZET

Bati'da sosyoloji, sanayi toplumlarinin déntisiimiinii analiz etmek amaciyla kurumsallasirken,
Bat1 dis1 toplumlarda oryantalist yaklasimlarla ic ice gelismistir. Bu ¢alisma, sosyolojinin iran’da
akademik bir disiplin olarak nasil kurumsallastigini incelemektedir.19. yiizyilin sonlar1 ve 20.
ylzyilin baslarinda Bati sosyolojisi, irksal hiyerarsilere dayanan evrimci bir anlayisi1 yansitmistir.
Sosyal Darwinizm ve evrimsel sosyoloji cercevesinde sekillenen bu yaklasimlar, Batili toplumlarin
“listiin” oldugu varsayimina dayanmis ve 0zellikle ABD’deki erken donem sosyoloji ¢alismalarinda
yaygin bicimde benimsenmistir. Bu sdylemler, Bati'nin sémiirgeci yayilmaciligint mesrulastirmak
icin kullanilmis; Batili toplumlarin digerleri tizerinde dogal bir hakimiyet kurma hakkina sahip
oldugu ileri siirtilmistir. Bu baglamda sosyoloji ile antropoloji arasindaki disipliner ayrim,
modern Bati toplumlar ile geleneksel olarak tanimlanan Bati dis1 toplumlar arasinda bir bilgi
hiyerarsisi olusturmustur. Aryan ve Hint-Germen gibi kavramlar, donemin Bati sosyolojisinde
“baskin irk” sdylemini destekleyen araglar olarak éne ¢ikmistir. Bu sdylemler sadece Bati’da degil,
Bat1 dis1 toplumlara yonelik sosyal bilimsel bilgi iiretiminde de etkili olmus, yerel entelekttiel
geleneklerin sekillenmesinde belirleyici rol oynamistir. iran’da 1925’te modern ulus-devletin
insasiyla birlikte, Aryan irkinin iistiinliigiine dayanan séylemler devlet ideolojisine doniismiis ve
bu siirecte Tahran Universitesi kurulmustur. Bu calisma, 1958 yilinda Tahran Universitesi
biinyesinde kurulan Miiessese-i Miitalaat ve Tahkikat-1 Ictimai'nin yaymlar iizerinden
sosyolojinin akademide nasil kurumsallastigini analiz etmektedir. Tarihsel sosyoloji ve elestirel
soylem analizi yontemleriyle yiiriitilen bu arastirma, iran’daki sosyolojik bilgi iiretimini;
postkolonyal teori ve metodolojik milliyetcilik perspektifleriyle, sosyal bilimlerin ulus-devlet

ideolojileriyle iliskisi baglaminda ele almaktadir.
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Giris

19. yiizyilin sonlar1 ve 20. ylizyilin baslarinda Bati sosyolojisi, irksal hiyerarsilere dayanan evrimci
bir anlayis1 yansitmistir. Sosyal Darwinizm ve evrimsel sosyoloji ¢ercevesinde sekillenen bu
yaklasimlar, Batili toplumlarin “listiin” oldugu varsayimina dayanmis ve dzellikle ABD’deki erken
doénem sosyoloji calismalarinda yaygin bicimde benimsenmistir. Bu séylemler, Bati’nin sémiirgeci
yayllmaciligini mesrulastirmak icin kullanilmis; Batili toplumlarin digerleri iizerinde dogal bir
hakimiyet kurma hakkina sahip oldugu ileri siiriilmiistiir. Sosyolojinin erken déneminde etkili
olan figlirlerden Lester Ward, 1903’te Aryan, Hint-Germen gibi kavramlarla Bati dis1 halklar
asagilayan bir dil kullanmis, toplumsal evrim anlayisi cercevesinde Bati toplumlarini "tstiin”
kiltlrlerin tasiyicisi olarak tanimlamistir (Ward, 1903, s. 44). Bu soylem, sosyal Darwinizmle
birleserek, sosyolojinin emperyal bir bilgi alanina déntismesinde rol oynamistir (Hawkins, 1997,
s. 58). Aryan ve Hint-Germen gibi kavramlar, donemin Bati sosyolojisinde “baskin 1irk” séylemini
destekleyen araclar olarak dne ¢cikmistir. Bu sdylemler sadece Bati’da degil, Bat1 dis1 toplumlara
yonelik sosyal bilimsel bilgi tretiminde de etkili olmus, yerel entelektiiel geleneklerin
sekillenmesinde belirleyici rol oynamistir.

Sosyoloji ile antropoloji arasindaki kurumsal ayrim, modern bilgi rejimlerinin sémtrgecilikle i¢
ice gecmis yapisal dinamikleri icinde ortaya ¢ikmistir. Bu ayrimda sosyoloji, Bat1'nin sanayilesmis
ve modern toplumlarini inceleyen bir disiplin olarak sekillenirken; antropoloji, Bati disi
toplumlari genellikle “geleneksel” ya da “ilkel” olarak siniflandirarak inceleme konusu yapmistir
(Patel, 2013, s. 109; Steinmetz, 2007, s. 31). Bu yaklasim, Edward Tylor ve James Frazer gibi
isimlerin Bat1 disindaki toplumlari evrimsel gelismenin erken asamalarinda konumlandirmasina
dayanirken; Emile Durkheim ve Auguste Comte’un caligmalarinda ise Avrupa toplumlari,
ilerlemenin ve uygarligin ulastig1 en yiiksek asama olarak kurgulanmistir (Seth, 2013, s. 41). Bu
doneme ait sosyolojik iiretimler, Bat1 dis1 toplumlarin "medenilestirilmesi" yéniindeki misyonu
bilimsel bir ¢erceveye oturtarak, sosyal bilimleri kolonyal séylemin kurucu unsurlarindan biri
haline getirmistir (Go, 2016, s. 74). Ozellikle Franklin Giddings ve William Graham Sumner gibi
isimler, Batili toplumlarin diger halklar tizerindeki tahakkiimiinii dogal ve kaginilmaz bir tstiinliik
biciminde sunmus; bu yaklasim, somiirgeci projelerin entelektiiel mesruiyetini giiclendiren bir
zemin olusturmustur (Steinmetz, 2007, s. 37).

Iran’da 1925’te modern ulus-devletin insasiyla birlikte, Aryan irkinin istiinliigiine dayanan
soylemler devlet ideolojisine doniismiis ve bu siiregte Tahran Universitesi kurulmustur. Bu
calisma, 1958 yilinda Tahran Universitesi biinyesinde kurulan Miiessese-i Miitalaat ve Tahkikat-1

I¢timai’nin yayinlari tizerinden sosyolojinin akademide nasil kurumsallastifini analiz etmektedir.
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Tarihsel sosyoloji ve elestirel sdylem analizi yontemleriyle yiiriitillen bu arastirma, Iran’daki
sosyolojik bilgi liretimini; postkolonyal teori ve metodolojik milliyetgilik perspektifleriyle, sosyal
bilimlerin ulus-devlet ideolojileriyle iliskisi baglaminda ele almaktadir.

Yontem ve Kuramsal Cergeve

Bu calisma, tarihsel sosyoloji ve elestirel sdylem ¢oziimlemesi yaklasimlarindan yararlanilarak
gerceklestirilmistir. Tarihsel sosyoloji, toplumsal yapilar1 ve degisimleri tarihsel siirec icerisinde
degerlendirerek, belirli olgularin hangi kosullarda ortaya ¢iktigini ve nasil doniistimler gecirdigini
aciklamay1 amaglar (Skocpol, 1984, s. 3). Elestirel soylem ¢oziimlemesi ise dilin, toplumsal
gercekligi sekillendiren ve iktidar iliskilerini yeniden iireten bir ara¢ oldugunu One siirer
(Fairclough, 2001, s. 3). Bu cercevede calismada, hem sdylemlerin iceriklerine hem de iiretildikleri
baglama odaklanilarak, toplumsal anlamin nasil kuruldugu ve ideolojik yapilarin bu siirecteki rolii
incelenmistir.

Kuramsal cergeve olarak calismada iki ana yaklasim benimsenmistir: postkolonyal teori ve
metodolojik milliyetcilik. Postkolonyal teori, sosyal bilimlerde Bati merkezli bilgi iiretimini
elestirerek, bilgi ile iktidar arasindaki iliskiyi sorgular (Said, 1978, s. 14; Seth, 2013, s. 29). Bu
teoriye gore, Bati dis1 toplumlar hakkinda tiretilen bilgi, cogunlukla Bati'nin istinliigiini
varsayan epistemolojilere dayanir.

Postkolonyal teori, Bat1 merkezli bilgi iiretim bi¢imlerinin tarihsel, kiltiirel ve epistemolojik
sonuglarin1 sorgulayan bir elestirel diisiince alanidir. Edward Said’in Oryantalizm adli eseri
(1978), bu teorik alanin kurucu metinlerinden biri olarak kabul edilir. Said, Bati'nin Dogu'yu
"Oteki"lestirerek geride, irrasyonel ve egzotik olarak tanimladigini, bu sdylemin ise Bati’nin siyasi
ve kiltiirel tstinliigiinii mesrulastirmaya hizmet ettigini savunur (Said, 1978, s. 3-5). Bu bakis
acisina gore, sosyal bilimler dahil olmak tizere bilgi iiretim siirecleri, somiirgeci iktidar
iliskilerinden azade degildir.

Postkolonyal teorinin 6nemli temsilcilerinden Homi K. Bhabha ve Gayatri Chakravorty Spivak,
sadece Bati'da degil, Bati-dis1 toplumlarda da yerel bilgi sistemlerinin sémiirgeci epistemolojilerle
ic ice gectigini ve “melez” formlarda yeniden firetildigini ileri siirerler (Bhabha, 1994; Spivak,
1988). Ozellikle Spivak’in “Madun Konugabilir Mi?” adl1 makalesi, sémiirge kosullarinda konusma
ve temsil hakkinin kimde oldugunu sorgular ve Bati akademisinin, alt-kiiltlirlerin sesini bastiran
dogasini gozler ontine serer (Spivak, 1988, s. 271-313).

Julian Go, Bat1 dis1 toplumlarda sosyolojinin nasil ithal edildigini ve bu ithalat siirecinde yerel
ozguinliiklerin nasil bastirildigini tartisir. Go’ya gore, Batili sosyal bilimlerin “evrensel” iddialar,
Bati-dis1 toplumlarin bilgi sistemlerinin marjinallesmesine neden olur (Go, 2016, s. 34-40).
Sosyoloji, modern Avrupa toplumlarini model alarak gelistirilmis bir bilgi alan1 oldugu icin, Bati-

dis1 baglamlarda kendi normatif ¢ercevesini dayatir. Bu durum, sosyolojinin Bati-disi lilkelerde,
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yerel toplumsal gerceklikleri anlamaktan c¢ok, onlar1 Batr'nin ilerlemeci evrim anlayisi
dogrultusunda doniistiirmeye yonelmesine neden olur.

Sanjay Seth de benzer sekilde, sosyal bilimlerin Batili felsefi ve epistemolojik temellere
dayandigini, bu nedenle Bat1 dis1 toplumlarda bilgi {iretiminin biiyiik oranda bu cercevelerle
uyumlu olmak zorunda kaldigini savunur. Seth'e gore, bu durum Bati-dis1 toplumlarda sadece bir
bilgi ithalat1 degil, ayn1 zamanda bir “epistemik siddet” bigcimidir (Seth, 2013, s. 1-20). Yani yerel
bilgi formlar1 ya degersizlestirilir ya da Batili teorik kaliplara adapte edilerek sunulur.

Ikinci olarak metodolojik milliyetcilik kavrami, ulus-devleti sosyal analizlerin evrensel bir birimi
olarak varsayan yaklasimlari elestirir (Wimmer & Glick Schiller, 2002, s. 302; Patel, 2017, s. 136).
Bu anlayisa gore, 6zellikle Bat1 dis1 toplumlarda ulus-devlet sinirlar iginde kurgulanan sosyal
bilimler, toplumsal farkliliklar1 g6z ardi eden bir homojenlik yaratir ve bu da devlet ideolojilerinin
yeniden liretimine hizmet eder.

Bu kuramsal yaklasimin ii¢ temel varsayimi oldugu o6ne siirtiliir (Wimmer & Glick Schiller, 2002,
s. 304-306): toplumun sinirlarinin, ulus-devletin siyasi sinirlariyla ortiistiigii varsayilir, devletin,
toplumsal siirecler tizerinde mutlak bir denetim giiciine sahip oldugu kabul edilir, ve metodolojik
cerceve olarak ulus esas alinir; bu da ¢ok katmanli kimliklerin dislanmasina neden olur.

Ulrich Beck’e gore (2007, s. 286), metodolojik milliyetcilik, “modernligin icsellestirilmis
epistemolojik varsayimi”dir. Beck, sosyolojinin ulus-devlet merkezli bir epistemolojinin liriini
oldugunu ve bu nedenle farkliliklar1 analiz etmekte yetersiz kaldigim1 savunur. Bu durum,
uluslararasi ya da etnik aidiyetlerin analize dahil edilmesini engeller ve sosyolojik analizleri
tekdiizelestirir (Beck, 2007, s. 288).

Sujata Patel ise metodolojik milliyetciligin yalnizca epistemolojik bir yaklasim degil, ayni zamanda
akademik o6zerklige dair bir sorun oldugunu da one siirer. Patel'e gore bir¢cok akademisyen,
farkinda olmaksizin kendi ulus-devletlerinin ideolojik sdylemlerini yeniden iiretir (Patel, 201143,
s.94;2017,s.127). Ozellikle Bat1 dis1 toplumlarda, modernlesme ve ulusal kalkinma séylemleriyle
sekillenen sosyal bilimsel bilgi tiretimi, bu tiir bir epistemolojik bagimlilig1 pekistirir.

iran’da Modern Ulus-Devletin insas1

Iran'da modern ulus-devletin insasi siireci, 6zellikle 1925 yilinda Riza Sah Pehlevi’nin iktidara
gelmesiyle birlikte ideolojik ve kurumsal bir temele oturmustur. Bu siire¢ yalnizca siyasal yapinin
yeniden sekillendirilmesini degil, ayn1 zamanda ulusal kimligin insasina yonelik kiiltiirel ve bilgi
rejimlerine dair miidahaleleri de kapsamaktadir (Keddie, 2006, s. 131). Milliyetcilik,
merkeziyetcilik ve modernlesme idealleri bu dénemde yalnizca siyasal pratiklerde degil,
entelektiiel tiretimlerde de belirleyici unsurlar haline gelmistir.

Bu cercevede, 4 Subat 1935 tarihinde Tahran Universitesi'nin resmi agihs1 gerceklestirilmis;
Uiniversite, tip, ziraat, pedagoji, hukuk, edebiyat ve siyaset bilimi alanlarinda egitim vermeye

baslamistir. Tip ve ziraat fakiilteleri modernlesmenin teknik altyapisini saglama islevi goriirken;
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pedagoji, Bat1 tipi bireylerin yetistirilmesi amaciyla 6gretmenler yetistirmeyi hedeflemistir.
Hukuk ve siyaset bilimi, yeni rejimin kurumsal rasyonelligini insa etmede 6nemli roller iistlenmis;
edebiyat ve tarih ise ulusal kiiltiiriin iiretilmesi ve yayginlastirilmasi baglaminda stratejik araglar
olarak degerlendirilmistir.

Pehlavi rejimi, iranin tarihini ve kimligini 'Aryan’ kékenli bir medeniyet anlatisi etrafinda
sekillendirmistir. Bu soylem, Avrupa merkezli irk teorilerinden etkilenerek, Aryan irkinin
istiinliiglinii esas alan bir tarihsel anlati insa etmis ve bu anlati iizerinden Fars kimligi
merkezilestirilmistir (Wolpert, 2009, s. 84; Seth, 2013, s. 92). Alman milliyetciliginden etkilenen
Fars milliyetciligi “Arya irk1” ve bu irkin yiiksek zekasi iddialarina dayandirilmistir. Boylece, gesitli
etnik gruplardan olusan Iran’da homojen bir ulusal kimligin inga edilmesi hedeflenmistir.

1941 yilinda Riza Sah’in iktidarinin sona ermesinin ardindan, yerine gegen Muhammed Riza Sah
doneminde de modernlesme, devlet politikalarinin merkezinde yer almaya devam etmistir. 1958
ile 1963 yillan arasinda planlanip 1978 yilina dek siirdiiriilen Beyaz Devrim (inkilab-1 Sefid), bu
modernlesme siirecinin en kapsamli projelerinden biri olarak 6ne ¢ikmaktadir. Bu dénem,
ozellikle 6grenci hareketliligi acisindan dikkat ¢ekicidir; Kuzey Amerika ve Bat1 Avrupa’ya giden
Iranh égrenci sayisinda énemli bir artis yasganmigtir (Abrahamian, 2005, s. 530). Ayn1 zamanda,
iilke icinde de yiiksekdgretim kurumlarinin sayisi 6énemli 6l¢iide artmistir.

Bu gelismeler, sadece i¢ dinamiklerle degil, ayn1 zamanda dis desteklerle de sekillenmistir.
Amerika Birlesik Devletleri’'nin egitim alanindaki teknik ve mali yardimlari, $ah rejiminin
modernlesme ve Batililasma yonelimleriyle ortiismekteydi. 1950 yilinda baslatilan D6rt Nokta
Programi!4 cercevesinde yuriitiilen lniversite is birlikleri, 1960’1 yillarda USAID (Amerikan
Uluslararas1 Kalkinma Ajansi)!s tarafindan daha kurumsal bir yapiya kavusturularak devam
ettirilmistir (Garlitz & Jarvinen, 2012, s. 195-196).

Miiessese-i Miitalaat ve Tahkikat-1 Ictimai

Iran akademisinde sosyoloji baslangicta yalmzca bir ders olarak verilmekteydi. Ancak 1958
yilinda Tahran Universitesi biinyesinde kurulan Miiessese-i Miitalaat ve Tahkikat-1 I¢timai,
sosyolojinin akademik diizeyde kurumsallagmasi ve bir boliim olarak yapilandirilmasinda 6nemli
bir rol oynamistir. Bu miiessese, Fransa Ulusal Bilimsel Arastirma Merkezi (C.N.R.S) ile isbirligi
icinde, Fransa’da egitim gormiis Iranli akademisyenlerin ve birka¢ yabanci uzmanin katkilariyla
Tahran Universitesi’nde arastirma merkezi olarak faaliyet gostermeye baslamistir (Taleb, 1994:
9). Miiessese’nin tiizigiinlin birinci maddesine gore faaliyetleri li¢c ana alanda yliriitiilmustiir:

egitim, arastirma ve ceviri ile danisma ve fikir alisverisi. Bu cercevede, miiessese biinyesinde iki

14 Dort Nokta Programi (Point Four Program), 20 Ocak 1949 tarihinde donemin ABD Baskani Harry S. Truman tarafindan ortaya
atilmis bir dis politika girisimidir. Dért Nokta Programi, 6zellikle gelismekte olan iilkelerin ekonomik kalkinmalarina yardimci
olmay1 amaglamistir.

15 USAID (United States Agency for International Development), 1961 yilinda Bagkan John F. Kennedy tarafindan kurulmus olan ABD
htikiimetine bagh bir kalkinma ve dis yardim kurumudur. Ocak 2025'te Donald Trump, tiim dis yardimlar1 90 giin siireyle donduran
bir yiirtitme emri (Executive Order 14169) imzalamistir. Bu siirecte, USAID'in yaklasik %83t kapatilmis ve kalan programlar
Disisleri Bakanligi'na devredilmistir.
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farkli egitim programi ile ¢esitli arastirma birimleri kurulmustur (Edebiyat Fakiiltesi Haberleri,
1966:s.217).16

Miiessese-i Miitalaat ve Tahkikat-1 Ictimai’nin 1958-1979 yillart arasinda yayimlanan Arastirma ve
Yayin Listesi kitabinda, Sehir Sosyolojisi Birimi’'nin egitim, kalkinma, aile ve evlenme, sehirlesme
ile toplumsal tabakalasma gibi konularda arastirmalar yiirittiigii belirtilmektedir. Ayn kitapta
Koy Sosyolojisi Birimi'nin ise toprak reformu sonuclari, sosyoekonomik durum, Kkoy
kooperatifleri, tarim anonim sirketleri, koy bayindirligi ve kalkinmasi ile tarim {iriinlerinin
geleneksel 6l¢li birimleri tizerine odaklandigi ifade edilmektedir. 1963 yilinda Miiessese, Merkezi
Planlama Teskilati tarafindan koylerin  sosyo-ekonomik durumlarini incelemekle
gorevlendirilmistir (Neraki, 2000: 190). Ayrica, 1965 yilinda Kdy Arastirmalarit Birimi'nden
ayrilarak bagimsiz birimler haline gelen Gogebe Arastirmalar1 Birimi, 60’tan fazla galisma
gerceklestirmistir (izedi, 2015: 66-67). Aym y1l kurulan Demografi Birimi ise genel niifus ve konut
sayimi, dogurganlik, dis goc, sehirlesme ve 6zellikle Tahran niifusunun tahmini gibi alanlarda
arastirmalar yapmistir (Neraki, 2000: 194-195).

iran’da Sosyolojik Bilgi Uretimi

Modern iran sosyolojisinin kurumsallagma siireci, Aryan irkinin tarihsel ve kiiltiirel iistiinliigiinii
merkezilestiren anlatilarla bicimlenmistir. Bu baglamda, tarih yazimi ile ulusal kimlik insasi
arasindaki iliski, sosyolojik bilgi tiretiminin temel ideolojik dayanaklarindan birine doniismustiir.
Antropolojik yazinda sekillenen irksal soylemler, zamanla sosyolojik bilgi iiretimine de niifuz
ederek, ulus-devletideolojisinin akademik zeminde yeniden insasina katki sunmustur. Bu siirecte,
ozellikle antropolojiden sosyolojiye tasinan kavramsal cerceveler, kimlik ve tarih anlatilarinin
bilimsel bir mesruiyetle sunulmasina olanak tanimistir. S6z konusu séylem, yalnizca antropolojik
bir temele yaslanmakla kalmamis; ayni1 zamanda sosyolojik literatiirde de yeniden insa edilerek
ulus-devletin "tarihsellestirilmis kimligi"ni mesrulastiran bir arac islevi gérmiistiir (Wolpert,
2009, s. 94; Seth, 2013, s. 59).

Bu ideolojik ¢ercevenin toplumsal bilgi tliretimindeki etkisini daha genis bir baglamda
degerlendirmek, postkolonyal teorinin sundugu araclarla miimkiindiir. iran’daki sosyolojik bilgi
liretiminin tarihsel seyri, postkolonyal teorinin sundugu cerceveyle de dikkate deger ol¢lide
ortiismektedir. Ozellikle Pehlevi rejimi déneminde (1925-1979), sosyoloji disiplini, Bat merkezli
modernlesme kuramlarina dayali bir bicimde yapilandirilmistir. Durkheim, Weber ve Parsons gibi
Batili kuramcilarin eserleri dogrudan Farscaya cevrilmis ve yliksek6gretim miifredatinda merkezi

bir konuma yerlestirilmistir (Ashraf, 1980, s. 45-48). Bu donemde sosyolojik s6ylem, yalnizca

16 Cesitli kaynaklarda bu aragtirma gruplarinin adi ve sayisi farkli yazilmistir. Ornegin Neraki (2000: 215-217) ise bu gruplari,
Toplumsal Katmanlagma Aragtirmalar1 grubu, Aile Sosyolojisi Arastirmalari grubu, Antropoloji Arastirmalari grubu, Sanayi
Sosyolojisi Arasgtirmalari grubu, Kent Sosyolojisi Arastirmalari grubu, Koy Sosyolojisi Arastirmalari grubu olarak siralamaktadir,
Golgin (2009), bu gruplar Bolgesel ve Kentsel incelemeler, Etnoloji, Sosyal Psikoloji, Koy Sosyolojisi, Siyaset Sosyolojisi, Demografi,
Karsilastirmali Sosyoloji, Gogebeler Arastirmasi olarak siralarken Teberraiyan (2009), Antropoloji, Demografi, Sosyoloji, Kent
Calismalari, Statiktik, Gogebeler, Koy arastirmalari, Sosyal Psikoloji, Evrak ve Belgeler boliimiinden bahsetmektedir.
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Bat'dan aktarilan teorik cerceveleri benimsemekle kalmamis; ayni zamanda ulus-devletin
modernlesme ideolojisini epistemolojik diizeyde i¢sellestirmistir. Bu durum, hem arastirma
konularinin secimine hem de kullanilan kavramsal araglara yansimistir. “Kalkinma”,
“aydinlanma” ve “ilerleme” gibi kavramlar, Batili bilgi sistemlerinden ithal edilerek, iran
toplumunun bu dogrultuda doniistiiriilmesi gerektigi varsayimiyla ele alinmistir. Boylece
sosyolojik bilgi, yalnizca betimleyici bir arac¢ olarak degil; ayni zamanda normatif ve yonlendirici
bir islevle kurgulanmistir.

Bu noktada postkolonyal kuramin sundugu elestirel bakis, Iran’daki sosyal bilimlerin bilgi
rejimini anlamak acisindan agiklayicidir. Postkolonyal kuram, Bati disi toplumlarda iiretilen
sosyal bilimsel bilginin ¢ogu zaman modernlesme, kalkinma ve ulusal birlik gibi devlet merkezli
projelere hizmet eden bir arag olarak islev gordiigiinii 6ne siirer (Go, 2016, s. 57). iran 6rneginde
sosyoloji, yalnizca Bat1 epistemolojisinin teorik varsayimlarina degil, ayni zamanda ulus-devletin
ideolojik yonelimlerine de entegre edilmis bir disiplin olarak sekillenmistir. Bu durum, yerel
toplumsal pratiklerin, farkl tarihsel hafizalarin ve cogulcu bilgi rejimlerinin sistematik bicimde
dislanmasina yol agmustir. Dolayisiyla, iran’daki sosyal bilimler alani, kolonyal olmayan fakat
derinlemesine merkezilesmis bir ideolojik yapilanma i¢inde degerlendirilmelidir.

Bu merkezilesmenin kurumsal yansimasi olarak belirli yapilar éne ¢ikar. iran sosyolojisinin
onemli bir kismi, “tekil” ve homojen bir ulusal topluluk tahayyiiline dayanmaktadir. Bu
cercevenin kurumsal temsillerinden biri, 1958 yilinda Tahran Universitesi biinyesinde kurulan
Miiessese-i Miitalaat ve Tahkikat-1 Ictimai'dir. S6z konusu kurum, kalkinmac devletin
ihtiyaclarina paralel bicimde kentlesme, niifus, egitim ve kadin ¢alismalar1 gibi alanlarda
arastirmalar yuriitmiis; bu siirecte etnik ¢ogulluk biiyiik 6l¢iide gérmezden gelinmistir. Turk,
Kiirt, Belug¢ ve Arap topluluklari ya merkezin disinda birakilmis ya da “geri kalmishk” sdylemiyle
indirgenmistir.

Bu baglamda, sosyolojinin yalnizca bir analiz disiplini degil, ayn1 zamanda ideolojik bir arag olarak
konumlandirildig1 gorilmektedir. Pehlevi rejimi boyunca sosyoloji, yalnizca toplumsal yapilari
anlamaya yonelik bir analitik ¢erceve sunmakla kalmamis; ayni zamanda modernlesme
ideallerini, devlet merkezli birikim stratejilerini ve ulusal birlik tahayytiliinii mesrulastiran bir
enstriiman islevi géormiistiir. Bu bilgi rejimi, metodolojik milliyetcilikle i¢ ice gecerek, toplumu
etnik, dilsel ve kiiltiirel cesitlilikten arindirilmis tekil bir formda kurgulamistir.

Bu tiir bir yap1 icinde elestirel sosyolojinin gelisimi kag¢inilmaz olarak sinirlandirilmistir.
Disiplinin devletle kurdugu bu yapisal yakinlik, elestirel sosyolojik diistincenin gelisimini 6énemli
Olciide simirlamistir. Miiessese tarafindan yiiriitilen c¢alismalar, siklikla toplumsal degisim
streclerini aciklamak yerine, devletin toplumu déniistiirme hedeflerine kuramsal zemin saglama

islevi listlenmistir.
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Sonug olarak, Iran’da sosyolojik bilgi iiretimi, Bat1 sosyal bilimlerinden ithal edilen kavramsal
araclarla insa edilmekle birlikte, bu araclar yerel ulus-devlet ideolojisiyle uyumlu bir sekilde
yeniden yorumlanmistir. Bu durum, Patel'in (2017, s. 136) vurguladig1 lizere, metodolojik
milliyetciligin yalnizca analitik bir kisit degil, ayn1 zamanda bilgi iretimini belirleyen bir
epistemik iktidar bicimi olarak islev gordiigiinii ortaya koymaktadir. iran sosyolojisi, tarihsel
anlatilarin, kimlik siyasetinin ve kalkinma hedeflerinin bilimsel bir dil aracihigiyla
mesrulastirildig bir bilgi rejimine doniismiistiir.

Bu rejimin somutlastifi 6nemli oOrneklerden biri, s6z konusu Miiessese’'nin arastirma
faaliyetleridir. 1958 yilinda kurulan Miiessese-i Miitalaat ve Tahkikat-1 i¢timai'nin arastirma
pratigi, bu rejimin somut bir 6rnegini sunar. Kirsal topluluklarin déniistimii, gécebe yasam
bicimlerinin yerlesik diizene gecirilmesi ve kadinlarin modern ulus-devlet projesine
entegrasyonu gibi temalar, biiyiik 6lciide kalkinma sosyolojisinin etkisi altinda ele alinmistir.
Miessese tarafindan ytriitilen 325 calismanin 6nemli bir kismi kéy sosyolojisi, kentlesme ve
gocebe topluluklar tizerine yogunlasirken, bu alanlar1 demografi arastirmalari takip etmistir. Bu
dort bashik, modernlesme projelerinden en fazla etkilenen gruplara odaklanarak devletin
dontlislim vizyonuna paralel bilgi tiretimini miimkiin kilmistir.

Gorlnuste bilimsel tarafsizlik iddiasi tasiyan bu ¢alismalar, aslinda belirli bir ideolojik ¢cercevenin
irilinliydii. Her ne kadar Miiessese ¢esitli kamu kurumlariyla resmi isbirlikleri gelistirerek bilimsel
bir arastirma merkezi goriiniimii sergilemis olsa da, irettigi ¢calismalar ¢ogunlukla tarafsizlik
iddiasiyla bicimlenmis, ancak bu iddia ¢ogu zaman sorgulanmamistir. Bu baglamda pozitivist
yontemsel cerceve, yalnizca bilimsel bir tercih degil; ayni zamanda devletin ideolojik sinirlari
icinde kalabilmenin stratejik bir araci olarak islev gérmiistiir. Boylece sosyolojik arastirmalar,
bicimsel olarak nesnel bir dil kullanmasina ragmen, icerik diizeyinde devlet politikalariyla uyumlu

ve elestirel potansiyeli sinirli bilgi tiretim stireclerine déniismiistiir.
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OZET

Insanlik tarihiyle yasit olan politikayla heniiz yiiz yasinda bile olmayan yapay zekanin ¢ok boyutlu
bir etkilesimi vardir. Yapay zekanin teknolojinin bir uzantisi oldugu géz 6niine alinirsa ekonomi
politik perspektifinden bakildiginda teknolojinin ekonomi alaninda yarattigi déniisiimlerin, 6n
plana ¢ikan siyasal teorilerin de katkisiyla siyasal sistemin degismesine ve sekillenmesine etki
ettigi bilinmektedir. Liberalizmin yiikselisi, ulus-devletlerin dogusu, kapitalist ekonomi
sisteminin kiiresellesmeyle harmanlanmas1 s6z konusu olgunun yansimalar1 olarak
degerlendirilebilir. Teknoloji ve politika arasinda determinist olsun ya da olmasin bir iliski oldugu
aciktir. Giiniimiizde; teknolojinin odaginda yapay zekd varken politik tartismalarin odag
neoliberalizm ve demokrasi kavramlaridir. Bu ¢cergevede yapay zeka konusunda yapilan politik
irdelemeler agirlikli olarak neoliberalizm veya demokrasi kavramlarini merkeze alir. Literatiirde
yapay zekd uygulamalarinin neoliberalizme hizmet ettigini ileri siiren ¢alismalara rastlanir.
Neoliberalizm ¢aginda izleme, denetleme ve kontrol vardir. Yapay zeka teknolojileri buna araci
olur. Bu nokta yapay zekayla distopyalarin, biyopolitika eksenli iddialarin, biiytik veri meselesinin
ve teknolojik determinist yaklasimin kesistigi noktadir. Biiylik verinin gézetim ve denetim amach
kotliye kullaniminin yaratabilecegi distopik senaryolar biyopolitika eksenli iddialarla ortistir.
Teknolojik determinist yaklasim ise insanin devre dis1 kalmasi ve toplumun teknolojinin inisiyatifi
yoniinde doniismesi goriisiinii temel alir. Biiytiik verinin kullanimi ister teknolojik determinizmin
ileri siirdiigi gibi teknolojinin belirleyiciligine tabi olsun, ister giidiilensin her iki durum da
olumsuzluklar dogurur. Bliyiik verinin siyasi amaglara ara¢ olmasi bilgi-iktidar iliskisine vurgu
yapar. Yapay zekadnin secim propagandalarinda ve se¢im tahminlerinde kullanilmasi, dijital
platformlarin politikaya etkisi diger tartisma konularindandir. Politikaya iliskin biitiin pratikler
yapay zekanin etkisiyle dontiserek politikay1 da doniistiirmektedir. Devletin elektroniklesmesi,
vatandasin dijitallesmesi, dijital kamusal alan ve bunlarin sonuglar1 bu kapsamdadir. Biitiin
bunlara bagh olarak yapay zekanin demokrasiyi 6rseledigi ve totaliterlige gotiirdiigii yolunda bir
gorlis olusmustur. Buna karsilik yapay zekdnin iyiye kullanmldiginda siyasal katilima katki

saglayabilecegi ve dolayisiyla demokrasiye olumlu etkide bulunabilecegi yoniinde iyimser bir
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goriis de vardir. Biitlin bu nedenlerle yapay zekdnin neoliberalizm ve demokrasiyle etkilesiminin

totaliterlestirici ve 6zgiirlestirici yansimalarinin tartisilmasi 6nem tasimaktadir.
Anahtar Kelimeler: Neoliberalizm, demokrasi, yapay zeka.
Giris

Teknoloji, ekonomi ve siyaset arasinda gegmisten giiniimiize ¢cogu zaman belirleyici ve yon verici
oldugu ileri siiriilebilecek bir etkilesim oldugu bilinir. Teknolojik gelismeler ekonomik alanda
kirilma niteliginde degisimlere yol acarken buna paralel olarak siyaset alaninda da yeni olgu, ilgi
ve giindemler ortaya ¢ikar. Buradaki etkilesimin yonii ve boyutu tartismali olsa da etkilesimin
varligi tartismasizdir. Teknoloji siyaset tarafindan giidiilenerek yonlendiriliyor olabilir. Ekonomik
amaclar dogrultusunda finanse edilerek destekleniyor olabilir. Ongériilebilen veya
ongorillemeyen yenilikler getirebilir. Fakat her durumda ekonomi ve siyasete etki eder. Bu
konuda kaba bir siniflandirmayla ii¢ ayr1 goriis oldugu soylenebilir.

Bu goriisler teknolojik determinizm, toplumsal determinizm ve etkilesimciliktir. Teknolojik
deterministlere gore teknoloji toplumu belirler. Marshall McLuhan ve Jacques Ellul bu grupta yer
alir. Toplumsal deterministlere gore toplum teknolojiyi belirler. Toplumsal deterministlere 6rnek
olarak David Noble ve Langdon Winner verilebilir. Etkilesimcilere gore ise her ikisi de birbiri
tizerinde belirleyici bir etkiye sahiptir. Bruno Latour ve Sheila Jasanoff etkilesimciler arasindadir.
Bu farkli goriislerin ortak zemini etkilesimi kabul etmeleridir. Asagidaki tabloda yillara gore
(yillar yaklasik ve ortalama olarak verilmistir) teknoloji, ekonomi ve siyaset alanlarinin
giindemleri yer almaktadir.

Tablo 1: 1700-2020 Yillar1 Arasi Teknoloji, Ekonomi ve Siyaset’'in Giindemi

Buhar Giicti, Sanayi

1700 Sanayilesme, Kentlesme isci Sinifi, Sendikalar
Devrimi
Elektrik, Demiryolu, Emperyalizm, Sosyalist
1800 Uluslararasi Ticaret Artisi
Telgraf Hareketler
11 Bilgisayar, Transistorler Bilgi Ekonomisinin Dogusu Soguk Savas, Neoliberalizm
. Devletin Kii¢iilmesi,
1L Internet, Dijitallesme Kiiresellesme, Hizmet Sektorii |
Ozellestirme
Platform Ekonomisi,
Yapay Zeka, Biiyiik Veri Dijital Gozetim, Veri Siyaseti
Otomasyon
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Bu tablodan anlasilacag tizere belli yillarda li¢ alanda da birbirine paralel kirilmalar olmustur.
Ornegin bilgi ve iletisim teknolojilerinin gelismesine paralel olarak bankaya gitmeksizin islem
yapilabilmesi olanakli hale gelmis, paranin dijitallesmesi ve binlerce kilometre katedebilmesi
bankacilik ve finans sistemini doniistiirmiistiir. Bu da bankacilik hizmet sektoriinde istihdami
arttirmistir. Kiiresellesme mallarin, paranin ve emek giiciiniin serbest dolasiminin artmasi ve
hizlanmasi anlamina geldigi i¢cin ¢ok uluslu kurumlar araciligiyla devletleri bunu saglayacak
hukuki diizenlemeleri gerceklestirmeye yoneltmistir. Yine kiiresellesmenin etkisiyle ulus
devletler neoliberal ekonomi politikalar1 uygulamaya baslamistir. Bu da o6zellestirmelerin
artmasiyla devletin ekonomik etkinliginin azalmasi bigiminde yansimistir. Teknoloji, ekonomi ve
toplum etkilesimine iliskin analizler icin Daniel Bell'in The Coming of Post-Industrial Society: A
Venture in Social Forecasting (Sanayi-Sonrasi Toplumun Gelisi: Toplumsal Ongériiye Yénelik Bir
Girisim) adli eserine bakilabilir. Bell bu eserde sanayi sonrasi toplumsal yapinin nasil
dontisecegine iliskin 6ngorilerde bulunmaktadir (Bell, 1973).

Teknoloji, ekonomi ve siyaset iicliisii arasindaki etkilesim giiniimiizde yapay zek4, neoliberalizm
ve demokrasi lizerinden sorgulanabilir. Oyle ki artik teknolojinin ve ayn1 zamanda neredeyse
biitiin disiplinlerin odaginda onun uzantisi olan yapay zeka varken, ekonomi ve siyaset
tartismalarinin odaginda neoliberalizm ve demokrasi kavramlari vardir. Bu kapsamda literattire
bakildiginda siyaset ya da politika ekseninde yapilan yapay zeka tartismalarinin agirlikli olarak
neoliberalizm ya da demokrasi kavramlarini merkeze aldig1 goriiliir. Ilgili calismalar arasinda
yapay zeka uygulamalarinin neoliberalizme hizmet ettigini ileri siirenler oldugu gibi s6z konusu
uygulamalarin demokrasiyi gliclendirme potansiyeline sahip oldugunu ileri stirerek bu noktaya
dikkat ¢ekenler de vardir.

Yapay zeka teknolojileri neoliberalizmin izleme, denetleme ve kontrol talebinin karsilanmasinin
aract olmaktadir. Bu olgu yapay zekd ve distopyalarin, biyopolitika referansh iddialarin
kesismesinin nedenidir. Diger taraftan siyasete iliskin biitiin pratikler yapay zekanin etkisiyle
dontismektedir. Yapay zekanin secim propagandalarinda ve se¢im tahminlerinde kullanilmasi
buna bir érnektir. Devlet elektroniklesmis, vatandas ve kamusal alan dijitallesmistir. Biitiin bu
degisimlerin etkisiyle yapay zekdnin demokrasiyi zayiflattigi ve diinyay:1 totaliterlie dogru
gotiirdiigli yoniinde bir goriis olusmustur. Buna karsilik yapay zekanin iyiye kullanildiginda
siyasal katilimi arttirabilecegini ve dolayisiyla demokrasiyi giiclendirebilecegini savunanlar da
vardir. Bu gerekgelerle yapay zekdnin neoliberalizm ve demokrasiyle etkilesimin yansimalari
iizerine egilerek bu etkilesimin ayr1 ayri totaliterlestirici ve 6zgiirlestirici niteliklerini sorgulamak
anlamlidir.

Boyle bir sorgulama icin oncelikle irdelenmesi gereken konular ve dikkate alinmasi gereken
durumlar vardir. Bu konular; sirasiyla neoliberalizm-demokrasi, yapay zeka-neoliberalizm, yapay

zekad-demokrasi arasinda nasil bir iliski ve etkilesim oldugudur. Her bir ikili arasindaki iliski ve
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etkilesime ayr1 ayr1 bakilmalidir. Daha sonra buna dayanarak yapay zekanin neoliberalizm ve
demokrasiyle etkilesimi yorumlanabilir. Durumlar ise sunlardir: a) Bu olgulardan demokrasi
Antik Yunan’a kadar dayanan kadim bir olgudur fakat diger ikisi ¢ok genctir. Bu olgularin
etkilesimine iliskin tarihsel siire¢ teorilerin deneyimlerle sinandig bir siire¢ olmakla birlikte hala
devam etmektedir. b) Dolayisiyla teori ve pratik uyusmayabilir. Teorisyenlerin 6ngoriileri
¢ikmamis ya da ¢ikmayacak olabilir. c) Tarihsel deneyimler her gorisii destekleyecek 6rnekler
icerebilir. Yani yukaridaki olgu ikililerinin birbirini destekledigini ya da kostekledigini gosteren
orneklerle karsilasilabilir. Yine de ileriki sayfalarda deginilecegi lizere bu karmasik oriintiiden
anlam ¢ikarmaya yarayacak bazi referanslar oldugu séylenebilir.

Neoliberalizm ve yapay zekanin dogusuna, seyrine, ayrica teknoloji felsefecilerinin,
teorisyenlerin, cagdas siyaset felsefecilerinin goriislerine boylamsal olarak bakildiginda soz
konusu bu tgliiniin iligkisini yorumlamak icin ip uglar elde edilebilir. Bunun i¢in 6nce karsit
goruslii disiiniirlere deginelim sonra da birgok veri girerek hazirladigim asagidaki grafige bir
bakalim. Ornegin Friedrich Hayek (1899-1992), Milton Friedman (1912-2006), Robert Nozick
(1938-2002), Francis Fukuyama (1952-) gibi teorisyenler neoliberalizmin bireysel 6zgiirliikleri
koruyacagini ve demokrasiyi giiclendirecegini savundular. Buna karsilik elestirel yaklasmis
olanlar da vardir. Ornegin David Harvey (1935-) 1980’lerden itibaren neoliberalizme yonelik
elestirilerde bulunur. Noam Chomsky (1928-) neoliberal politikalar1 halka karsi olmalar
bakimindan elestirir (Chomsky, 2024). Thomas Piketty elestirisini esitsizlikler odaginda yapar
(Piketty, 2022). Yine elestirel yaklasanlar arasinda Wendy Brown (1955-) ve Chantal Mouffe
(1943) da sayilabilir. Brown bir¢ok kitabinda neoliberalizmin demokrasiye verdigi zararlari ele
alir. Mouffe da neoliberalizmin yarattig1 demokrasi krizini sorgular.

Habermas (1929-), Hardt (1960-) ve Negri (1933-2023) de elestiren diisiiniirlerdir. Habermas’a
gore demokrasi neoliberal sistemin bir uzantisi olmustur. Hardt ve Negri de neoliberalizmin ortak
zenginligin 6zel miilkiyete dontstiirildiigii, miilksiizlestirici bir sémiirii siireci oldugunu dile
getirir (Hardt & Negri, 2011, s. 148). Asagidaki grafigi bitiin bu gorisler dahil olmak tlizere

cesitlilik arz edecek bicimde bircok goriisii veri olarak girerek hazirladim.
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1970-2025 Arasi Neoliberalizm, Demokrasi, Yapay Zeka ve Elestirel Yaklasim

—— Neoliberalizme Duyulan Giiven

—— Demokrasinin Glci
Yapay Zekanin Etkisi

—=—=- Elestirel Yaklasim
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Bu grafikte neoliberalizme duyulan giiven, demokrasinin giicii, yapay zekanin etkisi ve elestirel
yaklasim degiskenleri yer almaktadir. Burada neoliberalizme duyulan giiven onun diinyay1 daha
ozgiir ve daha demokratik bir yer haline getirecegine duyulan gliveni temsil eder; neoliberalizmin
demokrasiyi destekleyecek niteliklere sahip oldugu diisiincesine bagli olarak bunu
gerceklestirecegi kanaatine karsilik gelir. Demokrasinin giicii degiskeni ise demokrasinin
giiclinilin azaldig1 diisiincesini temsil eder.

Grafikten okunabilecekler sunlardir: Yapay zekanin etkisi ve etkinligi arttikca ona yonelik
elestiriler de artmistir. Bu, yapay zekanin dogurdugu ya da dogurabilecegi olumsuzluklardan
kaynaklanmis olabilir. ikisi arasinda dogru oranti vardir. Neoliberalizme duyulan giiven ve
demokrasinin giicii de yillara gore yaklasik olarak paralel seyretmektedir. Neoliberalizme
duyulan giiven ve demokrasinin giici 6nce 1980’lerin ortasina kadar birlikte artmis sonra
neoliberalizme duyulan giiven artarken demokrasinin giicii zayiflamaya baslamis yani karsit
gorisler olusmustur. Bu iki degisken 2000 yilindan itibaren birlikte azalmaya baslamistir yani
goriisler tekrar birlesmistir. Biitiin bunlar da agirlikhi olarak neoliberalizmin demokrasiyi
zayiflatmis oldugunun diisiiniildiigli anlamina gelebilir.

Diger taraftan grafikteki degiskenlerin ikili iki grup olusturdugu goriilmektedir. Bu gruplar kendi
aralarinda dogru orantiliyken birbirleri arasinda ters orantilidir. Neoliberalizme duyulan giiven
ve demokrasinin giicii ile yapay zekanin etkisi ve elestirel yaklagim ters orantilidir. Yani 6zellikle
2000 yilindan sonra neoliberalizme duyulan giiven ve demokrasinin giicii diiserken yapay
zekanin etkisi ve elestirel yaklasim artmistir. 1970’lerde neoliberalizme duyulan giiven %20
seviyesinden baslamis, 2000 yilina kadar artis gostermis, sonrasinda diisiise gecmistir.
Demokrasinin giici % 60 seviyesinden baslayarak 1985’e kadar yiikselmis, sonra diisiise
gecmistir. Yapay zekanin etkisi 1980’e kadar % 0 seviyesindeyken sonrasinda giderek artmistir.

Elestirel yaklasim ise % 10 seviyesinde baslamis, 1975 sonrasi artisa ge¢mistir. Blitiin bunlardan
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su sonuglar cikarilabilir: Yapay zekanin etkinligi arttikca demokrasi zayiflamistir. Neoliberalizme
duyulan giivenin dismesiyle birlikte demokrasinin zayiflamasi ve elestirilerin artmasi
neoliberalizmin yapay zekayla birlikte hareket ediyor oldugu anlamina gelebilir.

Bu grafik ve onun yorumu baz tarihsel gelismelere bakildiginda daha anlaml hale gelebilir. Oyle
ki neoliberalizm ve yapay zeka neredeyse birlikte dogmus ve omuz omuza yiikselmistir. Hatta
yapay zekayi neoliberalizm dogurmustur denebilir. Yapay zeka teknolojileri veri temelli kar
maksimizasyonu amaci giiden o0zel sirketler tarafindan gelistirilmektedir. Bu teknolojilerin
miilkiyeti de bu sirketlerdedir. Bu sistemlerin ¢ogu seffaf degildir ve denetimleri de zayiftir. Bu
nedenle baslangicta neoliberalizmin demokrasiyi gli¢clendirecegi disiincesi varken ve
neoliberalizm de bdyle bir goriiniim arz ederken daha sonra yasanan gelismelerle bu diisiince tam
tersine evrilmistir. Ik beklentiye goére neoliberalizm girisim, iretim ve ticareti dzgiirlestirek
hantalligi giderecek ve boylece verimliligi arttirarak refahi yiikseltecektir. Biitiin bunlar da
demokrasiye olumlu etkide bulunacaktir.

Fakat siire¢ icinde neoliberalizmin 6zgiirliigii ve demokrasiyi kendi ¢ikarlarina gére yorumladigi
goriilmiistiir. Oyle ki neoliberal bakis acisiyla; bireysel ozgiirliiklerin artmasinin piyasanin
ozglrliglini kisitlayacagl bunun da antidemokratik sonuglar doguracagi iddia edilmistir. Bu
nedenle ideoloji niteligi tasiyan bu politik ve ekonomik program sermayeyi 6zgiirlestirirken
toplumsal anlamda 6zgiirliigii 6rselemistir. Bu bakimdan yapay zekanin adeta neoliberalizmin bir
araci oldugu soylenebilir. Bu isbirliginin de demokrasiyi ciddi anlamda zayiflattigi ileri siiriilebilir.
Bu iddialar1 destekleyen 6nemli gostergeler vardir. David Harvey Neoliberalizmin Kisa Tarihi'nde
neoliberalizmin dogusunun 1947’de Friedrich von Hayek etrafinda toplanan ve aralarinda Milton
Friedman’inda bulundugu Mont Pelerin adli bir akademisyen grubunun faaliyetlerine dayandigin
fakat ancak 1970’den sonra Britanya ve ABD’nin de destegiyle ve 6zellikle 1979’da etkili olmaya
basladigini agiklar (Harvey, 2005, s. 28-30). Neoliberalizmin 6zii piyasanin serbestliginin 6zgir
ve daha iyi bir diinya yaratacag: diisiincesidir. Yiikselise gectigi yer ise ABD'dir. Yapay zeka da
ABD’de dogmustur. Bir terim olarak ilk kez 1956’da Hanover, Hampshire’de bulunan Dartmouth
College’de kullanilmis olan yapay zeka (Artificial Intelligence) (Bringsjord & Govindarajuly,
2024). 1980’lerden sonra ylikselise gecmis ve 2022'de chatgpt ile bir sigrama yapmustir.
Bunlardan neoliberalizm ve yapay zekanin dogusu, gelisimi ve yiikselisi arasinda tarihsel bir
paralellik oldugu anlasilmaktadir.

Ayrica Forbes dergisinin agikladigi listeye gore Mart 2025 itibariyla diinyanin piyasa degeri en
yliksek 10 sirketinin (Forbes, 2025a) hangi tlkelere ait olduguna ve sektorlerine baktigimizda

asagidaki tabloda goriildiigii gibi biiylik oranda ABD’ye ait teknoloji sirketlerini goriiriiz.
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Tablo 2

e L

1 Apple 3.63 Trilyon $ Teknoloji
NVIDIA 3.04 Trilyon $ ABD Yari Iletken
Microsoft 2.95 Trilyon $ ABD Yazilim ve Teknoloji

4 Amazon 2.24 Trilyon $ ABD E-ticaret

Alphabet (Google) 2.08 Trilyon $ ABD Teknoloji

E Saudi Aramco 1.75 Trilyon $ ABD Sosyal Medya
Meta Platforms 1.69 Trilyon $ Suudi Arabistan  Enerji
m Berkshire Hathaway  1.11 Trilyon $ ABD Otomotiv ve Temiz Enerji
n Tesla 942,58 Trilyon $ ABD Yari iletken
TSMC 936,32 Trilyon $ Tayvan Yari iletken

Aralarinda Apple, Microsoft, Amazon ve Tesla'nin da bulundugu, degerleri trilyon dolarla dl¢iilen
bu sirketler teknoloji, yazilim, sosyal medya, e-ticaret sektorlerinde hizmet vermektedir.
Dolayisiyla veri zengini sirketlerdir. Bu bakimdan yapay zekdnin ayni zamanda kiiresel bir
rekabet konusu ve gii¢ dengelerini belirleyici bir unsur oldugunu da belirtmeliyiz. Kiiresel gii¢
olmanin yolu ekonomik gii¢ olmaktan gectigi ve giiniimiizde ekonomik gii¢ olmanin yolu da yapay
zekddan gectigi icin Tolga Erdem ve Cengiz OzbeK'in ilgili makalelerinde ayrintilariyla
acikladiklari lizere diinyanin ii¢ biiyiik giicii olan Avrupa Birligi, ABD ve Cin Halk Cumhuriyeti
listiinlitk kurma ¢abalarim yapay zeka odaginda siirdiirmektedirler (Erdem & Ozbek, 2021).
Bunlara ek olarak milyarderlerin sayisinin artmis ve ayni zamanda bu milyarderlerin pastadan
aldiklar1 payin biiylimiis olmasi esitsizliklerin derinlestiginin ve yoksullugun arttiginin bir
gostergesidir. 1950°’lerde diinyada milyarderlerin sayisinin diisiik oldugu goriiltir. Forbes’un 1987
yilinda yayinladig: ilk milyarderler listesinde diinya genelinde 140 milyarder varken 2025’te
yayimlanan 39. listede bu saymin 3028’e yiikseldigi goriiliir. Bununla birlikte servet dagilimi
dengesizliginin de arttig1 gozlenir (Forbes, 2025b). Siirpriz olmayacak bicimde en fazla milyarder
ABD’dedir (Forbes, 2025c). Adaletsizlik, esitsizlik ve yoksullukla miicadele eden bir kurulus olan
Oxfam’in 23 Eyliil 2024 tarihli kiiresel esitsizlik raporuna gore diinya niifusunun en zengin % 1’i
geri kalan % 95’in toplam serveti kadar birikime sahiptir (Oxfam, 2024). Bu gostergeler hem
neoliberalizm yapay zeka birlikteligini dogrulamakta hem de bu birlikteligin bélistim krizini
derinlestirerek esizsizlikleri arttirdigina isaret etmektedir.

Buraya kadarki tespitler son yillarda bu konuya iliskin ¢alismalariyla dikkat ceken iki cagdas
teorisyenin ortaya koyduklar1 eserlerde ileri siirdiikleri iddialar ve yaptiklar1 analizlerle de
dogrulanmaktadir. Bunlardan biri Goézetleme Kapitalizmi (Cagi kitabinin yazari Shoshana

Zuboff'tur. Yukarida bazilarindan séz ettigimiz ABD sirketlerinin giiclerinin ve servetlerinin

147



arkasinda gozetleme yoluyla elde ettikleri verileri reklam gelirine ¢cevirmelerinin yattigini ileri
stiren Zuboff, bu eserde yaptig1 analizlerle bu sirketlerin veriler araciliiyla kitleler tizerinde nasil
bir kontrol kurduklarini da agiklar (Zuboff, 2021). Hayatimiz1 kolaylastiran, diizenin isleyisi
bakimindan bagimli haline geldigimiz, icerikleriyle bilgi, keyif ve eglence sunarak cazibe yaratan
uygulamalar bunun karsiliginda bizi metalastirir.

Veri, bilgi ve enformasyon birbirlerinden farklidir. Ayrica birgok farkl bilgi tiirti vardir. Fakat
gliniimiiziin yiizeyselligi nedeniyle bu farklar géz ardi edilmekte ve bu kavramlar birbirlerinin
yerine gececek bicimde kullanilmaktadir. 17. Yiizyilin mottosu “Bilgi gilictiir’dii. 18. Yizyil'in
mottosu “Bilgi 6zgiirlestir”di. Bugiin ise veri bilgi yerine geciyor yani bilgiye ihtiya¢ duyulmuyor,
bilgi aranmiyor, veriyle yetiniliyor. Bu sirketler bir tiir Truva ati1 islevi géren uygulamalarla
verilerimizi ele gecirerek giicleniyor ve bu da bizim 6zgiirliiglimiizi kisithyor.

Diger teorisyen ise Virginia Eubanks’tir. Eubanks Tiirkceye Esitsizligi Otomatiklestirmek olarak
cevirebilecegimiz Automating Inequality adli eserinde yapay zeka uygulamalarinin sosyal yardim,
cocuklarin korunmasi ve kamu hizmetlerinde git gide daha fazla kullanildigini, bu sistemlerin
yoksullari risk olarak kodlayarak dislayic1 ve cezalandirici algoritmalar yarattigini ileri siirer ve
bunu da neoliberal refah devleti idealinin yikimi olarak goriir (Eubanks, 2018). Aslinda yapay
zeka araciligiyla yardima muhtac olanlar, ihtiyac sahipleri, sosyal sorunlar ¢ok daha hizli ve dogru
bir bicimde tespit edilebilir. Fakat amag¢ gercekten yardim etmek, bunun i¢in biitce ayirmak,
sorunlari ¢6zmek degilse bu sistemler sorunlar1 gérece siirdiiriilebilir bir bicimde idare etmeye
ya da sorun c¢ikaranlari bastirmaya hizmet edebilir.

2020 sonrasi yapay zekanin neoliberalizmin simgesi haline geldigi sdylenebilir. 2020’den
glinlimiize kadar olan gelismelere bakarsak chatgpt, copilot, dall e gibi uygulamalarla yapay
zekdnin kitleselleserek etkinligini arttirdigini ve yapay zeka araglarinin miilk sahibi olan
sirketlerin gli¢lerinin zirvesine ulastigini goriiriiz. Bu gelismelerle orantili olarak esitsizlikler de
artmis ve demokrasi alarm vermeye baslamistir. Bunun iki gostergesi vardir. Biri son yillarda
konuya iliskin akademik calismalarda bir patlama yasanmis olmasidir. Bu ¢alismalara drnek
olarak Pierre Dardot ve Christian Laval tarafindan yazilmis olan Bitmeyen Kabus: Neoliberalizm
Demokrasiyi Nasil Ortadan Kaldiriyor adli kitap verilebilir (Dardot & Laval, 2022). Verilebilecek
baska bir 6rnek de Nick Dyer-Witheford, Atle Mikkola Kjgsen ve James Steinhoff'in yazdig1 Yapay
Zeka ve Kapitalizmin Gelecegi adli kitaptir. Yazarlarin bu kitaptaki iddias1 yapay zekanin ticretli
emegi soOmiirdiigi, zenginligin ve toplumsal giiclin yiiksek teknolojiye sahip sirket sahiplerinin
elinde yogunlastig1 ve biitiin bunlarla birlikte yapay zekanin sermayenin bir araci haline geldigidir
(Witheford & Kj@sen & Steinhoff, 2022).

Diger gosterge demokrasiyi yapay zekaya kars1 korumak ve giiclendirmek igin ¢esitli kurumlar
tarafindan bircok adimin atilmis olmasidir. Ornegin 2024 yilinda diinyanin ilk kapsaml yapay

zeka diizenlemesi olan Yapay Zeka Yasasi Avrupa Parlamentosu tarafindan kabul edilmistir:
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“Amaci, yapay zeka sistemlerinin gilivenli, etik ve gilivenilir olmasini saglamaktir” (European
Council, 2024). Bu yasayla riskli uygulamalara yasaklar ve cezalar getirilmistir. UNESCO 2021
yilinda Yapay Zeka Etigi Tavsiye Karari'yla evrensel etik bir cerceve sunmus, 16 Mayis 2024
tarihinde ise Yapay Zeka ve Demokrasi adli bir rapor yayinlayarak yapay zekdnin nasil
demokrasiyi baltalayacak bicimde kullanildig1 ve bunu 6nlemek i¢in nasil 6nlemler alinmasi
gerektigini aciklamistir (UNESCO, 2024). Bunlara ek olarak 2023 yilindaki ABD Baskanlik
Yiiriitme Emri ve OECD’nin 2019 yilinda yayinladig: Yapay Zeka Ilkeleri sayilabilir. Bu konuda
ulusal diizeyde de calismalar vardir. Ornegin Sanayi ve Teknoloji Bakanlig1 2021-2025 yillar icin
bir Ulusal Yapay Zeka Stratejisi yayinlamistir (T.C. Sanayi ve Teknoloji Bakanligi, 2021). Istanbul
Barosu da 2021 yilinda “Yapay Zeka Temelli Teknolojiler ve Ceza Hukuku” adli bir rapor
yayimnlamistir (Istanbul Barosu, 2021).

Neoliberalizmin 6zellikle yapay zekdyla biitiinlesmesiyle birlikte demokrasiyi zayiflattigini
gosteren somut ornekler de vardir. Cin’de uygulanan Sosyal Kredi Sistemi neoliberal bir mantikla
kimin kredi alabilecegine piyasa verilerinin karar vermesini temel alan, yapay zeka destekli
algoritmalarin kullanimiyla kisilerin sosyal medya verilerinin, alisveris davranislarinin, arkadas
cevrelerinin kredi puanlarina etki ettigi bir sistemdir. Bu sistem diisiik gelirlilerin sistemden
dislanmasina yol acar. ingiltere’de 2020 yilinda pandemi nedeniyle sinavlar iptal edildiginde
Ogrencilerin notlar1 neoliberal mantikla isleyerek standart olgiitlerle hizli ve maliyetsiz
degerlendirme yapan algoritmalarla verilmistir. Bu da devlet okullarindaki basarili 68rencilerin
notlarinin diisiiriilmesine neden olmustur. Sistem gecmis veriye dayanarak yoksul 6grencileri
bastirmis ve bu nedenle egitimde esitlik ilkesi ihlal edilmistir. Siyasi amaglarla yapilan mikro
hedefleme ¢alismalari da olumsuz sonuglar dogurmustur. Biitiin bunlar 6rneklerden bazilaridir.
Aslinda yapay zeka demokrasiyi giiclendirebilecek bir potansiyele sahiptir. Bu potansiyel dyle
giicliidiir ki yapay zekdnin sundugu olanaklar araciligiyla, niifusun artmasiyla birlikte bir hayal
olarak goriilen yar1 dogrudan demokrasiye gecilmesinin imkani iizerinde bile durulmaktadir. Bu
potansiyele dikkat ceken calismalar vardir. Helen Margetts ve digerleri Political Turbulence: How
Social Media Shape Collective Action (Politik Tiirbtilans: Sosyal Medyanin Kolektif Eylemi Nasil
Bicimlendirdigi) adli kitaplarinda yapay zekd yoluyla katilimin arttirilabilecegini, veri
analizlerinin daha kapsayici siyaset yapabilmek icin kullanilabilecegini iddia eder (Margetts &
John & Hale & Yasseri, 2016). Beth Noveck Wiki Government: How Technology Can Make
Government Better, Democracy Stronger, and Citizens More Powerful (Viki Devlet: Teknolojinin
Nasil Devleti Daha lyi, Demokrasiyi Daha Giiglii ve Vatandaslar1 Daha Etkili Yapabilecegi) adl
kitabinda yapay zekanin halkin karar alma siireglerine katilimini kolaylastirabilecegini savunur
(Noveck, 2009).

Fakat yapay zekanin bu potansiyeli yeterince a¢iga cikmamistir. Ciinkii onun demokrasiye hizmet

edebilmesi icin inisiyatifin bu yonde kullanilmasi, ¢aba ve kararlilik gerekir. Aksi yani
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demokrasiye zarar vermesi ise dogal ve kacinilmaz olarak gerceklesiyor gibi gértinmektedir.
Neoliberalizm bir ag gibi her yani sarmaktadir. Hatta neoliberalizmin demokrasiyi yok etmek
yerine stratejik davranarak islevsel bir ara¢ olarak kullandigi, bypass ettigi, etkisizlestirdigi
soylenebilir. Boylece demokrasi de neoliberalizmin bir yan unsuru, ona bagiml bir 6gesi olacak
bir renge biiriiniiyor. Neoliberalizmin kontroliinde, onun ayagina takilmadan, belli sinirlar i¢cinde
sozde isliyor. Boylece demokrasinin neoliberalizme baskin gelmesi engelleniyor.

Neoliberalizm yapay zekay1 dogrudan kullaniyor. Bu kullanimdan dogan hak ihlalleri, demokrasi
kaybi1 hukuki ve siyasi adimlarla telafi edilmeye ¢alisiliyor. Yapay zeka neoliberalizmin mantigiyla
kullanildiginda demokrasiyi zedeliyor. Bunun o6zellikle egitimde ve saglikta kullanilmasi ciddi
olumsuzluklar doguruyor. Son olarak basta sordugumuz soruyu tekrar sorarak cevaplamaya
calisalim. Yapay zeka totaliterlerlige mi yoksa 6zgiirliige, demokratiklige dogru mu gotiiriiyor? H.
Akin Unver de 2018 yilinda yayinlanan Artificial Intelligence, Authoritarianism and the Future of
Political Systems (Yapay Zeka, Otoriteryanizm ve Siyasal Sistemlerin Gelecegi) adli makalesinde
bu soru tizerinde durmustur. Bunu belirleyecek olan faktorlere deginmis, yapay zekanin bagimsiz
bir varlik olmadigini1 belirtmis, teknoloji devlerinin siyasete baskin ¢ikacagini vurgulamistir
(Unver, 2018). Bu ¢alismanin iizerinden gecen zaman boyunca yasanan, yukarida bir¢oguna
deginilmis deneyimler gostermistir ki yapay zeka agirlikli olarak totaliterlige dogru yol
alinmasina neden olacak bigimde kullanilmaktadir. Kisacasi yapay zekanin totaliterlestirici etkisi
demokratiklestirici etkisine baskin goriinmektedir. Fakat bu tablonun alinabilecek olan 6nlemler
ve farkl uygulamalarla tersine cevrilebilmesi icin umut vardir.

Mevcut durumda yapay zeka her seyi oldugu gibi insani da 6lgtlebilir kismina indirgemektedir.
Insanin yerini alabilmesi de olanakli goriinmemektedir. Oncelikle o bir akil degil bir zekadir. Bu
zekanin duygusal tarafi da eksiktir. insan hem akilli hem zeki hem de duygusal zekasi olan bir
varliktir. Karar verebilen yeti zeka degil akil oldugu icin yapay zekanin 6zellikle etik ihlal, giivenlik
sorunu ve bir¢cok anlamda risk dogurabilecek konularda karar vericiligi ya da kararin ona
birakilmasi olduk¢a tartismalidir. Hem bu konuda yetkin degildir hem de karar vermek ayni
zamanda kararin sorumlulugunu listlenmek anlamina gelir ve yapay zeka sorumluluk alabilecek
nitelikte degildir. Yapay zekanin baska bir sorunu da homojenizasyon yapmasidir. Bu da ¢esitliligi
yok etmesi, aynilastirmasi anlamina gelir. Yapay zeka dil ve kiiltiirde bir standartlasma yaratma
egilimindedir. Farkliliklarin yok olmasina yol acabilecek olan bu tiir bir aynilastirmanin Jacques
Derrida ve Emmanuel Levinas’a atifla bir tiir siddet oldugu ileri siiriilebilir.

Diger taraftan onda insani bir yaraticilik da yoktur. insan zekasina veriler (duyu verileri/girdiler)
salt birer veri olarak degil insansal bir yasamin 6znel deyimleri olarak sunulur. insanda bilgi
paralel ve yavas islenir. Bunlara bagh olarak ¢iktilar da 6zgiin ve biriciktir. Insan ayn1 anda farkh
seyler diislinebilir ve hissedebilir. Bu nedenle insan ¢ok daha derin, anlaml ve yaratici sonuglara

varabilir. Yapay zeka ise seri ve hizlidir fakat onun ¢iktilar1 ytlizeyseldir. Biitlin bunlar ve daha
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bir¢ok nedenle yapay zekanin, insani indirgeyici oldugu séylenebilir. Fakat insan indirgenmemis
tarafiyla bir hamle yaparsa tablo degisebilir.

Bu bir tiir enigma’yla karsi karsiya olmaya benziyor. Turing nasil enigma’yla miicadele igin
bilgisayar1 bulduysa, simdi de bilgisayar yeni bir enigma’ya doniistii, onunla miicadelenin de bir
yolu bulunacaktir. Enigma mesajlar1 karmasik bir bicimde sifreleyen bir cihazdi. Bu 6zellik yapay
zekanin kara kutu 6zelligine benzetilebilir. Bu gidisatta bir tiir diyalektik olabilir. Neoliberalizm
politika, ekonomi, sermaye ve teknolojiyi birlestirmis, toplumu da bu birligin karsisina
yerlestirmis gibi goriiniiyor. Buna ragmen zor goriinse de toplum ve demokrasi lehine degisimler
icin hala umutlu olunabilir. Yapay zeka hentiz gelismekte olan bir olgu oldugu i¢in onun kapasitesi
netlesmemistir. Yapay zeka kaynakli sorunlara ise hizla ¢éziimler bulunmaya ¢alisilmaktadir.
Bliyiik veri sistemlerinin sogutulmasi ¢alismalarinda ¢ok fazla su tiiketilmektedir fakat sirketler
bir yandan da su tiikketimini en aza indirecek teknolojiler de gelistirmektedir. Ornegin
Microsoft'un 2024 yilinda uygulamaya basladig1 yeni kapali devre sivi sogutma sisteminin yillik
125 milyon litreden fazla su tasarrufu saglamay1 hedefledigi sdyleniyor (Climate Solutions News,
2025). Benzer sekilde OVHcloud adli Fransiz bir bulut bilisim sirketi de 2024’te Sidney’de
stirdiiriilebilirlik odakli, en gelismis su sogutma teknolojisiyle desteklenen bir merkez actigini
duyurmustur (OVHcloud, 2024). Dogrusu giiniimiizde susuz kanalizasyondan, topraksiz tarimdan
soz edilirken bu islem i¢in suya bagimlilik kalic1 olmayabilecegi gibi siirdiiriilebilir de degildir.
Yapay zekanin, Ingilizce kisaltmasiyla Al'in black box (kara kutu) dezavantajim gidermek icin XAI
(Explainable Al) yani aciklanabilir yapay zeka calismalar1 yapiliyor. Ayrica otomasyon, karanlik
fabrika gibi etkilerle yok olacak olan meslekler ve olusabilecek issizlik olumsuz bir durum gibi
goriinse de yeni mesleklerin dogabilecegi de bir gercektir. Bunun yani sira bu nedenle
olusabilecek olan issizlik kendi basina, mutlak bir olumsuzluk degildir. Evrensel temel gelir
uygulanabilir, insanlar bos kalan zamanlarinda titopyalarda s6z edildigi gibi bilimsel ve sanatsal
etkinliklerde bulunabilir. Uyarlanma siireci yorucu ve sancili olabilir. Ancak nasil ki bir donem
kiiresellesmeye karsi olmak yagmura karsi olmaya benzetiliyordu, glinlimiizde de benzer bir
durum s6z konusudur. Yapay zeka kac¢inilmaz ve geri dondiiriilemez bir gercektir. Yapilmasi
gereken sey ise onu olumlu etkiler ve sonuglar doguracak bir bicimde kullanmanin yollarin

bulmak i¢in calismaktir.
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ABSTRACT

This paper examines profound themes surrounding digitalization, ethics, and the transformation
of human subjectivity through a philosophical lens. The ongoing development of digitalization
comes with certain socio-philosophical risks. These include individual or group manipulation, the
deferral of moral responsibility, loss of autonomy, and the possibility of a transition to radical
transhumanism. Emmanuel Levinas’s ethics urges caution regarding the rapid development of
digital metasubjectivity and its potential repercussions on subject-subject relations. Most
compelling are the effects manipulating and modifying the brain will have on the fate of humanity
as we know it. Similar transformations of the human mind raise crucial questions: How would the
interaction between mind and machine impact our interpersonal relations as a Homo sapiens?
Would a new cyborg entity be considered a person, or would it become something—or someone—
entirely different? Digital subjectivity also calls free will into question, particularly regarding
whether an algorithmic dataset transplanted into a human brain would function as a
supplementary decision-maker. This fact inevitably entails (negative) consequences for moral
responsibility. Digging a little deeper, I argue that radical digitalization implicitly derives from
traditional naturalism according to which subjectivity is mistakenly reduced to consciousness and
thematization. Does everything define itself? How can we justify the truth and meaning of subjects
and objects? To deal with this universal inquiry, we must distinguish between subjects and
objects, clarifying their characteristics and rights. I am, for instance, a human being with a soul
and capable of love, while sticks and stones are soulless objects. To what extent can we accept an

a priori principle that defines and distinguishes human beings from non-humans and other

17 This paper is a part of the on-going research conducted in the University of Athens (2022-2025), as a postdoctoral thesis which is
going to be published by BRILL (Boston-Leiden, 2026) entitled: “Levinas, Hegel and the Limits of (Non) Conceptual Language”.
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objects? I am who [ am both because of the biological sustainability of my nature and the infinite

call and responsibility of the Other upon me, Emmanuel Levinas would allege.

Keywords: Levinas; ethics; postphenomenology; digitalization; metasubjectivity
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ABSTRACT

The 1979 Islamic Revolution in Iran was not merely a political transformation, but also a profound
cultural and social process aimed at reshaping systems of knowledge and regimes of truth in
accordance with Shi'a Islamic principles. The reorganization of educational institutions based on
Islamic values was considered essential for consolidating the dominant post-revolutionary
knowledge-power structure. During this period, the humanities emerged as one of the most
susceptible fields to ideological intervention, becoming primary targets of systematic repression
and epistemic violence. The Cultural Revolution between 1980 and 1983 marked a peak in
ideological domination within academia, resulting in radical purges in universities and the
confinement of intellectual production within a narrowly defined epistemological framework.
Initiated during this revolution, the process continued in various forms over subsequent decades,
consistently influencing the trajectory of the humanities in Iran. Nevertheless, in response to these
coercive knowledge control mechanisms, alternative models of knowledge production and critical
approaches began to take shape. Resistance movements—comprising academics, students,
women, ethnic and religious minorities, and civil society organizations—challenged the dominant
knowledge authority and sought to generate alternative epistemologies. This article investigates
how regimes of truth were constructed in post-revolutionary Iran and how knowledge power was
sustained through epistemic violence. It also offers a qualitative examination of the
transformative impact that the Islamization of the humanities has had on academic thought. Data
will be collected through document analysis, a technique of qualitative research methodology, and

analyzed using content analysis.

Keywords: Iran; Truth Regimes; Epistemic Violence; Cultural Revolution; Islamization of the

Humanities

Introduction
Following the 1979 Revolution, the higher education system in Iran underwent not only an

institutional reorganization but also an epistemological transformation that redefined the
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ideological foundations of knowledge production. Through Islamization policies, the aim was not
merely to align universities with Islamic values, but also to reconstruct the regime of truth and
institutionalize ideological domination. Universities were transformed into instruments that
reproduced the cultural hegemony of the Islamic Republic while systematically excluding
alternative forms of knowledge. This process extended beyond curriculum reform and permeated
the entire pedagogical field, becoming a broad form of intervention that encompassed the
subject’s relationship to knowledge, identity construction, and intellectual practices.

To conceptualize the structural link between knowledge production and power relations, Michel
Foucault’s concepts of discourse, subjectivation, and regimes of truth offer a useful theoretical
framework. According to Foucault, knowledge is not the expression of a neutral or universal
reality but a construct produced through historically situated discourses, deeply entangled with
power relations (Foucault, 2002: 3). In this context, the political subject should not be understood
as a fixed or pre-given entity, but rather as a formation shaped through the interaction of
discourses, historical contingencies, localized practices, disciplinary mechanisms, and processes
of self-problematization (Clifford, 2001: 151). Identity, in this sense, is not an inherent truth of the
individual but a mask that is often socially imposed and discursively reproduced.

Viewed from this theoretical perspective, the transformation of Iranian universities over the past
four decades represents not merely an institutional reconfiguration, but an ideological
reconstruction of knowledge-power relations. Following the Revolution, the Cultural Revolution
turned universities into apparatuses that no longer enjoyed autonomy in knowledge production
but functioned to reproduce the ideological priorities of the Islamic Republic. This transformation
took shape through the Islamization of curricula, loyalty-based academic appointments, and the
restructuring of educational institutions according to religious norms. It was further deepened by
the suppression of critical thought, the exclusion of plural epistemologies, and the construction of
singular, homogenized subjectivities.

The hierarchical conception of knowledge under the velayat-e faqih (Guardianship of the Islamic
Jurist) system turned universities into tools of a centralized regime of truth, delegitimizing
Western intellectual traditions and marginalizing alternative forms of knowledge through
systematic exclusion and repression. The humanities became central to the regime's epistemic
engineering, and universities were increasingly viewed as potential hubs of oppositional thought
and non-conforming knowledge production. The brief period of liberalization during the Khatami
administration proved temporary, while the Ahmadinejad and Raisi administrations further
tightened control over academia, framing knowledge production not only through censorship but
also in ways that reinforced the regime’s ideological legitimacy.

Within this context, knowledge-power relations in Iranian universities have intensified not only

through mechanisms of ideological domination but also through forms of epistemic injustice.
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Miranda Fricker’s concepts of testimonial injustice and hermeneutical injustice are illuminating in
this regard (Fricker, 2013). Testimonial injustice refers to the systematic devaluation of
contributions from marginalized groups such as women, ethnic minorities, and political
dissidents. Hermeneutical injustice, on the other hand, concerns the suppression and
invisibilization of conceptual frameworks necessary for these groups to articulate their
experiences. In Iranian universities, knowledge has not only become an instrument of power but
has also served as the foundation of a selective and exclusionary regime—determining who can
speak, what qualifies as knowledge, and which truths are allowed to circulate.

Method: Power Analysis through Discourse

This study is based on a qualitative research methodology. In line with its objectives, the research
employs document analysis to examine the ideological transformation processes in Iran’s higher
education system following the 1979 Revolution, within the context of knowledge-power
relations. Document analysis is a method that enables the systematic evaluation of documents and
discourses belonging to a specific historical period, making it particularly suitable for
conceptualizing the ideological dimensions of state policies (Griffin, 2013).

The documents selected for this study directly reflect the regime’s interventions in knowledge
production. These include speeches by the leaders of the Islamic Republic of Iran (e.g., Khomeini
and Khamenei), regulations issued by the Supreme Council of the Cultural Revolution, policy
documents on the Islamization of universities, reports and publications from institutions such as
SAMT, the Academic Jihad Organization, and the Seminary-University Cooperation Institute, as
well as official regulations concerning women's rights and gender norms.

Three main criteria guided the selection of these documents: their direct role in shaping state
knowledge policies; their ability to trace structural and pedagogical transformations within
universities; and their explicit reflection of the societal dimensions of epistemic violence. The data
were analyzed using content analysis, and the discourses, themes, and normative orientations
found in the documents were interpreted through Michel Foucault’s discourse analysis approach.
In addition, Miranda Fricker’s theory of epistemic injustice was employed to examine the forms of
exclusion experienced by specific social groups—namely women, ethnic and sectarian minorities,
and dissenting academics—from processes of knowledge production. In this context, the study is
not merely a historical description but also a theoretical attempt to critically analyze the structural
and ideological continuity of truth regimes in contemporary Iran.

The Construction of an Ideological Regime in Iranian Universities

Before the 1979 Revolution, Iranian universities functioned not only as academic institutions but
also as spaces of political opposition and sites for the articulation of alternative visions of society.
The Islamic Republic prioritized stabilizing the revolution within its own ideological boundaries

and sought to suppress political pluralism within universities. While the revolutionary
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government aimed to centralize power, opposition groups—especially leftist student
organizations advocating for workers' rights, ethnic group autonomy, and religious minority
recognition-began promoting not only critical thought but also systemic political alternatives.
These dynamics facilitated the spread of oppositional discourse within academic spaces.

One of the most visible arenas of this ideological occupation was the university system. The wave
of university occupations began shortly after a public forum held at Tabriz University on April 15,
1980 turned into protests, and these occupations quickly spread across the country. During the
process of bringing universities under state control, the Revolutionary Committees-established
immediately after the revolution—played a significant role in escalating tensions on university
campuses.

Following the occupation of the U.S. Embassy in Tehran, the leader of the Islamic Republic,
Ruhollah Khomeini, emphasized the necessity of a “purge” of the universities in his Nowruz
message on March 21, 1980. In this speech, universities were positioned as central instruments
of cultural and epistemological transformation. Khomeini stated, “A fundamental revolution must
take place in all universities,” thereby asserting that higher education needed to be transformed
not only structurally but also at the level of its intellectual foundations (Khomeini, 1980, p. 207).
The message specifically called for the removal of academics associated with either Eastern or
Western ideologies. According to Khomeini, universities could only become suitable
environments for the teaching of Islamic sciences once they were purged of these “harmful
affiliations”: “Faculty members with links to the East or the West must be removed; universities
should be transformed into healthy environments for the teaching of high-level Islamic sciences”
(Khomeini, 1980, p. 207).

This discourse laid the ideological foundation for what soon became the Cultural Revolution. On
June 5, 1980, all universities were shut down and remained closed for approximately two and a
half years, reopening on December 18, 1982. The Cultural Revolution in Iran has often been
compared in the literature to China’s Cultural Revolution of 1966-1976. In both countries,
universities were closed down in the aftermath of revolution and later restructured in accordance
with the regime’s ideological direction (Sobhe, 1982). During the Cultural Revolution in Iran, the
state launched extensive purges aimed at cleansing universities of secular and Western elements.
Approximately 200,000 students were expelled from educational institutions, and atleast 700 out
of around 12,000 academic staff members were dismissed. However, some sources claim that this
number was significantly higher. When universities reopened in 1983, the number of faculty
members had dropped from 16,877 in 1980 to 9,042, and in a few years, it fell below 8,000
(Razavi, 2009).

The most critical structural instrument of the Islamization strategy of Iranian universities was the

Screening and Selection Regulation approved in 1985 by the Supreme Council of the Cultural
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Revolution. This regulation created a multilayered filter that assessed not only the scientific
competence of candidates applying for academic positions but also their moral conduct,
adherence to Islamic practices, loyalty to the regime, and past political affiliations. The regulation
explicitly stated that candidates must not have committed “open sin,” must have remained loyal
to the regime, and must have had no ties with the former regime or with leftist/rightist groups.
Through this regulation, universities were transformed into institutions structured more around
testing ideological loyalty to the regime than producing knowledge (Supreme Council of the
Cultural Revolution, 1985).

This comprehensive surveillance mechanism targeted not only individual applicants but also
minority groups. In this context, the Baha'is faced institutional discrimination in higher education
following the 1979 Islamic Revolution. A confidential state memorandum issued in 1991
institutionalized the dismissal of students admitted to universities based on their faith,
deliberately aiming to suppress the educational level of the Baha’i minority. This forced Bahd’is
either to conceal their identities or to forgo their right to education (Kazemzadeh, 2000).
Although the revolution’s minority policies largely targeted non-Muslim communities, Muslim
minorities defined along sectarian lines were also affected by exclusionary practices. The
constitutional order, in which Sharia law was enshrined as official norm, established a religious
and political structure centered around Shi’ism rather than recognizing sectarian plurality. This
laid the groundwork for the suppression of Sunni religious practices, restrictions on Sunni
mosques, and state control over their religious leaders. In this respect, even though Sunni Muslims
were not formally classified as a “minority,” they effectively became targets of exclusionary state
policies (Abdullahi, 1987).

Cultural Revolution: Whose Knowledge?

One of the main goals of the Cultural Revolution in Iran was to eliminate the historical separation
between religious schools and universities, and to integrate these two distinct fields of knowledge
production within an Islamic framework. With the establishment of Dar al-Funun in the 19th
century, a modern academic structure began to take shape, gradually diverging from the
traditional religious education provided in seminaries (madrasas). This led to the emergence of
two separate systems: seminaries rooted in religious knowledge, and universities grounded in
Western scientific paradigms. For the new regime, universities were not only institutions that
needed to be purified from “Western influence” but also ideological spaces that had to be reshaped
according to Islamic values. In this context, the discourse of vahdat (unity) reflected not a mutual
exchange of knowledge, but rather an effort to institutionalize the structural and epistemological
dominance of religious authority over universities. In practice, the envisioned “unity” became a
one-sided and ideological intervention, increasing the control of religious institutions over

academia.
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To establish the institutional foundation for this transformation, the “Bureau of Seminary-
University Cooperation” was founded in 1981. Subsequently, in 1982, the “Research Institute of
Seminary and University” (Pazhitheshgah-e Howzeh va Daneshgah) was established in Qom’s
Pardisan campus under the Ministry of Science, Research and Technology. This structure became
the systematic vehicle for the Islamicized knowledge regime targeted by the Cultural Revolution
in the humanities.

Concrete steps of the Cultural Revolution included rewriting course content, removing dissenting
faculty and students from universities, and restructuring academic staffing based on ideological
loyalty. Institutions like Jahad-e Daneshgahi and SAMT became the main actors in the Islamization
of higher education. Jahad-e Daneshgahi (Academic Jihad) is a non-governmental cultural and
research organization in Iran, established on August 7, 1980. Operating under the supervision of
the Supreme Council of the Cultural Revolution, it is engaged in scientific research and cultural
activities. In 1993, Jahad-e Daneshgahi founded its own nonprofit higher education institute,
classified as a second-type non-governmental university.18 Another institutional pillar of this
ideological transformation was Markaz-e Nashr-e Daneshgahi (University Publications Center),
established on March 14, 1981. Under the supervision of the Supreme Council of the Cultural
Revolution, it played a central role in the Islamization of the humanities and the dissemination of
knowledge regimes rooted in Shi’a theology.1?

Post-Cultural Revolution: The Control of Bodies and Space

The Islamization of the education system did not stop at curricula, institutes, and publication
policies; the university space itself and the construction of subjects also became targets of this
transformation. In this new phase, the bodies, behaviors, and relationships of students and
academics were brought under surveillance according to Islamic norms, turning the realm of
higher education into a space not only for scientific knowledge production but also for moral and
ideological discipline.

This transformation was institutionalized in the “Regulation on Preserving the Boundaries of
Islamic Decorum in Universities” (Ayin-name-yi hifz-i hudid-i adab-i islami dar danisgahha),
issued on July 28, 1987. The regulation aimed to restructure public space along gender lines by
mandating gender segregation in classrooms and laboratories, banning women from wearing
makeup or clothes that revealed their body contours, and more. Thus, the visibility, behavior, and
bodies of individuals were placed under constant surveillance to ensure conformity with Islamic

norms.20

18 For more information, see: http://www.acecr.ac.ir/.

19 Markaz-e Nashr-e Daneshgahi. For the statute text and activity reports, see: https://iup.ac.ir/

20 Shura-yi ‘Ali-ye Enqilab-e Farhangi (Supreme Council of the Cultural Revolution). (n.d.). Regulation on preserving Islamic
boundaries and manners in universities and higher education institutions. Majlis Research Center.
https://rc.majlis.ir/fa/law/show/100899
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The Islamization of women's rights also extended into the legal domain. The 1967 Family
Protection Law was repealed after the revolution, severely restricting women’s rights in areas
such as divorce, custody, and marriage. Women were confined to roles of motherhood and
domestic responsibilities. In March 1979, women were barred from becoming judges, and the
wearing of the hijab was made compulsory in public institutions (Keddie, 2007). From the 1980s
onward, women’s access to higher education became more limited; their admission to certain
fields such as engineering, law, and segments of the social sciences was restricted. The
establishment of a women-only religious education center in Qom in 1985 demonstrated that
female education was to be limited to Islamic knowledge. While in the mid-1990s women gained
the right to work as legal consultants, this right was restricted to family courts only. A 1992
directive defined the professions suitable for women as those “in accordance with feminine
nature” and “not contrary to Islamic values.” Suitable jobs included nursing, teaching, and
midwifery, while positions such as judgeship and firefighting were deemed “inappropriate.” These
policies restricted women'’s presence in public life and confined them to domestic responsibilities
and motherhood (Gheytanchi, 2000).

By the 2000s, the number of women entering university surpassed that of men; approximately
62% of those admitted were female. For many women, the university became not only a tool for
academic advancement but also a path to financial independence, better marriage prospects, and
social prestige. The university experience offered many women a temporary space of freedom
away from the constraints of home, allowing for the development of individual identity and
decision-making (Mehran, 2009).

While interventions in women's presence in public and academic spaces persisted, ideological
control mechanisms were also established over knowledge production and academic content in
universities. In this context, the Council for the Review of Humanities Texts and Books, established
in Iran in 1995, was initially formed to assess the scientific validity of textbooks in the humanities
and improve their academic quality. However, this institution soon shifted from mere academic
oversight to functioning as a content filter aligned with the ideological goals of the Islamic
Republic. Although its founding charter described the Council’s purpose as “evaluating humanities
texts in terms of scientific, value-based, and educational aspects,” the regulations implemented
soon made “compliance with Islamic principles” one of the main criteria (Hawzah.net, n.d.). This
shift transformed the Council into an institutional tool of Islamization in the humanities, moving
it beyond the framework of academic quality assurance.

Islamic University Charter

The reformist victory of Mohammad Khatami in the 1997 presidential elections triggered
concerns among fundamentalist circles that ideological control over universities would loosen.

This led conservative groups to intensify the Islamization process. In the same year, the Council
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for the Islamization of Educational Institutions was established by a decision of the Supreme
Council of the Cultural Revolution, with various subcommittees formed under the ministries of
Culture, Higher Education, Health, and Medical Education (Supreme Council for the Islamization
of Iranian Universities, n.d.).

According to its self-definition, the Council’'s mission was to address the Islamization of
universities through a multidimensional approach, assess the current situation comprehensively,
develop appropriate strategies and policies, and ensure quantitative and qualitative monitoring
of implementation. As such, the Council became a key actor in all structural and academic
transformation processes within universities, guiding not only the scientific content but also the
institutional operations based on ideological norms. This development further restricted the
academic autonomy of universities and subordinated the field of education to the regime’s
cultural engineering.2!

With Mahmoud Ahmadinejad’s rise to the presidency in 2005, political pressure on universities
intensified, and the academic freedoms of female students were particularly restricted. A concrete
example of this came in 2012, when 77 programs across 36 universities were designated
exclusively for male students. The numerical overrepresentation of women in some fields was
labeled a disruption of the "social balance,” and efforts were made to reinstate women into
traditional roles. Consequently, the gains made in higher education were eroded through
ideological interventions, systematically limiting women's potential to gain social power through
education.

The 2009 Regulation on the Establishment of the Specialized Council for the Transformation and
Advancement of the Humanities constructs a foundational discourse for the ideological
reengineering of [ran’s humanities disciplines. Framed as a national imperative, the bylaw defines
its purpose as aligning the humanities with the ontological and epistemological foundations of the
Islamic Republic. It positions the Council as a meta-institution charged with managing the
Islamization process across universities and educational bodies. The regulation’s language
centers on terms such as “Islamic anthropology,” “strategic supervision,” “productive
theorization,” and “transformation,” marking a discursive shift from universal human sciences to
a localized and ideologically committed epistemic paradigm. It casts the existing humanities—
particularly those influenced by Western philosophical traditions—as epistemically flawed and
misaligned with Iran’s Islamic-Iranian identity, thereby legitimizing large-scale curricular and
institutional intervention (Supreme Council of the Cultural Revolution, 2009).

Following the 2009 presidential elections, students and academics played an active role in the
Green Movement, which evolved into a mass opposition movement. This participation intensified

the regime’s efforts to reassert control over universities; rectors assumed to be affiliated with the

21 Full text available at: https://rc.majlis.ir/fa/law/print version/858195.
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movement were dismissed, while liberal and secular academics faced investigations, pressure,
and purges. Through dismissals, forced retirements, and security vetting, the space for academic
freedom was significantly curtailed.

In 2010, a fundamental transformation of the faculty recruitment system in universities was
carried out, introducing a new centralized mechanism. The Faculty Recruitment Center,
established under the Ministry of Science, served as a filtering body that systematically excluded
opposition-leaning or politically distanced candidates and ensured the recruitment of
ideologically aligned individuals into academia. This process was institutionalized through the
Regulations of the High Council for Faculty Recruitment, adopted by the Supreme Council of the
Cultural Revolution in 2007 and 2008. Rather than academic merit, the central criterion defined
by these regulations was the candidate’s alignment with the values of the Islamic Revolution. The
fact that the council’s members were predominantly individuals with close ties to political and
religious authorities severely undermined principles of transparency and equality in academic
appointments.

In the aftermath of the Green Movement events, Iran’s Supreme Leader Ali Khamenei intensified
his criticism of the teaching of Western-origin humanities in universities. During this period, the
task of revising the humanities curricula was delegated to the Supreme Council of the Cultural
Revolution. Khamenei particularly criticized the education of human sciences, expressing
concerns that such subjects negatively influenced students' religious and Islamic beliefs. In a
speech delivered on October 20, 2009, he stated:

“Many topics within the humanities are based on philosophies grounded in materialism, viewing
human beings as animalistic entities, rejecting their responsibility before the Almighty God, and
lacking a spiritual perspective on humanity and the universe. Now, if we translate these
humanities and teach our youth exactly what Westerners have written and said, then we are
essentially transmitting skepticism, doubt, and disbelief in our divine and Islamic foundations and
values through textbooks. This is not at all desirable.” (Khamenei.ir, 2009)

In another speech on August 30, 2009, Khamenei again expressed his concerns regarding the state
of the humanities:

“According to the information we have, the large student population in our country—which
includes about three and a half million students across state universities, Azad University, Payam-
e Noor, and others—includes nearly two million students in the humanities. This is, in one respect,
alarming. How much indigenous production and Islamic research do we have in the humanities?
How many textbooks existin these fields? How many competent faculty members do we have who
believe in the Islamic worldview and who are able to teach sociology, psychology, business, etc.,
based on this foundation? Yet we are admitting such a large number of students into these

programs! This is truly concerning. Many humanities subjects are based on materialist
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philosophies, views that see humans as animalistic beings, approaches that reject man'’s
responsibility before God Almighty, and intellectual systems that lack a spiritual perspective on
man and the world. If we now take what Westerners have written and said and teach them directly
to our youth, we are essentially transmitting skepticism, doubt, and disbelief in our divine and
Islamic values through our textbooks. This is definitely not acceptable.” (Khamenei.ir, 2009)
Following these critiques, the Institute for Humanities and Cultural Studies was assigned by the
Supreme Council of the Cultural Revolution to undertake the revision of academic curricula.
Purification Policy

With the election of Ebrahim Raisi as president in 2021, the long-standing process of ideological
restructuring in Iran’s higher education system entered a new phase. During this period, the policy
of “purification” evolved into a strategy that institutionalized and expanded the tendencies that
had begun under Mahmoud Ahmadinejad’s presidency. This policy aims to redesign higher
education institutions based on complete loyalty to the regime and seeks to exclude individuals
and groups displaying political, intellectual, and cultural differences from the academic sphere
(BBC Persian, 2023).

Under Raisi, “purification” became a fundamental principle of the education system and
transformed into a comprehensive program aimed at systematically suppressing all intellectual
orientations outside the state-approved views. Accordingly, ideological control mechanisms were
tightened in student admissions; gender quota policies were reinstated; and applicants’
backgrounds were scrutinized in detail for compatibility with state values (Shargh Daily, 2024).
Academic staff oversight was institutionalized through three main mechanisms: first, requiring
ideological conformity for university entry; second, reorganizing promotion and appointment
procedures based on loyalty; and third, expelling faculty members who expressed dissenting
opinions. During this process, academics in the social sciences, female faculty, and independent
intellectuals were particularly targeted.

Especially after the large wave of protests led by women in 2022 was suppressed, the state
intensified its “purification” policies, aimed at rebuilding control over universities and prioritizing
the strengthening of loyal cadres’ positions.

A leaked document in 2023 revealed that Raisi’s government implemented the “purification”
policy institutionally. According to a confidential decision of the Supreme National Security
Council, a special process based on ideological conformity with the regime was mandated to
appoint 15,000 faculty members to universities. Signed by Interior Minister Ahmad Vahidi, the
document demonstrated that political loyalty took precedence over academic merit. These
appointments were made secretly, critical academics were purged, and regime-loyal personnel
were prioritized. This practice reinforced universities’ role in suppressing opposition and

institutionalizing regime loyalty (Persian Epoch Times, 2023).
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In conclusion, since the 1979 Revolution, Iranian universities have become not only sites of
knowledge production but also tools securing the ideological continuity of the regime. Policies
implemented under the name of Islamization of the humanities have conditioned knowledge
production on moral and political loyalty, systematically closing off critical thinking and plural
epistemologies. The “purification” policies have pushed this process into a new phase, completely
overshadowing scientific merit and transforming universities into arenas of loyalty-based
staffing. This structural transformation has led not only to the elimination of academic autonomy
but also to the suppression of access to knowledge, intellectual diversity, and critical reasoning.
The transformation undergone by Iranian universities is a striking example of how knowledge-
power relations can operate in deep and comprehensive ways.

Conclusion

After the 1979 Revolution, higher education institutions in Iran experienced not only structural
and pedagogical changes but also a comprehensive ideological transformation that redefined the
legitimacy of knowledge production. This transformation turned higher education into a domain
reinforcing the cultural and political hegemony of the Islamic Republic; critical forms of
knowledge and plural epistemologies were systematically suppressed.

Michel Foucault’'s concept of the “regime of truth” provides a fundamental theoretical tool to
understand the intertwined relationship between knowledge and power. In the Iranian case,
knowledge has not been universal but a selective structure produced, controlled, and circulated
according to the regime’s ideological needs. Miranda Fricker’s concept of “epistemic injustice” also
offers an important framework: women, ethnic and sectarian minorities, and dissident academics
have been excluded from the domain of knowledge, rendering their experiences invisible.
Curriculum interventions, staffing policies, and publication strategies implemented under the
banner of Islamization of the humanities have eliminated not only academic content but also the
intellectual autonomy of higher education institutions. Knowledge production has been shaped
not by scientific merit but by political loyalty; ideological conformity has been promoted over
intellectual diversity.

In summary, the transformation experienced by higher education institutions in Iran is not only a
matter of education policy but also the institutionalization of the state’s mechanisms of knowledge
control. This structure is indicative of a knowledge-power regime that disciplines critical thought,

suppresses alternative forms of knowledge, and turns academia into a domain of dogmatic loyalty.
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ABSTRACT

The study of work has been a central theme in economics, sociology, and management studies,
focusing on productivity, labor relations, and job satisfaction. Traditional perspectives assume
that employment serves a necessary economic and social function. Bullshit Jobs: A Theory (2018)
by David Graeber, on the other hand, questions this presumption by contending that a sizable
percentage of contemporary jobs are fundamentally pointless and exist primarily to maintain
bureaucratic structures rather than to offer actual value. Through his "bullshit jobs" framework,
Graeber highlights the wastefulness of contemporary work arrangements, the mental health costs
of meaningless employment, and the organizational forces that sustain such positions. His ideas
have expanded debates about work's significance and value in today's world, sparked cross-
disciplinary dialogue, and influenced labor policy conversations. This paper investigates his
contributions by reviewing relevant scholarship and evaluating Graeber's impact on work studies

and policy development.

Keywords: Bullshit jobs, David Graeber, Labor market, Economic anthropology, Meaningful work,

Laborism

Introduction

The value of work has long been central to political economy, social theory, and public life. From
the classical economists of the Enlightenment to contemporary policy frameworks, labor has been
assumed to be both a necessary economic function and a moral imperative. The dominant
narrative holds that work provides individuals with purpose, structure, and a sense of dignity.
Employment is seen not only as a means of survival or productivity but also as a path to self-
actualization and social inclusion. This ideology—sometimes described as laborism—has
historically united political actors across ideological lines, embedding the notion of work as the

cornerstone of modern citizenship and virtue.
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Yet, this consensus is increasingly under strain. Rising automation, precarious employment, and
widespread burnout have raised fundamental questions about the function and purpose of work
in advanced capitalist societies. Among the most provocative contributions to this debate is David
Graeber’s Bullshit Jobs: A Theory (2018), in which he argues that a significant share of
contemporary employment is not only unproductive but actively meaningless. These so-called
“bullshit jobs”—roles that even those who perform them believe are pointless—have proliferated
across bureaucratic, managerial, and service sectors, creating what Graeber describes as a moral
and existential crisis. In his view, modern economies have become adept at manufacturing the
appearance of necessity while wasting vast amounts of human potential and creativity. Graeber’s
intervention draws from his background as an anthropologist, allowing him to situate modern
labor practices within broader historical and cultural frameworks. Unlike economists who define
labor through metrics of productivity or marginal utility, Graeber insists that work must be
understood as a social relationship shaped by value systems, power dynamics, and moral
imaginaries. His theory of bullshit jobs challenges us to consider not merely whether jobs are
efficient or profitable, but whether they are socially meaningful, morally coherent, and personally
fulfilling.

This paper explores Graeber’s theory through multiple lenses. It begins by outlining his
anthropological critique of mainstream economic theories of value and work. From there, it
investigates the rise of bureaucratic labor and the structural incentives that sustain meaningless
employment. The paper then examines the psychological toll of such labor, particularly the moral
injury experienced by individuals forced to simulate purpose in jobs they know to be unnecessary.
Through engagement with feminist theorists such as Kathi Weeks, the analysis expands to include
critiques of the work ethic and its disciplinary role in shaping labor markets. Finally, the paper
considers how Graeber’s work contributes to postwork imaginaries and calls for a revaluation of
human activity beyond employment. Ultimately, this study argues that Graeber’s theory of bullshit
jobs provides a crucial framework for understanding the crisis of work in contemporary
capitalism. By foregrounding meaning, dignity, and social utility over mere economic output,
Graeber invites us to rethink the fundamental assumptions that underpin labor policy, social
recognition, and the future of human flourishing.

1. The Rise of Laborism and the Moralization of Work

Understanding the philosophical and historical roots of Laborism—the conviction that work,
particularly waged labor, is both a moral requirement and the primary indicator of human value—
is crucial to appreciating the ideological stakes of Graeber's critique. According to Laborism,
citizenship, virtue, and entitlement are based on involvement in the formal economy, primarily

through full-time employment. This philosophy unites several political traditions in their belief
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that working is a moral duty and serves as the foundation for both social democratic welfare
systems and neoliberal labor policy (Weeks, 2011: 10).

Classical economists such as Adam Smith and David Ricardo helped establish the normative value
of labor by equating it with productivity, utility, and national wealth. In The Wealth of Nations,
Smith famously asserted that "labor is the real measure of the exchangeable value of all
commodities" (Smith, 1776/1976: 131). For Smith, labor was not just a factor of production but
the essence of economic value, thereby conferring dignity upon the working individual. Ricardo
expanded this labor theory of value by arguing that the relative value of goods could be explained
by the labor required to produce them (Ricardo, 1817/2001: 13-14). While these classical
thinkers focused on labor's role in economic calculation, their theories also contained strong
moral undertones. They tended to view industriousness as a civilizing force, a bulwark against
idleness, dependency, and disorder. The moralization of work gained further strength in
Protestant theology, especially in the Calvinist doctrine that linked hard work with divine
election—a theme famously analyzed by Max Weber in The Protestant Ethic and the Spirit of
Capitalism (Weber, 1958: 102-104). Weber argued that the Protestant emphasis on labor as a
religious duty helped lay the cultural foundation for capitalist accumulation.

Economic theory and moral philosophy intertwining laid the groundwork for modern laborist
ideologies. In liberal democracies, work became the primary pathway to full citizenship, access to
benefits, and social recognition. Even Marxist and socialist traditions, despite critiquing capitalist
exploitation, often upheld the centrality of labor as the source of value and identity. Marx, for
example, celebrated the emancipatory potential of labor once liberated from capitalist
domination, envisioning a future where workers would freely express their "species-being"
through creative production (Marx, 1844/1978: 76). Graeber's intervention challenges this
consensus from a different angle. While acknowledging the exploitative dimensions of capitalist
work relations, he focuses instead on the purposelessness of much contemporary labor. In a
society where many jobs exist primarily to simulate productivity or reinforce hierarchical control,
the elevation of work to a moral ideal appears increasingly untenable. Rather than affirming
human dignity, work—when decoupled from social utility—becomes a source of humiliation,
alienation, and ethical confusion (Graeber, 2018: 83).

Graeber is particularly critical of how laborist ideology distorts public policy and social
expectations. For example, he observes that even basic income proposals are often resisted not on
economic grounds, but on moral ones: critics argue that people should not be paid to do nothing,
regardless of whether their current jobs serve any meaningful function (Graeber, 2018: 234). This
moral panic over "unearned income" reflects the deep internalization of Laborism as a normative

structure.
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Moreover, Graeber's critique reveals how Laborism contributes to systemic inefficiency. Rather
than eliminating unnecessary labor, many institutions invent or preserve jobs that merely
simulate utility. This results in "managerial feudalism," where bureaucracies grow not because
they are needed, but because they validate the existence of higher-ranking positions (Graeber,
2018: 59). Laborism, in this context, is not only a moral ideology but a material force that sustains
bloated and unproductive systems.

The moral elevation of labor also affects how people understand themselves. Workers in bullshit
jobs often feel shame or existential anxiety—not because they are idle, but because they are
working in ways that feel empty and ethically compromised. This internal conflict is exacerbated
by social narratives that equate work with personal virtue. As Graeber puts it, "the feeling that
one ought to be doing something, when one knows there is nothing to be done, is among the most
oppressive forms of psychological torment" (Graeber, 2018: 127).

The rise of Laborism—rooted in classical economics, religious doctrine, and political theory—has
shaped modern societies in ways that obscure the crisis of meaningless labor. By challenging this
ideology, Graeber does more than critique capitalism; he reopens fundamental questions about
what work is for, and what kinds of human activity should be rewarded, recognized, and dignified.
2. The Anthropology of Work and Value

David Graeber's critique of contemporary labor practices emerges from his deep engagement with
economic anthropology and his determination to challenge the reductionist frameworks of
mainstream economics. His work resists the commodification of labor and reframes value not as
a product of market transactions but as a cultural and moral construct embedded in social
relationships. In Toward an Anthropological Theory of Value, Graeber (2001) critiques the
dominance of utilitarian conceptions of value in economic thought and draws upon diverse
ethnographic traditions to argue that what societies value—and how they express it—depends on
deeply held symbolic, moral, and communal norms (Graeber, 2001: 45-46).

Rather than seeing value as objective or quantifiable, Graeber insists that value is "what people
consider meaningful” and that this meaning-making emerges from complex social interactions
(Graeber, 2001: 12-13). In his account, economic activity is not an autonomous domain governed
by rational choice, but one of many arenas where social meaning is negotiated. Economic
anthropologists like Carrier (2021) share this viewpoint, arguing that neoclassical economics fails
by isolating people from their social contexts and oversimplifying human behavior as purely self-
motivated (Carrier, 2021: 13). Graeber's contributions to the anthropology of work are rooted in
the broader tradition of substantivist economic anthropology, as advanced by Karl Polanyi, who
emphasized that economies are "embedded"” in social relations and institutions (Polanyi, 1944:

45). In this light, labor is not simply a factor of production but a culturally and morally charged

172



practice. Graeber extends this insight by demonstrating how societies construct moral narratives
around work, exchange, and obligation.

In Debt: The First 5,000 Years, Graeber (2011) challenges the narrative that money evolved from
barter and instead argues that the first economies were based on systems of credit and moral
obligation (Graeber, 2011: 21-24). These initial economic systems valued social connections
more than market exchanges, with work typically driven by community obligations, ceremonial
purposes, or mutual support rather than financial gain. This perspective fundamentally challenges
our assumptions about contemporary employment. Since labor was not always treated as a
commodity to be bought and sold, there is no inherent reason it must continue to be viewed that
way.

The concept of value, then, is central to Graeber's analysis of work. In many pre-capitalist
societies, value was expressed in ritual exchanges, gifts, or communal contributions—acts that
sustained social bonds rather than extracted surplus (Graeber, 2001: 84). By contrast, capitalist
economies tend to obscure these dimensions, treating labor as an atomized transaction between
employer and employee. This erasure of social value in favor of exchange value distorts human
relationships. It degrades the intrinsic worth of many forms of labor, particularly care work,
domestic labor, and artistic creation.

Graeber's theory of value is both descriptive and normative. It describes how different societies
define and recognize valuable activity and critiques how capitalism has narrowed the range of
legitimate or worthwhile activities. In contemporary economies, activities that generate profit—
even when destructive or meaningless—are rewarded, while those that contribute to communal
well-being but lack monetary value are marginalized (Graeber, 2018: 39). Bullshit jobs, in this
view, are the logical outcome of a society that has lost its moral compass about what counts as
socially meaningful labor. This revaluation of work also informs Graeber's broader critique of
Laborism—the belief that waged employment is essential to citizenship and moral legitimacy. If,
as Graeber argues, large swaths of the economy are dedicated to jobs that are "completely
pointless, unnecessary, or pernicious” (Graeber, 2018: 10), then the notion that employment is
inherently virtuous is untenable. Instead, we must ask what kinds of labor are meaningful, to
whom, and under what conditions.

Importantly, Graeber's anthropology of work emphasizes creativity and freedom as central
human capacities. In contrast to economic models that depict humans as rational calculators, he
portrays them as imaginative, cooperative beings who find satisfaction in shared projects and
collective flourishing (Graeber, 2001: 153-154). This perspective aligns with feminist critiques
that elevate the importance of care, affect, and social reproduction—forms of work that are often
unpaid, invisible, or dismissed as non-productive. Moreover, Graeber's ethnographic sensibility

allows him to explore the symbolic and emotional dimensions of labor. He notes that people want
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their work to be recognized and appreciated, not merely compensated. The sense of being useful,
of contributing something real, is as important to many workers as wages or benefits. When this
sense is absent, as in the case of bullshit jobs, the result is not just dissatisfaction but a profound
crisis of identity and worth (Graeber, 2018: 97). This view of labor contrasts sharply with both
capitalist and socialist traditions that valorize production above all else. While Marxist thought
emphasizes the centrality of productive labor in the formation of human consciousness and
society, Graeber invites us to consider non-productive forms of activity—play, ritual, caretaking—
as equally vital to human life. He thus contributes to a growing movement in critical theory that
seeks to decenter wage labor as the core of human meaning.

Graeber's anthropology of value also opens space for thinking about postwork futures. If Graeber
is right that much of today's work exists mainly to maintain power structures or create the
appearance of usefulness, then getting rid of these jobs isn't an attack on human worth—it's
actually freeing people from a kind of moral damage. The real task is building new systems that
actually reward meaningful contributions, innovation, and caring for others (Graeber, 2018: 246-
248). Graeber's approach to understanding work and value offers a compelling counter-narrative
to mainstream economic thinking. He puts moral relationships, social connections, and what work
actually means to people at the center of the discussion, pushing us to question the basic
assumptions about how economies should work. Rather than judging work by its market value,
he argues we should judge it by its social impact, ethical dimension, and what it means for human
existence. This opens up an optimistic possibility: a world where work isn't something we endure
out of duty or necessity, but a space where people can exercise freedom, collaborate meaningfully,
and actually thrive as human beings.

3. Bullshit Jobs and Bureaucratic Violence

Graeber defines bullshit jobs as forms of paid employment that are "so completely pointless,
unnecessary, or pernicious that even the employee cannot justify their existence" (Graeber, 2018:
10). These roles flourish in late capitalist systems not due to functional need, but because of
bureaucratic expansion that serves symbolic and hierarchical purposes. He categorizes these jobs
into several types—flunkies, goons, duct tapers, box tickers, and taskmasters—all roles that,
despite superficial appearances, fail to contribute any real value (Graeber, 2018: 28-34). Unlike
classical forms of exploitation, where surplus value is extracted from workers, bullshit jobs are
characterized by a bizarre form of underutilization. In many cases, individuals are paid to do
virtually nothing of substance. The core violence here is not economic, but moral and
psychological: institutions compel individuals to devote significant portions of their lives to tasks
they believe should not exist. Graeber characterizes this as "spiritual violence," a soul-crushing
obligation to uphold bureaucratic rituals that simulate productivity (Graeber, 2018: 55-58). The

expansion of middle management and symbolic oversight holds together this system of
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managerial feudalism. Rather than increasing efficiency, companies and public agencies create
layers of administration and compliance whose primary function is to justify their existence and
inflate higher-ranking officials' status. As Graeber observes, "a significant percentage of
employees in administrative roles spend more time organizing work for others, reporting what
they are doing, and creating tasks that would not otherwise exist, than doing anything socially
useful themselves" (Graeber, 2018: 61).

This bureaucracy-driven expansion of pointless labor is also deeply gendered and classed. High-
status, white-collar workers often inhabit bullshit jobs, while socially necessary roles—cleaning,
caregiving, food service—are disproportionately performed by women and members of the
working class. However, paradoxically, it is the former who are rewarded with higher pay and
prestige. This disjuncture represents what Graeber calls an "inversion of value,” where social
utility and compensation move in opposite directions (Graeber, 2018: 112). These observations
tie into broader critiques of capitalist rationality. Whereas classical bureaucracies were once
considered efficient and rational systems of organization, contemporary bureaucracies function
as theatres of symbolic performance. Reports are written that no one reads, metrics are generated
to satisfy imaginary targets, and workers are required to maintain the illusion that something is
being accomplished—even when they know otherwise (Graeber, 2018: 66-70). This phenomenon
is not only economically inefficient; it is profoundly demoralizing.The violence of bureaucracy is
thus not reducible to red tape or inefficiency. It is ideological and affective. It creates a world of
fake sincerity and pretending, where people act like their jobs matter when they know they do
not. People end up with a system that controls people not by scaring or punishing them, but by
quietly making them feel worthless and redundant.

The emotional and psychological consequences of bullshit jobs form the most intimate and
affecting part of Graeber's argument. Across hundreds of testimonials, he uncovers a common
emotional experience: workers in meaningless roles often report feelings of emptiness, guilt,
anxiety, and moral confusion. They are not merely dissatisfied—they are tormented by the
contradiction between the cultural promise of meaningful work and the lived reality of
uselessness (Graeber, 2018: 97-99). This contradiction stems from the powerful ideology that
links work with purpose. In laborist societies, to work is to be a good person. One is expected to
derive identity, self-respect, and social recognition from employment. However, when that work
is transparently pointless, the individual is left with no stable moral footing. Graeber notes that
many respondents expressed a sense of being frauds or impostors, despite technically doing what
society had taught them to value (Graeber, 2018: 105). The psychological toll is compounded by
the necessity to perform enthusiasm. Workers are often required to maintain a cheerful
demeanor, attend motivational meetings, and act as though they believe in the company's

mission—all while privately believing that their job is, at best, unnecessary, and at worst, actively
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harmful (Graeber, 2018: 116). This performative contradiction becomes a source of cognitive
dissonance, leading to emotional exhaustion and detachment.

Graeber introduces the concept of "moral injury" to describe this dissonance. Borrowed from
psychology, where it is used to describe the trauma soldiers experience when they violate their
ethical beliefs, moral injury in bullshit jobs arises from being forced to act against one's own
understanding of value and contribution. It is not simply that the work is boring or alienating—it
is that the worker knows the work should not exist, yet continues to perform it (Graeber, 2018:
122-124). This condition echoes but also extends Marx's theory of alienation. For Marx, alienation
emerges when workers are estranged from the product of their labor, the process of production,
their fellow workers, and their human essence or "species-being" (Marx, 1844/1978: 76). Graeber
adds that workers in bullshit jobs are alienated even from the idea of productivity itself. They are
not just denied control over meaningful production—they are trapped in an environment where
meaning is systematically drained from labor (Graeber, 2018: 128).

The mental health effects of this alienation are visible in rising rates of anxiety, burnout, and
workplace depression. Studies in organizational psychology confirm that people derive fulfillment
from contributing to shared goals and performing tasks they believe matter (Weeks, 2011: 14-
16). When those conditions are absent, especially over long periods of time, psychological distress
is inevitable. Graeber's respondents describe feeling spiritually numbed, as if some vital part of
themselves had been placed on hold. They speak of days filled with pointless tasks, creative
impulses left unrealized, and a nagging fear that their talents are being squandered. Nevertheless,
paradoxically, these workers are often materially comfortable. It is not economic insecurity that
troubles them, but existential disappointment (Graeber, 2018: 139-141).

This harm is difficult to articulate in societies that only recognize work as a good. Many
respondents confessed they could not discuss their feelings with family or friends, for fear of
sounding ungrateful. The prestige of their job title, their income stability, and their appearance of
success made it impossible to voice the private truth: their labor felt like a betrayal of their ideals
(Graeber, 2018: 144). In response, Graeber calls for a cultural revaluation of work. He suggests
that societies should stop measuring value by employment and begin recognizing unpaid or
underpaid forms of care, creativity, and community building. Rather than expanding job markets
through artificial demand, we should eliminate bullshit jobs and redirect resources toward
socially meaningful endeavors (Graeber, 2018: 248-252).

Ultimately, the pain of meaningless work lies not just in wasted time, but in the erosion of moral
agency. Bullshit jobs bring people of the chance to make a difference, to feel competent, and to act
with integrity. They teach people that sincerity is dangerous, that pretending is normal and that

passivity is survival. Nevertheless, Graeber contends that we should envision a day when one's
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ability to significantly contribute to the world—rather than one's job—will determine one's
dignity.

4. Laborism and the Moral Politics of Work

A critique of Laborism, the ideology that holds that employment is the main route to moral worth
and social inclusion, is at the heart of Graeber's case. In laborist societies, individuals derive
legitimacy and access to rights based on their participation in waged labor, irrespective of the
social utility of that labor (Weeks, 2011: 10; Graeber, 2018: 224). Graeber observes that even
those who recognize the uselessness of their jobs rarely question the necessity of work itself. This
"cult of work for work's sake" is enforced not only through economic coercion, but through social
norms and internalized values (Graeber, 2018: 235). The persistence of Laborism explains why
many bullshit job holders continue to feel shame, fear of idleness, or guilt about disengagement—
even when their labor serves no clear purpose (Graeber, 2018: 133). This criticism is in line with
earlier criticisms like Lafargue's (1883: 12) denunciation of the "religion of work" that enslaves
instead of frees. Graeber expands on these claims by demonstrating how modern labor markets
perpetuating existential captivity—where pointless effort turns into a kind of moral discipline.
In The Problem with Work (2011), Kathi Weeks provides a counterargument, challenging the
ideological underpinnings of waged labor. She contends that employment serves as an identity
identifier and moral need in addition to achieving financial survival (Weeks, 2011: 2-3). The labor
ethic normalizes hardship, self-sacrifice, and obedience because it is based on religious and
capitalist beliefs (Weeks, 2011: 12). Weeks identifies the work ethic as a disciplinary apparatus
that makes the desire for a life beyond work appear lazy, irresponsible, or utopian (Weeks, 2011:
14). This framework helps explain why bullshit jobs persist: the moral obligation to work trumps
questions of purpose and value. Drawing from Paul Lafargue's satirical The Right to Be Lazy,
Weeks and Graeber both call for reevaluating labor's centrality to human worth (Lafargue, 1883:
9; Graeber, 2018: 235). Furthermore, Weeks argues that feminist and anti-capitalist movements
frequently internalize the work ethic, understanding emancipation as access to employment
rather than freedom (Weeks, 2011: 90-91). For Graeber and Weeks, the goal is not just to change
who does what, but to question whether or not many types of work are even necessary. Their
criticisms point to postwork fantasies—pictures of a life where worth is not tied to work and time,
care, and creation are valued more than money (Weeks, 2011: 165-166).

5. Economic Systems as Cultural Constructions

Graeber's anthropological work emphasizes that economic systems are not natural or universal
but historically contingent and culturally constructed. His studies of gift economies, mutual aid,
and communal forms of exchange challenge the primacy of market logic in organizing human life
(Graeber, 2001: 72-75). Cubukcu emphasizes that Graeber's anthropology reveals possibilities
for rethinking obligation, freedom, and solidarity beyond capitalist constraints (Cubukg¢u, 2024:
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6-7). This view aligns with Karl Polanyi's substantivist position: that economic activities are
embedded in social institutions and moral economies (Polanyi, 1944: 45). As Carrier notes,
economic anthropology shows that cultures have constantly developed diverse ways of
organizing labor, distribution, and value (Carrier, 2021: 19). Bullshit jobs represent not a failure
of markets but a success of cultural norms that equate employment with citizenship, regardless
of its content (Graeber, 2018: 142).

What would it mean to take Graeber's critique seriously? For Weeks, it means envisioning political
strategies that de-center work: universal basic income, reduced working hours, and the
decoupling of social rights from employment (Weeks, 2011: 146-150). Such proposals challenge
both neoliberal labor regimes and leftist valorization of productive labor.

Graeber, too, supports such measures but situates them within a broader moral critique. He urges
us to recognize the inherent dignity of non-remunerative activities—caring for others, pursuing
creative projects, engaging in community life (Graeber, 2018: 247-250). For both thinkers,
postwork politics must do more than ease labor's burdens; it must reconfigure the meaning of the
good life. By imagining a world in which people engage in meaningful and socially valuable
activities, regardless of market demand, Graeber helps articulate a political vision grounded in
human flourishing rather than economic utility (Graeber, 2018: 253).

Conclusion

David Graeber's theory of bullshit jobs constitutes a vital critique of contemporary capitalism's
moral and organizational foundations. By exposing the persistence of meaningless labor, he forces
a reconsideration of the assumptions underpinning modern employment systems. His work, in
conversation with feminist and anthropological critiques, reveals that the crisis of work is not one
of productivity or efficiency, but of meaning and value.

The persistence of bullshit jobs reflects deeper ideological commitments to hierarchy, moralism,
and economic control. Challenging these commitments requires a radical rethinking of labor's role
in society. Rather than seeking to make all work meaningful, Graeber suggests we should abolish

meaningless work altogether—not merely as an economic goal, but as a moral imperative.
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ABSTRACT

The term narrative originates from the Latin narrare, meaning "to recount” or "to retell." The act
of narrating serves distinct functions depending on the discipline in which it operates. In written
history, narration is the historian’s means of recounting past events. Given that the historian exists
in a different temporal context from the events she studies, she must rely on specific tools to
reconstruct the past. These tools take the form of empirical evidence, which serves as the
foundation for producing a narrative that aims to be faithful to historical reality. Such evidence
consists of all that has survived from the past regarding a given event and can be categorized into
two types: linguistic (testimonies, letters etc.) and nonlinguistic (photographs, ruins etc.).

Given the "death" of evidence, the passage of time, and the limitations of archival records, the
historian's data pool is inevitably incomplete and insufficient to establish a perfect
correspondence between narrative and reality. As a human studying other humans, the historian
operates within a different linguistic and nonlinguistic paradigm than her subject of study. This
disparity challenges the "propriety” of historical interpretation, forcing it to navigate a linguistic
labyrinth that threatens its very conditions of possibility. Given that evidence underdetermines
the historian’s narrative, how can one account for the mechanism that allows her to move from
evidence to inference, and from a web of interwoven inferences and previously established beliefs
to an explanation of past events?

[ argue that the historian’s ideological commitments, and the intersection of the two discursive
spheres-the historian’s form of life and that of the population under study-fills the gap created
between incomplete evidence and the narrative. In order to prove that, first I examine a case of
discourse and counter-discourse that focus on the political role of women in early Islamic history.
Second, I analyze the plurality of historical narratives through the lens of ideology, drawing on the
works of Hannah Arendt, Louis Althusser, and Max Weber to explain how ideological frameworks
shape narrative reconstruction, account for divergent interpretations of the same evidence and
provide different standards on an epistemic and a moral aspect. Finally, [ address the question on

the possibility of an ideological free narrative.
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ABSTRACT

Marxism is a set of concepts, theories and practices seeking to explain and change the world by
critically using a materialist philosophy of history first established by Marx. It has held
contradictory positions when it comes to nationalism — the idea arguing that homogeneous and
distinctive social groups exist and should gain political self-government (Hobsbawm, 1992, p.9;
Gellner, 1983, p. 1). On the one hand, nationalism appears as a way to achieve political autonomy
meaning liberation in many cases, especially in colonialist contexts, but on the other hand it, is in
a Marxist framework, an obstacle between the working class and the realization of its true nature,
and thus the revolutionary achievement of a fair world order, encouraging wars between
countries that only delays actual class struggle. This ambiguity has been dealt with by sociology,
but also by philosophy, as Sartre tried to tackle the question in the context of colonialism, as a
political system of social, institutional and economical domination of one country over another
country or region. My line of argument is that Sartre reads the decolonization context as a way to
highlight the contradictions of Marxist theory when it comes to nationalism, and develops his
understanding of nationalism within a specific historical context and in a critical relation to a
Marxist heritage. Using both works by Marxist scholars (Nimni, 1991; Avineri, 1991); and Sartre
scholars (Birchall, 2004; Gloag, 2020; Schweikart, 2018; Boyle et al., 2011, Fatouros, 1965) I will
read the writings of Sartre (“Colonialism is a System”, Critique of Dialectical Reason, the 1966 and
1973 interviews) to understand his use of Marxist thought on nationalism within decolonization,

trying to understand how philosophy deals with a historical problem by using sociological data.
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ABSTRACT

The question of what constitutes a meaningful life in the "age of the world picture” holds special
significance. This era is marked by the modern human being's rupture from traditional
relationships with the broader system of existence. Instead, individuals have constructed a new
world based on modern rationality and personal will. In this modern, image-driven world,
fundamental aspects of existence—including God, creation, metaphysical and theological values,
and moral principles—have been reinterpreted according to human understanding and volition.
Key characteristics of this age include humanism, atheism, agnosticism, scientism, secularism,
moral relativism, the demystification of the world, and a tendency to disregard death. Critics argue
that this era has led to a profound sense of meaninglessness in human life. However, a closer
examination—considering elements such as purpose, value, and function in defining meaning—
suggests that life in this age, while limited and temporal, still retains a form of significance.
Nevertheless, from a naturalistic perspective, this meaning lacks transcendence. In this view, true
meaning can only be restored through a return to God. This paper explores the various dimensions
of the "age of the world picture" and its defining characteristics. It argues that a form of meaning
can still be conceived within the framework of the modern world, particularly through an
engagement with scientific and technological advancements. However, this meaning remains
fundamentally distinct from the theistic perspective, which offers a more transcendent
understanding of life’s purpose. This paper tries to study this matter in the light of Heidegger’s
existential insights in order to find some solutions concerning contemporary human being’s

challenges related to meaningful life.
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